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A few introductory words

I have often been asked what I have learned and would suggest to others from my
experience in South Tyrol of co-existing cultures communicating with each other
and sometimes coming into conflict (an issue which has marked my whole life
and in a certain sense shaped its course) together with my more recent experience
at the European Parliament, or more generally, in the context of European move-
ments for peace and solidarity.

That is how the idea came to me to try and write a short text on how to live to-
gether, which I have presented, discussed and fine-tuned on many occasions.

I fully realize that in such a short text — moreover an abstract one, without refer-
ence to any specific situation, into which I have condensed a series of considera-
tions on inter-ethnic relations and conflict situations (or even inter-cultural, inter-
religious, inter-racial conflicts), I may be running the risk of over-generalizing.
However, I am also convinced that the time is now more than ripe not so much
for defining “ethnic rights” (or national, religious or other rights), as for seeking
a set of criteria with which to build an order for different cultures to live together.
These points should of course be understood in the first instance not so much as
a set of legal rules, but much more as values and practices for mutual tolerance,
getting to know each other and coming together.

I hope that these modest ten points of mine can provide stimulus and practical
ideas to take us in that direction.

Alexander Langer
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Alexander Langer:
ten points for the art of living together

1. ACCEPT THAT MANY ETHNIC GROUPS SHARING THE SAME SPACE WILL BE
THE NORM RATHER THAN THE EXCEPTION; THE CHOICE WE HAVE TO MAKE IS
BETWEEN ETHNIC EXCLUSION AND LIVING TOGETHER

More and more often we will find living together in the same place, especially
in cities, communities with different languages, cultures, religions, and ethnic
backgrounds. Moreover this is nothing new. In the European cities of Antiquity
and the Middle Ages, there were also African, Greek, Armenian, Jewish, Polish,
German, Spanish and other neighbourhoods.

Multi-ethnic', multi-cultural, multi-religious, multi-lingual, multi-national living
together, therefore, is and will be increasingly normal rather than exceptional.
This does not mean that it will be easy or straightforward, on the contrary. What
is different, unknown and strange makes life more complicated, may create fear,
and can become the object of distrust and hatred. It can spur competition, even in
its extreme form of “mors tua, vita mea”.

This can be seen in the experience of someone coming from one valley to another
in the same region to get married: they have to adapt while seeking in return
respect and adaptation. The ever-growing migratory trends and mobility which
modern life brings with it lead inevitably to a higher level of inter-ethnic and
inter-cultural inter-weaving, all over the world. For the first time in history, we
can — perhaps — in full awareness choose how, in a peaceful way, to deal with and
solve the problems raised by these movements of so many persons, communities
and peoples, even if they are so often caused by violence (misery, exploitation,
environmental destruction, war, persecution, etc.).

However, fine words and intentions will not be enough: if we really want to provide
a structure for different groups sharing the same territory, we must develop a com-
plex art of living together. Besides, it is increasingly evident that approaches based
on the affirmation of ethnic or similar rights — e.g. national, religious, tribal, or “ra-
cial” - through such objectives as the ethnic state, ethnic secession, ethnic cleans-
ing, national homogenization, etc., lead to conflicts and wars on an unforeseeable
scale. The choice between ethnic exclusivism (however it is motivated, even in

1 “Ethnic” is used here as the term covering most of the national, linguistic, religious and cultural
characteristics which define a collective identity and can exasperate it to the point of ethno-centricity:
the most widespread collective ego-mania of today.



self-defence) and multi-ethnic living together is the key question when it comes
to addressing the ethnic problems of today, whether it is a matter of oppressed or
minority ethnic groups, recent or earlier immigration, religious minorities, ethnic
re-awakenings, or inter-ethnic, inter-confessional, inter-cultural conflicts.
Multi-ethnic living together can be seen and felt as an enriching experience, as an
extra opportunity, rather than as a punishment: we do not need sermons against
racism, intolerance and xenophobia, we need positive experiences and plans, and
a culture of living together.

2. RESPECT BOTH IDENTITY AND LIVING TOGETHER: NEVER THE ONE WITHOUT
THE OTHER; NEITHER FORCED INCLUSION NOR FORCED EXCLUSION

“The clearer we are separated, the better we will understand each other”: there
is today a strong tendency to deal with the problems of multi-ethnic cohabitation
through sharper separations. “Melting pots” do not enjoy a large consensus where
they are pursued as a stated objective (for example, in the USA), and there have
been countless rebellions against more or less forced assimilation. At the same
time, we see movements for equality, against marginalization and ethnic discrimi-
nation, and for equal dignity.

Policies for forced inclusion (assimilation, prohibition of language or religion,
etc.), or forced exclusion (marginalization, “ghetto-ization”, expulsion, eradica-
tion, etc.) have not given positive results. We must allow for a broader range of
individual and collective options, accepting and offering moments of ethnic “in-
timacy” at the same time as inter-ethnic meetings and co-operation. On the one
hand, the guarantee that one can maintain one’s identity, and on the other hand,
equal dignity and equal opportunities to participate, must together form a whole.
This requires, of course, that not only public rules and regulations, but also the
communities concerned should guide their efforts towards this option of living
together.

3. KNOwW EACH OTHER, TALK TO EACH OTHER, FIND OUT ABOUT EACH
OTHER, INTER-ACT: “THE MORE WE HAVE TO DO ONE WITH ONE ANOTHER,
THE BETTER WE WILL UNDERSTAND EACH OTHER”

Living together offers and requires many possibilities of reciprocal knowledge. In
order for this to happen with equal dignity and without marginalization, we need
to get to know each other the very best we can. “The more we have to do one



with one another, the better we will understand each other”, might be the counter-
proposal to the separatist slogan recalled above. Learning the language, history,
culture, habits, prejudices, stereotypes and fears of different communities living
together is an essential step in inter-ethnic relations. An important role can be
played by shared sources of information (inter-cultural, multi-ethnic newspapers,
radio and TV broadcasts etc.), common opportunities for learning and entertain-
ment, spending time with each other at least occasionally, the possibility of shar-
ing — even if only exceptionally — “internal” events of a community other than
one’s own (celebrations, rites, etc.), and even such a simple thing as an invitation
to lunch or dinner. Common story books, common celebrations of public events,
even perhaps moments of common prayer and meditation can do a lot to avoid
the risk that ethno-centric visions are consolidated to the point that they become
obvious and are taken for granted.

4. SEE ETHNIC AS NOT THE ONLY DIMENSION: THERE ARE SO MANY OTHER
COMMON DENOMINATORS SUCH AS TERRITORY, GENDER, POSITION IN
SOCIETY, LEISURE ACTIVITIES

There is a legitimacy to and maybe even good reasons for the ethnic organization
of society and of its various communities: as long as this is from free choice, and
does not become in turn integralist and totalitarian. Therefore, we will have to
accept ethnic political parties, ethnic associations, ethnic clubs, and often also
ethnic schools and places of worship. However, it is obvious that if the intention
is to promote living together, rather than ethnic isolation, or self-isolation, then
value must be given to all the other dimensions of private and community life
which are not principally ethnic. First of all, the territory we share and its upkeep,
as well as professional, social, age-related, and in particular gender-linked
objectives and interests; women may be better placed to discover and experience
common objectives and sensitivities.

What must be avoided is that people live all their lives and every moment of
their daily existence within ethnic structures and dimensions, and therefore they
should be offered other opportunities, which by their nature will be inter-ethnic.
It is essential for people to be able to meet and talk and show their value not
only through the “diplomatic representation” of their own ethnic group, but also
directly: it is therefore quite relevant that every person should be able to enjoy
strong individual human rights, alongside the necessary rights of the community,
some of which will also have an ethnic connotation (use of language, protection
of traditions, etc.); not all community rights need to be applied and channelled



along only ethnic lines (e.g., social rights — a home, a job, assistance, health — or
environmental rights).

5. DEFINE AND LIMIT BELONGING AS LEAST RIGIDLY AS POSSIBLE, DO NOT
EXCLUDE MULTIPLE BELONGINGS AND THEIR OVERLAPPING

Normally, ethnic belonging does not require any particular definition or
delimitation: it is the fruit of history, tradition, education, habits, rather than of
preferences, will, and deliberate choice. The more rigid and artificial becomes
the definition of belonging to one group rather than to another, then the greater
becomes the danger of an inherent vocation for conflict. The emphasis on
discipline in, or even the ethnic imposition of, language use, religious practice,
dress (if not imposed uniform), daily behaviour, even to the extent of a legal
definition of belonging (registration, indications on documents, etc.) entails an
unhealthy pressure to stand up and be counted, to engage in trials of strength and
tug-of-wars, to put up barricades and physical borders, and to demand a territory
exclusively for one’s own group.

On the other hand, allowing and promoting a more flexible and less exclusive
practical sense of belonging, which therefore permits a certain osmosis between
different communities and multiple references on the part of “borderline”
individuals, helps to create “grey areas”, with low levels of ethnic definition and
discipline, and therefore enhances free exchange, inter-communication and inter-
action.

Avoiding all legal forms of “labelling” persons on the basis of ethnic origin or
belief is one of the measures needed to prevent conflicts, xenophobia, and racism.
The self-determination of individuals and of communities must not begin with the
definition of their own borders and entry prohibitions, but rather it should come
from their positive definition of their own values and objectives, and it must not
lead to exclusionism and separateness. It must be possible to show openly loyalty
to several communities, and not exclusively to just one: this is something in
which all children of immigrants, of “mixed families” and from more pluralistic
and cosmopolitan backgrounds will recognize themselves.

6. RECOGNIZE AND MAKE VISIBLE THE MULTI-ETHNIC DIMENSION: RIGHTS,
PUBLIC SIGNS, DAILY GESTURES, THE RIGHT TO FEEL AT HOME

The co-existence of different ethnic groups, languages, cultures, religions and



traditions on the same territory, in the same city, must be recognized and made
visible. The members of different communities who live together must feel that
they are “at home”, that they are citizens, that they are accepted and rooted (or
that they can put down roots). Bi-lingualism or multi-lingualism, permission to
establish different religious, cultural and linguistic institutions, the existence of
specific structures and opportunities that showcase and value each ethnic group
present, are important elements for a culture of living together.

The greater the organization of the co-existence of languages, cultures, religions,
characteristic signs, the less one will have to deal with disputes over the relevance
of places or of territories for one or the other ethnic group: we need to dilute
all forms of ethnic exclusivism or integralism in a natural co-existence of many
different signs, sounds, smells and institutions. (Franjo Komarica, Bishop of Banja
Luka, a multi-ethnic city with a Serbian majority in Bosnia and Herzegovina,
puts it simply: “a meadow with many different flowers is more beautiful than a
meadow where only one kind of flower grows”).

Europe has learned the hard way to accept that more than one set of beliefs can
co-exist on the same territory without one of them trying to dominate all the
others or their trying to expel each other in turn: now the same process must take
place explicitly in favour of a multi-ethnic reality; different ethnic groups living
together in the same space, with appropriate individual and collective rights in
order to guarantee equal dignity and freedom for all, must become the rule, not
the exception.

7. RECOGNIZE THAT RIGHTS AND GUARANTEES ARE ESSENTIAL, BUT THEY ARE
NOT ENOUGH; ETHNOCENTRIC NORMS FAVOUR ETHNOCENTRIC BEHAVIOUR

Do not believe that ethnic identity and inter-ethnic living together can be
guaranteed above all by laws, institutions, structures and courts, if they are
not deeply rooted among the people, and if they do not have a foundation in a
widespread social consensus; but neither underestimate the importance of a clear
and reassuring framework of norms, guaranteeing to everyone the right to their
own identity (through linguistic, cultural, educational rights, media, etc.), to equal
dignity (through the guarantees of full participation and non-discrimination), to
self-government where needed, without trying to annex another of the ethnic
communities living together.

It seems to be particularly important that situations of inter-ethnic living together
should benefit from a status of autonomy that pushes the local community (all
of it, without any ethnic discrimination) to take its fate in its own hands, thereby



making necessary inter-ethnic cooperation, so as to develop a common territorial
awareness (and of “Heimat”): this can help to discourage attempts at resolving
tensions and conflicts by exaggerating territorial “status” (annexations, changes
to borders, etc.).

Nor must we forget that laws and structures which are heavily ethno-centric
(i.e. based on the continuous emphasis on ethnic belonging, on sharp ethnic
separation, etc.), inevitably lead to an escalation of conflicts and tensions, and
to the generation or reinforcement of ethno-centric attitudes, whereas — on the
contrary — laws and structures that are supportive of inter-ethnic cooperation can
encourage and strengthen good options for living together.

8. GIVE IMPORTANCE TO THOSE WHO MEDIATE, BUILD BRIDGES, JUMP OVER
WALLS AND EXPLORE FRONTIERS. WE NEED “TRAITORS TO THE ETHNIC
HARD LINE”, BUT NOT “DEFECTORS”

In every situation of inter-ethnic co-existence, we can expect in the beginning a
lack of mutual knowledge, relationships and familiarity. An extremely positive
role can potentially be played by persons, groups, and institutions who deliberately
place themselves at the borders between communities living together and thereby
cultivate in all sorts of ways knowledge, dialogue and cooperation.

The promotion of common events, opportunities for meeting and common action,
does not appear spontaneously, but requires a stubborn and yet delicate work
of awareness-building, mediation and familiarization, which must be carried out
with care and credibility. Given the identity of the different ethnic groups and
the more or less clear borders between them, it is fundamental in such societies
that someone be dedicated to the exploration and crossing of borders: this is an
activity which in situations of tension and conflict may seem like smuggling,
but it is decisive in softening rigidities, relativizing borders and favouring inter-
action.

Explosions of nationalism, chauvinism, racism, religious fanaticism, etc. are
among the most disruptive factors of civil togetherness we know (worse than
social, ecological or economical tensions), and they have an impact on practically
all dimensions of collective life: culture, the economy, daily life, prejudices,
habits, and of course politics and religion. There is, therefore, a need for a strong
capacity to face and defuse ethnic conflicts. This means that in every ethnic
community we need to bring to the fore those persons and forces capable of
self-criticism with regard to their own community: real “traitors to the ethnic
hard line”, who, however, must never turn into defectors, if they want to keep



their roots and remain credible. Precisely in the case of conflicts, it is essential to
relativize and diminish the impulses that lead ethnic communities to seek external
support (protective powers, external interventions, etc.) and to uphold what binds
everyone to the territory.

9. BAN ALL FORMS OF VIOLENCE: A VITAL CONDITION

In a situation of inter-ethnic co-existence, it is rare for there to be no tensions,
no competition, no conflicts: unfortunately, conflictuality of ethnic, religious,
national, or racial origin has an enormous power to involve and mobilize people
and it brings into play so many elements of collective emotionality that, if things
get out of hand, it becomes difficult to manage and resolve reasonably.

There is one need that rises imperiously above all others: to ban all forms of
violence, to nip decisively in the bud ethnic violence whenever it appears,
which — if tolerated — is likely to trigger spirals that are truly devastating and
uncontrollable. In this case too, laws and the police are not enough: society needs
to feel deeply and morally repelled; to say a convinced and convincing “no” to
violence.

10. PLANT THE SEEDLINGS OF A CULTURE OF LIVING TOGETHER: MIXED
INTER-ETHNIC GROUPS

Mixed inter-ethnic groups (however small they may be) can be of inestimable
value in situations of tension, conflictuality or even mere co-existence. They can
learn through their own experience, as if experimenting in a brave pioneering
laboratory, the problems, difficulties and opportunities of inter-ethnic living
together. Inter-ethnic groups can have their own precious value and carry out
their activities in the most diverse fields: from religion to politics, from sports to
socializing in leisure time, from trade union work to being active in culture. In
any case, they will represent the most advanced stage of experimenting in living
together, and therefore deserve total support from those who care for the art and
culture of living together as the only realistic alternative to the widespread re-
emergence of ethno-centric barbarism.

Translation by Andy Hartley

11



2000. Natasa Kandié, Vjosa Dobruna
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Alexander Langer:
Zehn Punkte Kunst fiirs Zusammenleben

1. DAS GEMEINSAME VORKOMMEN MEHRERER VOLKSGRUPPEN WIRD
IMMER HAUFIGER DER NORMALZUSTAND, NICHT DIE AUSNAHME SEIN;
DIE ALTERNATIVE LAUTET: ENTWEDER ETHNISCHE AUSGRENZUNG ODER
ZUSAMMENLEBEN.

Es wird immer hdufiger vorkommen, daf} in Europa Gemeinschaften verschiede-
ner Sprache, Kultur, Religion, ethnischer Zugehorigkeit gemeinsam siedeln — vor
allem in groBeren Stidten. Dies ist nicht neu. Auch im Altertum und im Mittel-
alter gab es in vielen europédischen Stéddten afrikanische, griechische, armenische,
juidische, deutsche, spanische... Gemeinden.

Das Zusammenleben zwischen Volksgruppen', Kulturkreisen, Konfessionen,
Sprachen, Nationen u.dgl. gehort somit zum europdischen Normalzustand und
ist keine aulergewohnliche Ausnahme — und dies wird zukiinftig immer héufiger
vorkommen. Damit ist noch nicht gesagt, da dies leicht oder problemlos ge-
lingt; ganz im Gegenteil. Fremdes, Ungewohntes, Verschiedenes kann das Leben
komplizieren, Mifitrauen oder Angst erwecken, Spannung herbeifiihren und unter
Umsténden Konflikt oder Konkurrenz bis zum extremen “entweder/oder” (‘““‘mors
tua, vita mea”) steigern. Dafl der Umgang mit Fremden nicht immer leicht ist,
weill man selbst aus der Erfahrung von Menschen, die aus einem Tal ins andere
heiraten oder umsiedeln: gegenseitiges Kennenlernen, Anpassung, Respekt sind
gefordert. Die Zunahme von groffien Wanderungsstromen und die hohe Mobilitit,
die mit der modernen Industrie — und postindustriellen Gesellschaft zusammen-
hangt, fiihrt unweigerlich auch zu wesentlich hidufigeren und viel weiter verbrei-
teten Gelegenheiten inter-kultureller und inter-ethnischer Beriihrung und Begeg-
nung - und zwar in allen Teilen der Welt. Zum ersten Mal in der Geschichte
ist es — vielleicht? hoffentlich! — moglich, so erhebliche Wanderungen und Ver-
schiebungen von Personen, Gruppen und Vélkern auf friedliche Weise zu bewil-
tigen, obwohl sie hiufig durch Gewalt (Elend, Ausbeutung, Umweltzerstorung,
Krieg, Verfolgung...) verursacht wurden. Doch geniigen weder Rhethorik noch

1 Die Ausdriicke “Volksgruppe” und “ethnisch” sollen hier — ohne Anspruch auf wissenschaftliche
Prézision — als die heute iiblichsten Benennungen fiir Gemeinschaften oder Gemeinschaftsempfinden
verwendet werden, die mit Nation, Sprache, Religion, Kultur u.dgl. zu tun haben und somit eine ge-
meinsame Zugehorigkeit, ein kollektives “Wir” begriinden, das sich unter Umsténden bis zum Ethno-
zentrismus steigern kann.
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guter Wille, um damit fertigzuwerden: will man tatsdchlich das Zusammenleben
zwischen unterschiedlichen Personen oder Gruppen auf demselben Territorium
aufbauen, gilt es, eine umfassende und vielschichtige Kunst des Zusammenlebens
zu entwickeln. Andererseits wird aber auch immer deutlicher, daf3 die forcierte
Durchsetzung vermeintlicher ethnischer oder vergleichbarer (wie etwa konfessio-
neller, nationaler, stammesbezogener, “rassischer”’) Rechte durch Zielsetzungen
wie Errichtung ethnischer Staatswesen, Durchfiihrung “ethnischer Sduberungen”
oder “nationaler Gleichschaltung”, durch ethnische Separation oder Sezession
u.dgl.m. Konflikte und Kriege unvorhersehbaren Ausmafles nach sich zieht. Die
Alternative zwischen ethnischer Ausgrenzung (wie immer man sie begriinden
mag — selbst wo es sich um Selbstschutz handelt) einerseits und pluri-ethnischem
Zusammenleben andererseits ist heute die eigentliche Schliisselfrage der Volks-
gruppenproblematik: mag es sich dabei um unterdriickte oder minderheitliche
Volksgruppen handeln, mogen sie vor kiirzerer oder langerer Zeit eingewandert
sein, mag es um religiose oder ethnische Minderheiten gehen, mag ethnisches Er-
wachen oder der Konflikt zwischen Volksgruppen, Konfessionen oder Kulturen
im Spiel sein.

Pluri-ethnisches Zusammenleben kann als Bereicherung und neue Chance emp-
funden werden — aber auch als negativer Zustand, zu dem man sich verurteilt
fiihlt. Nicht Predigten gegen Rassismus, Intoleranz und Fremdenhal3 werden den
Durchbruch bringen, sondern viel eher positive Erfahrungen und Projekte, die
eine Kultur des Zusammenlebens glaubhaft verkorpern.

2. IDENTITAT UND ZUSAMMENLEBEN SIND NICHT TRENNBAR;
KEIN ZWANG ZUM EINSCHLUSS, KEIN ZWANG ZUM AUSSCHLUSS.

“Je klarer wir trennen, desto besser verstehen wir uns”: diese Devise galt frither
fiir lange Zeit in Sudtirol, unter diesem Motto geht man auch heute an die ver-
schiedensten Situationen heran, wo mehrere Volksgruppen gemeinsam vorkom-
men und man die damit verbundenen Probleme im wesentlichen durch Trennung
16sen mochte. Die Idee der “melting pots” (Schmelztiegel) — wie man beispiels-
weise in den USA anstrebt — begeistert niemanden in Europa, gegen mehr oder
weniger erzwungene Assimilation wehrt man sich vielerorts. Aber gleichzeitig
gibt es Bewegungen fiir Gleichheit, gegen ethnische Ausgrenzung und Diskrimi-
nierung, fiir Gleichberechtigung. Da ist ein Widerspruch.

Bisher wurde oft entweder die Politik des zwangsweisen Einschlusses (Assimi-
lierung, Verbot und Unterdriickung sprachlicher oder religidser Vielfalt) oder des
zwangsweisen Ausschlusses (Ausgrenzung, Ghettoisierung, Vertreibung, Ver-
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nichtung) versucht — beide haben weder Gerechtigkeit noch Befriedung gebracht.
Gefordert ist hingegen eine breitere Palette individueller und kollektiver Optio-
nen: es braucht sowohl “ethnische Intimitéit” (das Unter-sich-Sein) als Begeg-
nung und Kooperation zwischen Volksgruppen. Gewihrleistung der Erhaltung
der Eigenart, einerseits, und echte Gleichberechtigung und Partizipation anderer-
seits gehoren zusammen und erginzen sich gegenseitig. Dies erfordert jedoch
nicht nur entsprechende o6ffentliche und verbindliche Regelungen und Institutio-
nen, sondern vor allem, daf sich die betroffenen Volksgruppen fiir den Weg des
Zusammenlebens statt der Konfrontation entscheiden.

3. GEGENSEITIGES KENNENLERNEN, DIALOG, INFORMATION,
INTERAKTION: “JE MEHR WIR MITEINANDER ZU TUN HABEN,
DESTO BESSER VERSTEHEN WIR UNS”.

Das Zusammenleben bietet und fordert viele Moglichkeiten gegenseitigen Ken-
nenlernens. Damit dies mit gleicher Wiirde und ohne Ausgrenzung geschehen
kann, braucht es die grofStmogliche gegenseitige Kenntnis. “Je mehr wir mitein-
ander zu tun haben, desto besser verstehen wir uns”’, konnte die Antwort auf das
oben zitierte Trennungsgebot lauten. Sprache, Geschichte, Kultur, Briauche, Ge-
wohnheiten, Angste, Vorurteile, Stereotype der verschiedenen zusammenleben-
den Volksgruppen kennen und verstehen zu lernen, trigt entscheidend zu guten
Beziehungen bei. Eine ganz besonders wichtige Aufgabe kann dabei von Infor-
mationstragern iibernommen werden, die sich gleichzeitig an mehrere Volksgrup-
pen wenden (Zeitungen, TV- und Rundfunksendungen, Veranstaltungen in meh-
reren Sprachen und/oder Kulturen), aber auch gemeinsame Moglichkeiten zur
Gestaltung der Freizeit, zum Lernen, usw. Jede Gelegenheit zur Begegnung, jedes
Angebot an die “anderen”, zumindest hin und wieder einen Blick in das Innen-
leben der eigenen Volksgruppe zu werfen (z.B. an Festen teilzunehmen), auch nur
gelegentliche Einladungen zum Essen oder zu Ausfliigen konnen da eine grofe
Rolle spielen. Gemeinsame Geschichtsbiicher, gemeinsames Begehen offentli-
cher Anlédsse, moglicherweise auch gemeinsames Gebet oder Meditation konnen
stark dazu beitragen, die Gefahr ethnozentrischer Selbstiibersteigerung in Gren-
zen zu halten und nicht gefihrliche Selbstverstindlichkeiten wachsen zu lassen.
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4. ETHNIC IS BEAUTIFUL? JA, ABER NICHT EINDIMENSIONAL:
ES GIBT AUCH NOCH ANDERE GEMEINSAME NENNER
(UMWELT, GESCHLECHT, SOZIALE ANLIEGEN, FREIZEIT...).

Eine Gemeinschaft nach ethnischen Kriterien zu strukturieren, mag seine Legi-
timitdt und manchmal auch seine guten Griinde haben. Nur muf} es sich um eine
freie und demokratische Organisationsweise handeln, nicht um eine ausschlief3-
liche und dadurch wiederum totalitdre Einengung auf eine einzige Dimension.
Man wird also zu akzeptieren haben, daf} es ethnische Parteien, ethnische Ver-
eine, ethnische Clubs, vielleicht sogar ethnisch strukturierte Kirchen und Schulen
geben kann. Will man aber das Zusammenleben stérker fordern als die ethnische
Isolierung und/oder Selbstisolierung, gilt es, auch alle anderen Dimensionen des
personlichen und gemeinschaftlichen Lebens aufzuwerten, die sich nicht in erster
Linie ethnisch strukturieren. Man denke dabei zuallererst an die gemeinsame Sor-
ge fiir Umwelt und Lebensraum, aber auch an berufliche, soziale, altersbedingte
und viele andere Interessen. Gerade die besondere Sensibilitit von Frauen kann
in vielen Fillen quer zu ethnischer Abgrenzung verbindend wirken. Es darf nicht
dazu kommen, dal Menschen ihr ganzes Leben und ihren gesamten Tagesablauf
in Strukturen und Zusammenhingen verbringen, die vor allem ethnisch gekenn-
zeichnet sind: sie brauchen auch Gelegenheiten, bei denen es selbstverstindlich
zu inter-ethnischer und inter-kultureller Begegnung kommt. Insofern ist es beson-
ders wichtig, daB} sich die einzelnen Menschen verschiedener Volksgruppe nicht
blof} auf dem Umweyg iiber die sozusagen offizielle Vertretung ihrer Volksgruppe
— also von Block zu Block, von Lager zu Lager — begegnen. Deshalb ist es von
so grofer Bedeutung, daB auch in stark ethnisch gefdrbten Gesellschaften und
Strukturen Menschen — und Personenrechte gelten, die — neben den notwendi-
gen kollektiven Rechten und Garantien — auch den einzelnen Personen Sicherheit
bieten. Gewil3, viele Rechte haben ihre ethnische und damit notwendigerweise
eine kollektive Dimension: sie haben mit Sprache, Schutz der Tradition, usw. zu
tun, doch nicht alle kollektiv begriindeten Rechte miissen auf ethnischer Basis in
Anspruch genommen werden; insbesondere soziale und umweltbezogene Rechte
(Wohnung, Arbeit, Fiirsorge, Gesundheitsschutz, usw.) miissen unabhédngig von
jeder ethnischen Zuordnung beanspruchbar sein.
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5. ETHNISCHE ZUGEHORIGKEIT SO DURCHLASSIG ALS MOGLICH MACHEN,
ZUGEHORIGKEIT UND MITMACHEN AUF MEHREREN SEITEN
NICHT AUSSCHLIESSEN.

Normalerweise bedarf es keiner besonderen Festlegung, um die ethnische Zuge-
horigkeit zu bestimmen und abzugrenzen: sie geht auf Geschichte, Tradition, Er-
ziehung, Gewohnheiten zuriick, noch lange bevor sie bewufite Option, gewollte
Entscheidung wird. Je rigider und je forcierter aber die Festlegung der Zugehorig-
keit und die Abgrenzung gegeniiber anderen wird, desto bedrohlicheres Konflikt-
potential steckt in solchen Regelungen. Die Aufbauschung ethnischer Treue oder
gar die erzwungene ethnische Loyalitit etwa im Gebrauch der Sprache, Teilnah-
me an religiosen Ubungen oder in der Bekleidung (bis hin zum Uniformzwang),
aber auch im alltdglichen Verhalten, und erst recht die gesetzliche Definition einer
rechtswirksamen Zugehorigkeit (samt Eintragung in Register oder dergleichen)
tragen in sich den unheilvollen Auftrag, einander zu zdhlen und zu messen, was
auch Kraftproben, Tauziehen und Majorisierung bedeuten kann — bis hin zur Er-
richtung von Barrikaden und sonstigen geradezu physischen Grenzziehungen, bis
hin zur Forderung nach einem je eigenen Siedlungsgebiet fiir jede Volksgruppe.
Deshalb ist es so wichtig, eine pragmatischere und flexiblere — vor allem: weni-
ger exklusive — Auslegung der Zugehorigkeit zu einer Volksgruppe, Konfession
u.dgl. zu bevorzugen: es muf eine gewisse Osmose mit flieBenden Ubergingen
zwischen verschiedenen Gemeinschaften moglich sein, es muf fiir Grenzgénger
erlaubt sein, sich da und dort zuzugesellen und teilzuhaben, es braucht — neben
dem klar definierten Territorium — auch “Grauzonen”, Freirdume fiir Begegnung
(“Freihandelszonen”, wiirde man sie kommerziell nennen), Existenzmoglichkei-
ten mit einem moglichst geringen Definitionszwang, ohne Herumreiten auf ethni-
scher oder konfessioneller Disziplin, dafiir mit Chancen auf freieren Austausch,
Kommunikation, Interaktion.

Man muf} vermeiden, Personen gesetzlich in eine ethnische, konfessionelle oder
gar rassische Schablone zu zwingen, ja, sie womdglich zu kennzeichnen — dies
zu verhindern, gehort zu den notwendigen Vorbeugungsmafinahmen gegen ethni-
sche Konflikte, Xenophobie, Rassismus, Vertreibungsgeliiste.

Die echte Selbstbestimmung der Personen und der Volksgruppen darf nicht vor
allem die Festlegung der eigenen Grenzen oder den Erla3 von Zugangsverboten
im Auge haben, sondern muf} vielmehr von der positiven Benennung von Wert —
und Zielvorstellungen ausgehen, und darf auf keinen Fall soweit gehen, daf} Aus-
schlieBlichkeit und Trennung damit verbunden sind. Es muf3 auch die Moglich-
keit geben, mehreren Gemeinschaften gegeniiber offen und loyal zu sein — ohne
Exklusivanspruch! Vor allem Kinder von Einwanderern oder aus “gemischten”
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Familien, ebenso wie Personen mit stark pluralistischen oder kosmopolitischen
Ziigen brauchen diese Chance.

6. PLURI-ETHNISCHES ZUSAMMENLEBEN MUSS AUCH SICHTBAR
ANERKANNT WERDEN: RECHTSORDNUNGEN, SYMBOLE,
ALLTAGSGESTEN MUSSEN AUSDRUCKLICH DAS HEIMATRECHT
FUR DIE VIELFALT VERKORPERN.

Das gemeinsame Vorkommen von verschiedenen Volksgruppen, Sprachen, Kul-
turen, Religionen, Traditionen... auf dem gleichen Siedlungsgebiet, in der glei-
chen Stadt, erheischt Anerkennung und sichtbares Heimatrecht. Die Angehori-
gen verschiedener Volksgruppen usw. miissen sich “daheim” fiihlen konnen, ihr
Biirgerschaftsrecht muf3 anerkannt sein, ihr Anspruch auf Verwurzelung muf3
berticksichtigt werden. Zwei — oder Mehrsprachigkeit, entsprechender Freiraum
und Existenzrecht fiir die verschiedenen religiosen, kulturellen, sprachlichen und
sonstwie “ethnisch” charakterisierten Einrichtungen gehoren ebenso dazu wie das
Vorhandensein von Strukturen und Moglichkeiten zur Begegnung. Je deutlicher
das Heimatrecht und damit der freie Ausdruck von Identitit auf dem ganzen ge-
meinsamen Siedlungsgebiet gesichert sind und je sichtbarer somit verschiedene
Religionen, Sprachen und Kulturen auftreten konnen, desto weniger Raum wird
die Forderung nach eigenen und exklusiven Territorien, Institutionen, usw. fin-
den, und desto weniger wird man sich streiten miissen, wem dieser oder jener
Ort “gehort” — man denke nur an die peinlichen jahrhundertealten Streitigkeiten
zwischen Religionen und Konfessionen um den exklusiven Anspruch auf die ver-
schiedenen heiligen Stétten Jerusalems! Jede Art des ethnischen Exklusivismus
oder Totalitarismus 148t sich leichter vermeiden, wenn die gleichzeitige Prasenz
mehrerer Volksgruppen durch die selbstverstindliche Vielfalt von Zeichen, Spra-
chen, Symbolen, Einrichtungen gewihrleistet wird. (Bischof Franjo Komarica
von Banja Luka, einer heute sehr umstrittenen pluri-ethnischen Stadt Kroatiens
mit serbischer Mehrheit, driickt dies so aus: “eine Wiese mit vielen verschiedenen
Blumen ist viel schoner sei als eine, wo nur eine einzige Blumenart bliiht”.)
Europa hat miithsam und nach vielen Kriegen gelernt, die konfessionelle Vielfalt
auf demselben Territorium zu akzeptieren, ohne daf} die eine Konfession iiber die
anderen herrschen oder die anderen vertreiben miifite. Nun muf} diese Akzeptanz
auch auf das Neben — und Miteinander von Volksgruppen, Nationen, Ethnien aus-
gedehnt werden; ein Zusammenleben, das die Anerkennung geeigneter individu-
eller und kollektiver Rechte erfordert, um allen die gleiche Wiirde und die gleiche
Freiheit zu sichern. Dies muf3 die Regel werden, nicht die Ausnahme bleiben.
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7. RECHTE UND GARANTIEN SIND WESENTLICH, GENUGEN ABER NICHT;
ETHNOZENTRISCHE REGELN FORDERN ETHNOZENTRISCHES VERHALTEN.

Man darf nicht glauben, dal ethnische Identitdt — ebenso wie das inter-ethni-
sche Zusammenleben — vor allem durch Gesetze, Institutionen, Strukturen und
Gerichte gesichert werden kann. Viel mehr kommt auf Verhaltensweisen und ge-
sellschaftlichen Konsens der betroffenen Menschen und Gruppen an. Doch soll
man die Wichtigkeit einer klaren und fiir alle verbindlichen Rechtsordnung nicht
unterschitzen, die allen das Recht auf Eigenart (durch Absicherung sprachli-
cher, kultureller, schulischer, konfessioneller und sonstiger Rechte) sichert, allen
Gleichberechtigung gewihrleistet (Teilnahme, Information, Diskriminierungs-
schutz...) und die notwendige Selbstregierung ohne jeden Zwang zum Anschluf}
an die eine oder andere Gruppe anerkennt. Insofern ist es besonders wichtig, daf3
dort, wo mehrere Volksgruppen, Konfessionen usw. gemeinsam leben, die lokale
Selbstverwaltung moglichst weit geht, damit alle zusammenlebenden Menschen
und Volksgruppen gemeinsame Verantwortung und gemeinsame Zugehdorigkeit
zu dieser besonderen gemeinsamen Heimat entwickeln konnen. Gerade ein hohes
MaB lokaler Selbstregierung kann auch ein gutes Gegenmittel gegen Anschluf3-
geliiste, Grenzverdnderungen u.dgl.. sein, die erfahrungsgemaf leicht zu Konflikt
und Krieg fiihren konnen.

Im iibrigen sollte man bedenken, daf} stark ethnozentrisch gefarbte Rechtsord-
nungen (in denen ethnische Zugehorigkeit und ethnische Trennung stark hervor-
gehoben wird) naturgemdl auch eher ethnozentrische Verhaltensweisen fordern
und daher unvermeidlich Spannung und Konflikt stimulieren, wihrend Gesetze,
Strukturen und Rechtsordnungen, die eher den Dialog und die Zusammenarbeit
zwischen Volksgruppen fordern, naturgemifl eine Kultur und Politik des guten
Zusammenlebens ermutigen und stédrken.

8. VoN DER WICHTIGKEIT DER VERMITTLER, BRUCKENBAUER,
MAUERSPRINGER, GRENZGANGER; ES BRAUCHT “VERRATER
DER ETHNISCHEN GESCHLOSSENHEIT”, DOCH KEINE “UBERLAUFER”.

Wo immer Volksgruppen, Ethnien, Konfessionen u.dgl. auf demselben Raum zu-
sammenleben, gibt es eine Ausgangssituation mit geringer gegenseitiger Kennt-
nis und Vertrautheit. Eine enorm wichtige Rolle kénnen da Personen, Gruppen,
Institutionen spielen, die sich bewuf3t entlang der Grenze zwischen den zusam-
menlebenden Gruppen bewegen und sich insbesondere der Aufgabe widmen,
gegenseitiges Kennenlernen, Dialog und Zusammenarbeit zu férdern. Die Ver-
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anstaltung gemeinsamer Ereignisse oder Begegnungen, gemeinsame Aktionen
u.dgl. entstehen ja nicht aus dem Nichts, sondern erfordern eine zéhe und sensible
Anbahnungsarbeit, wobei auch sehr viel Vermittlung und Einfiihlung notwendig
ist, die Sorgfalt und Glaubwiirdigkeit erfordert. So wichtig es in Situationen des
Zusammenlebens sein mag, die Eigenart der verschiedenen Gruppen zu pflegen,
so bedeutsam ist es aber auch, dafl es Krifte gibt, die sich vor allem der Er-
kundung, Aufweichung und schlieBlich Uberschreitung der Grenzen widmen.
Wo Spannung oder Konflikt besteht, mag solche Titigkeit als gefdhrlich beurteilt
oder als Schmuggel unterbunden werden — trotzdem ist sie wesentlich, um Starr-
heit, Abgrenzung und Feindseligkeit aufzulosen und Interaktion zu fordern.
Nationalismus, Chauvinismus, Rassismus, religioser Fanatismus u.dgl. gehoren
zu den explosivsten Sprengkriften, die das gesellschaftliche Zusammenleben be-
drohen — mehr als beispielsweise soziale, 6kologische oder wirtschaftliche Fak-
toren. Praktisch alle Bereiche des sozialen Lebens werden angesprochen und sti-
muliert: Kultur, Wirtschaft, Alltag, Vorurteile, Gewohnheiten... nicht nur Politik
oder Religion. Deshalb ist es so ungeheuer wichtig, daf ethnischer Konfliktstoff
rechtzeitig erkannt und entschérft wird. Und gerade dazu braucht es die Abwehr-
krifte gegen diesen Virus, die es in jeder Gemeinschaft gibt und die rechtzei-
tig unterstiitzt werden miissen, will man Explosionen verhindern. “Verriter der
ethnischen Geschlossenheit” gehodren zu den wichtigsten Abwehrkriften und be-
wahren kritische Distanz auch zur eigenen Gruppe — nur diirfen sie sich niemals
in “ethnische Uberldufer” ins andere Lager verwandeln, sonst verlieren sie ihre
Wurzeln und werden sofort vollig unglaubwiirdig. Gerade im Konfliktfall ist es
von grundlegender Wichtigkeit, die divergierenden ethnischen Anliegen zu rela-
tivieren, die ethnische Geschlossenheit und die Versuchung, Schutzmichte von
auflen zu mobilisieren, in Grenzen zu halten, und dafiir eher die gemeinsame
Bindung an den gemeinsamen Lebensraum zu unterstreichen. Dazu braucht es
Menschen, die fahig sind, die ethnische Geschlossenheit als obersten Wert zu
unterlaufen und zu iiberwinden.

9. EINE GRUNDVORAUSSETZUNG: GEWALT MUSS AUSGESCHLOSSEN SEIN.

Selten wird es inter-ethnisches Zusammenleben ganz ohne Spannungen, Kon-
kurrenz, Konflikte geben. Eher ist es — leider — so, daf ethnisches Konfliktpoten-
tial (zwischen Konfessionen, Nationen, Volksgruppen, Ethnien, “Rassen”...) eine
enorme Mobilisierungskraft und die Fihigkeit in sich trigt, sehr schnell kollekti-
ve Emotionen, Solidaritdt, Kompaktheit, Ressentiments, Rache usw. auf den Plan
zu rufen. Ethnische Konflikte sind wie kaum sonst welche imstande, Geschlos-
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senheit zu schaffen, und lassen sich nur schwer in rationale Bahnen lenken, wenn
sie auBer Kontrolle geraten.

Da hat eine Grundvoraussetzung Vorrang vor allen anderen: jeder Art von Ge-
waltanwendung muf3 sofort Einhalt geboten werden! Wo immer der Keim der Ge-
walt in ethnischen Auseinandersetzungen auftaucht, muf3 man ihm mit duflerster
Energie entgegentreten, denn wiirde er toleriert, kime damit eine verheerende
Spirale in Bewegung, die kaum mehr aufzuhalten ist. Auch hier ist es nicht in ers-
ter Linie eine Frage der Polizei oder der Rechtsordnung, sondern vor allem einer
ganz entschiedenen moralischen, gesellschaftlichen Absage an die Gewalt; einer
festverwurzelten und iiberzeugenden ethischen Entscheidung zugunsten demo-
kratischer, gewaltfreier Konfliktlosung.

10. VORDENKER UND VORLAUFER DES ZUSAMMENLEBENS:
GEMISCHTE GRUPPEN.

In Situationen des Zusammenlebens, der inter-ethnischen Spannung oder gar
des Konflikts, gibt es ein unschétzbar wertvolles Friedensinstrument: ndmlich
gemischte inter-ethnische (inter-konfessionelle, inter-kulturelle...) Gruppen (so
klein und bescheiden sie auch sein mogen). Solche Gruppen konnen am eige-
nen Leibe pionierhaft die Probleme, die Schwierigkeiten und die Chancen des
inter-ethnischen Zusammenlebens erproben. Solche Gruppen kdnnen in den ver-
schiedensten Feldern tétig sein: ob in Religion oder Politik, im Sport oder in
der Freizeit, in Gewerkschafts- oder Kulturarbeit... In jedem Fall wird in solchen
Gruppen das Zusammenleben in all seinen Aspekten praktisch erprobt und geiibt
— wer die schwierige Kunst des Zusammenlebens schitzt oder gar erlernen moch-
te, wisse, dal gemischte Gruppen der beste Weg dazu sind. Sie stellen heute wohl
das einfachste und gleichzeitig das wirksamste Gegenmittel gegen den allerorts
aufflackernden ethnischen Konflikt und gegen den Riickfall in ethnozentrische
Barbarei dar.
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AAeEavdep AAykep: AEKa onueia yia TRV TEXVN
TNG ouvunapéng

1. H NOAYE@GNOTIKH SYNYMAP=H @A EINAI O KANONAS KAl OXI H ESAIPESH"
H MONH ENIAOIH EINAI H EONOTIKOX AMOKAEIZMOX H ZYNYMNAP=H.

Ol 20T0.0TAO0ELG ROLVIG TTALQOVG{OC HOLVOTNTOV UE SLOPOQETLRY] YAMDOOW, TTOAL-
Twopd, Bonoxeta xal BvotTa oty (Ol emrpdtelo Ba elvolr GLO ®aL MO Ov-
YVES, ®VQIWG 0TIS TOAELS. AVTO eEGMLOV eV elval navoUQLo. AxOUO RAL OTIS
QY OL{ES HOL LECALMVILES TTIOAELS VITNOY AV OLPQLROVIXES, EAANVIRES, AQUEVIRES,
ePainég, TOAMVIRES, YEQUOVIXES, LOTIAVIXES YELTOVLEG. ..

H nolveBvotxil, molvmolMtiouxt), ToAvOoNoreVTIRY], TOAVYAWOOLXRY, TTOAVE-
Bvix) oVVIOTAEE avireL, Aoutdv, naw Ba avireL OO Rl TEQLOGOTEQO, TV KO-
vovixoTnTa R OxL otV eEaipeon). Autd Opmg de onuaivel Ot eivor exoAn 1)
dedouévn, vdbe dhho. H dradpopetindtnta, To yvwaTo, To GAMDTIRO TEQLTAE-
%xouv 1 LM, uoovy va meoxarécouy GOfo, umoov va yivouy aviireluevo
duomotiog ®al WOoovg, LITOQOUV VAL YEVVIIOOUV OVTOYWOVIOUO HEYOL TO Qo
onpelo va emalnBetetol To 06 yua «o BAvatoc gov 1 CwN pov». To éxoupe del
va ovpPaivel otav dropo amd o xothdda movteetoval oe AhAn ®ohada g
(dLag eEQLOYNG 1Ol TIQETEL RATA OUVETELD. VO. TIQOOA.QUOOTOVYV RO ALTIOUTOVV e
T1 0€LQ4 TOVg 0ePaoud xat TRooaguoyt. Ol ohoéva xow o polinég uetava-
0TEVOELS ®OL 1] XVNTIROTNTO IOV eTLdEQEL 1) 0UYY 0oV CwT ®x0BLoToUV avostd-
devnta VYNAOTEQO TOV PaBud deBvoTirig ®ol SLTOMTIOUXNG CVVUAVONGS,
oe ndBe yovid tov noéouov. ['a mpmd ™ dpoed oty Lotoglo Progotue —{ome— va
emMAEEOVLE OUVELONTA VAL AVTLUETMITOOVUE AL VO, ETMAVCOUVUE ELQNVIRE AUTEG
TG TOOO0 TOAIAQLOUES HETAXIVOELS AVOQMDTTWV, ROVOTHTWVY, AA®OV, TOQOLO
mov ouviBwg Tydlouvv amd ™) Pla (Grdyela, expetdhhevon, meQpailovriry
VIOPAOOT), TOAEHOGS, OUMEELS...). AMG dev aQrOoTV oL QNTOQElES %ol O dLa-
UNOVYHEVOS POAOVTAQLOUOG: av BEAOVUE VO OLXOOOUNCOUNE TTQAYUOTLRE TN
OUWITOLQOVOT0 ALAPOQETIRMY AVOQMIMYV OTNV (010l ETURQATELAL, E(VAL ALTTALQALITY)-
TO VO avaTtOEOVUE oL TreQ{mhonT) TéY VY oVVITOEENGS. ATd TV GAAN mAevod,
yivetow 6ho %ot o oadEg GTL oL TEOoEYYIoELS Tov Pacifovtal otV ®oTtoyw-
01 TOV BVOTIRMV ROl CUVAPDOV IRAOUATOV —TT.). €BVIrd 1) diatdpoto wov
ooV TNV oporoyio motemg, T GUAT 1) TN «QATCU»— HECM OTOY MV OGS TO
eBvotnd xnpdtog, | eBvotini] amdoyLon, N eBvotixt ndBaon, 1 eBvini) opoye-
vomoinon ®x.At. 0dNyov oe oVEEAEELS ®ou TTOAEHOVS amROPAemTng euPéhelag.
H emloyn avépeco otov eBvotnd amorhelopnd (OmmG ®aL vo, oLtloloyeltal,



axOUa ®OL VLol AOYOUS AUTOAUUVAGS) ROl 0TV TTOAUEOVOTIXT) CUVITTOQEN 0IToTE-
A&l To moaypoaTind CTmua-xAhedi oty onueowvi eBvotn) moofAnuatixy. Elte
TQOAELTOL YLOL RATATUECUEVEG 1] LELOVOTIRES EOVOTNTES, YLOL TQOCHATY) 1] TTOACIL-
OTEQT LETAVAOTEVOTN, VLo BONOREVTIRES LELOVOTNTES, Yia €OVIKES adUTVIOELS
eite yiao OleBvotinéc, dLoBENOoREVTIRES ROl OLATIOATIOMUNAES OVYRQOVOELS.

H mohveBvotiny ouvimoEn pmogel va yiver avtinme zor vo Puobel mg
eUTAOVTIONOC %Ol TTROOOETN gvraLQio TOQA wg raTadixn: Oe yoeldlovral ®y-
QUYyHOTA EVAVTLAL OTOV QATOLOUO, T WOaAL0dOEl0 xaL TV EgvodopPia, aild
OeTinég epmelgies non oxédio xau o *OVATOEO CVVITTOEENS.

2. TAYTOTHTA KAI SYNYMAP=H: [1OTE H MIA XQPIS THN AAAH* OYTE
ANATKAZTIKH ENZOMATQ>H OYTE ANATKAXTIKOX AMOKAEIZMOX.

«000 mo cadpdg dayweLlopaote, TG00 xolitega Ba xatalafaivoupe o évag
TOV AAAO»: VTTAQYEL OTUEQOL UL LOYVQT) TAON VO AVTLUETOIUTOVUE TO TQOPBAN-
pata TOAVEBVOTIXNG CUMITOQOVOTAS PETA aTtd Tovg o EexdBapovg diaymwot-
opoUc. Agv Tuyydvouv gugeiag ovvaiveons ta «melting pots», T YmVEUTHOLO
OV €TLOLMROVTOL EXTEDQAOUEVO WG 0TOYO0G (emi mapadelypatt, otig HITA),
%o elvol avaiBuntes ol eEey€Qaelg eVAVTIOL OTLS ALYO G TTOM) avayro.oTIrES
adopolmoels. Tnv (dia oLy, CUVAVTOVTOL XIVILATA VITEQ TG LOOTNTOS, EVAL-
vl ot ieelimoLomoinon xat Tig 0votirég diangioels, vEQ g (ong a&lo-
TOETELOG.

EE&ioov avamoteleopatinés amodeiyOnrav oL moMtinég TOO0 TG AvoryraoTL-
uNg evooudtoong (adouolmon, YAwoowés war BQNOReEVTIRES ATTOYOQEVOELS
%.4..), 600 %Al TOV OVAYROOTIROU ATTOXAELOUOD (TTeQLOmELOTOiNOT|, Y*HETOMON-
o1, ameldoels, eEovtwan...). Xoeldletan va meoopeel pa mo gvgeio yrduo
OTOMUXMY ROL CUALOYIRDV ETUAOYDV, ETUTOETOVTIAS KOL TQOOHEQOVTIAS OTLYUES
€0VOTINTG «OHELOTNTAC» , ®OBMG ®oL dLEBVOTIXTG CUVAVTIONG ROl OCUVEQYAO(-
ag. Ou eyyvnoelg yio T OLaTiENoT apevog TG TOUTOTNTAS XOL OPETEQOV TG
{ong aElomeénelag now CVUPETOYNGS TRETEL Vo AAANAOCUUTAIQMVOVTaL. AVTO
Pepaimg mooimobétel 6TL OyL LOVO oL dSNUOSLOL OVOVES 1AL TO. VOuxd TAaioLa,
aMAG rVEIWG OL EVOLOLDEQOUEVES HOLVOTNTES, Ol TROTAVOTOMTOVTOL TIQOG OVTH
™V emloyr ouvOTOQENG.
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3. rNQPIZOMAZTE, >YZHTAME, ENHMEPONOMAZTE, AAAHAENIAPOYME!
«Qz0 NEPIZZOTEPO SXETIZOMASTE METAZY MAZ, TOZO KAAYTEPA OA
KATAAABAINOYME O ENAX TON AAAO».

H ovvimogEn mooodéget rat amortel mworhég duvatdtntes apoPaiog yvmor-
ptos. T va pmmogéoel vor oupPel avtd pe 6Qovg long aflompémelag nal yw-
oig meLOmELoTOMoN), YoedieTtal vo avartiEovpe To uéyLoto duvatod emimedo
apopaiag yvoouias. To «Oco meQLocdTeQo oyeTtllonaoTe petalld pag, tdoo
xalitega xatohafaivoupe o évag tov dhho» Oa umogoioe va elvol 1) avTmeo-
TOOT 0TO JLoyWELOTWO oUvONua ov avopéednure mogandvo. H expdOnon
™G YAMOOOGS, TG LOTOQOG, TOU TTOATLOHOU, TV GUVNOELDV, TOV TQORATOA-
PEWV ROL TOV OTEQEOTVTIWV, TWV GOPOV TV SLOPOQWYV ROLVOTHTWV TTOV GUVVU-
mhoyovv eivar éva Paord Pripa oty diebvotnt) oyéor. Zmovdaia hettovyio
WITOQOUVY VO ETUTEAECOUY OL ROLVES TTNYES TANQOPOENONS (SLATOMTIOMAES, TTO-
Myhwooeg ehnuepides, EXTOUTES, QAUOLOP®VO %.4.), OL EVRALQIES YLOL ROLVT) UhL-
Onomn 1 dtaorédaon, 1 apoaic CUVOVAOTQOPT) TOUAGYLOTOV TEQLOTOUOLARA, OL
AUVATOTNTEG VL0 LOIQAUOUOL —£0TM RO OF ELOLRES TEQLITTMOELG— TV ECMTEQLRDV
EXONADOEWV [WAG ROWVOTNTAS OLALPOQETIXNG OO TN Owxl] HOG (YLOQTES, TENE-
TOVQYIES %.ATT.), OROUO ROL OL OTTLEG TTQOORANOELS Yo yebua 1) yia dglmvo. Ta
%owd Bpiio 1otoglag, oL xowoi eogTaorol dNUOCLHV YEYOVOTWV, (0MG ardua
%OL OL OTLYUEG ROLVTG TTROOEVYNS 1) OLahoylopol uroeotv va fondfcouv ol
HOTE Vo AoPpVYOVpE TOV %{VOUVO TTOYImOoNS TMV E0VOREVTOUDV OVTLMYEWV,
oge onueio ov va Bemovvtol meodovi) xo dedopéva.

4. EGNOTIKO I1=Qs NAI, AAMMA OXI MONOAIASTATA: EMIKPATEIA, ®YAO,
KOINONIKH ©EXH, EAEYOEPOX XPONOZX KAI MOAAOI AAAOI KOINOI
NMAPONOMAZXTEX.

H ebvotuxi] opydvwon tng xowotntag —tng #dbe diadpogetinic xovoTnTos—
elvaw Ogputh, eviote de €yl waw Tovg AOYoug TNg: axel va elvan ehet0eon em-
AoYT %o v pun YIveTaL UE T OELRA TNG OXEQOULOANTOLXT] XKL OMORANQWTLXT).
Oa meémeL, houtdv, vo amodeyfolue o eBvoTnd roupata, Tovg 0voTnois
oVMAOYOUG, TG €0VOTIKéG AETYES, OUYVA oxOUO 1oL Ta €0voTIKG oyolelo o
ennlnoles. Elvouw opmg oadég 6t av Béhovpe va dtevroldvoupe t) ouvimaQsn
pdArov moed Ty efvotirt] (avto-) amopdvwaon, Ho meémel vo aglomotjooupe
OLeS TIG AMAES DLOOTAOELS TG TQOOMIUKTG ROL XOWVOTIXNG WG, TTOV deV oV
mowtiotwg eBvotnd yopantiga. Iohta ax’ Oha, THV ROV ETUHQATEL KoL
™ $oovtida TG, ALl xaw ETAYYEALOTIROVG, ROLVOVIROUG, NAMXLArOUG 0TO-



¥OUG ®al CUUPEQOVTA... WOlwg pdhota 6oa oyetiCovrol pe To pvAo- oL yvval-
%EG WTOQOVV VAL VAXAADPOVV %Ol VO, fLDTOVV ®AAITEQO KOLVOUE OTOYOVG KOl
evaoOnotes. Ilpémel va ammoteéyouie To evOeyOUEVO TO ATOUO VA TTEQVOUVY OAT|
TOVG TN T ®ot OAES TIC OTLYUES TNG MEQAS TOVG PEOO O eBVOTIRES QOUES nalL
AL 0TAOELS ROl VO TIROOHEQOV UE %L AMAES EVnOLQIES TTOU Ba £x0oVV naTd RAVOVOL
deBvotxi) faomn. Eivor faownd va pmogov ol dvBomoL va cuvovTiodvTol ®ot
va raTOELOVOVTAL OYL HOVO PECM TNG «OUTAWUATIXAG OLVTLTIQOOMITEVCNS» TNG
€BvotTNTAGS Tovg, alhd Gueoa: x0T CUVETELD, EVAL TTOAD ONUAVTIXO VO LITO-
00UV 6Mot va. oo puBavouy Loyued atouxrd avlommva dotdUaTo, ToQdA-
MAa pe Ta amaaitnto oVALOYIRE dLHOLOUATA, 0QLOUEVO atd Ta omoio Ha
éyouv zal eBvotnd yvwplopata (xofon g YAOOooos, TQOOTACI TMV TALQAL-
060ewV %.AIT.): OV mpémel A TO. CUALOYLHA JLHOLMDULOLTO VO QN OLUOTOLOVVTOL
%O VO OLOYETEVOVTAL HECM EBVOTIRMY SLUAMV (TT.Y. TeQPAALOVTIRE 1) ROLVD-
VIRG ORALDUOTA — OTEYALOT|, ATTALOYOAN O, 0QWYT|, VYE(a...).

5. MPOsAIOPISMOS KAl OPIOGETHSH TOY ANHKEIN ME TON AIFOTEPO
AKAMMTO TPOMO. NA MHN AMOKAEISTOYN TO MOAAAMAO ANHKEIN KAl Ol
MOAANANAEZ ENIMIZIEZ.

Kavovixd, to eBvotind avirewy dev ammortel »dmolov 1dLoitego 0QLopd 1) oQL-
00étnon: elval naEmds ™S LOoToQLAS, TNG TTAEddooNg, TS LORO®ONGS, TwV ebi-
LoV, %ol HOVO OEUTEQEVOVTIMC TNG TEOTILNONGS, TS fOVANONG, TNG OLVYHERQL-
pévng emhoync. Ooo o GrAUTTOC ®aL ETUTNOEVIEVOG YIVETAL O 0QLOUAS TOV
QVTXELY %O 1] 0QLOBETNON £VavTL TV AMAWV, TOOO TO EX{VOUVA EXNOAATTTE-
ToL Péco. Tov 1) Téom mpog oUryrpovor. H éudpaon oty metbBayio 1) axduo o
otV eBvotirt) emPoir] 600V adoed ™ XN on TS YA®ooag, T BonoxeuTiny
moanTnt), TV evdvuaocia (uéyol v emuPePAnuévn oToAT), TIC ®aONUeQLVES
OUITEQLHOQES %L O OXOWUAL AL VOLUKROS TTQOOOLOQLOUOS TOU CVI|XELV (AT~
YOO.PES, ONUELDOELS O £YYQada ®.AT.) EUTEQLEXOVV o voonl didBeon va
OVOUETQLOUALOTE, VO ALTTOOERVUOUE T dUVOUT HOG, VO dLoryrmwVILOUAOTE, VO
000mVvou e 000DAYHATO %O PUOLLE GVVOQOL, VO OITTOLTOUE L0 EVTEADS OLnt|
Lo EmuQATELN.

AvtiBeta,  amodoyr nal 1 TQOMONOY LS O VEMRTNG %l MYOTEQO CLTTO-
UAELOTIRNG TTQARTINTG EVVOLOG TOU AVIRELV RAL, G €X TOUTOU, 1 duvaTdTTA
OGS OYETIRTG DOUMONG HETOED OLALPOQETIRMV ROLVOTHTMV RO IAS TTOAAATTANG
avadods ex péQovg Tmv «pefogrondvy» guvoel Ty VTTaEN «yreiCwv Covmvs,
pe xahoQdTeQO BVOTIRG TROOOLOQLOUO 1oL TTELBaQY (0 %O CUVETWDGS MO eAeVOE-
on avrailoyn, dtemnowvovio zal arlinlenidoaon.
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H amopvuyn omoraodimote vouxrng poodms mov Ba éfale otovg avBommovg
«TAUTENES» aTtd eBVOTIKY Aoy (1] amd Qo opoloyiag miotems %.ATT.) elvol
LOUUATL TOV OTTOQOITNTOV LETQMV YLl TNV TIROANY TGS 0VYRQOVON G, TG Ee-
vodopiag, Tov QUTOLOHOV.

O 0VTOTEOOALOQLOUOS TWV OTOHMWV %AL TWV XOWOTHTWV OEV TQETEL VAL EEXLVA
0Tt0 TOV 0QLOMO TWV OUVOQMYV TOUGS XOL TWV ATAYOQEVOEMY TROOPAoNS, AALG
péAhov amd Tov BeTInd 0QLOUO TMV AELMV ROL TWV OTOYMV TOUGS, RaL OV TQETEL
va GTaveL 08 TQOUTIRES amorAelopol xot diaymeiopot. I[oémel va nataotel
duvaTy) (o exd0YT] TOU OVIXELY TTOV VA E(VOL 1] OTTORAELOTIXNY] ROL AVOLYTY] O
TEQLOOOTEQES ROLVOTNTEG, OTNV 0Tot0 O avaryvmEIGOUY TOV E0VTO TOUG RUQL-
™G TO TTOLOLAL TV HETAVATTOV, TA TIOLOLE «UELKTDV OLLOYEVELDV», TOL ATOUOL e
WO TAOVQOAOTLRY] ROLL XOOUOTIOATLRY ALY OYT).

6. ANAINQPISH KAI MPOBOAH THS MOAYEGNOTIKHS AIASTASHS: TA
AIKAIOMATA, TA AHMOZIA YMBOAA, Ol KAOGHMEPINEX XEIPONOMIEZ, TO
AIKAIOMA NA NIQOEI KANEIX AN >TO >MITI TOY.

H tavtdygovn mogovoia diadogetndy efvotitwy, YAWOOOV, TOMTIOUOV,
Bonoxreldv zal moaddoemv otV (o emrodtela, otV (dla TOAN, TEETEL VaL
avayvmoitetal xat va yivetor ogati). Ta péin twv dladpOomVv ROLVOTHTWY IOV
CUVUTIAQYOVV TRETEL VAL VIMOOUY «OaV 0TO OIUTL TOVS», VA VidhBouV OTL €xouv
™V OLOTNTA TOU TOA(TY], OTL €lval amodextol xat Exouvv ileg (1| 6Tl pumogovy
va amoxrtioovv 0ileg). H - (1] molv-) yhwooia, | dudbeon ydoov yio dio-
dooeTnd BonoxrevTnd, TOMTLOTIRA, YAwoowrd Woluata, 1 UToEN eV
OOUMV AOL EVROLQLDV YLO TNV TTQOCGEARVOT ®aL avAadelEnN vdbe eBvoTYTOG IOV
elval maovoa amoteAoUV OTOLYElC ONUOVTIXG VIO Lo ®*OVATOUQA CUVITTO-
Eng. ‘Oco meQLoodTEQO 0QYUVWBE! 1) CUUTIEEOVGTO YAWGOMV, TOMTIOUDYV, OoN-
orelmv, Witegwv ouuPOrmv, Tooo MyoTeQo Ba £YOUUE VO OVTLUETOITUOOV-
pe SLopayes oYeTHA UE TO EAV OL Y(MQOOL ROL 1] ETURQATELN AVIXOUV OTY] [UC. 1|
otV GAAN eBvotNTa: %GB HOQdT| amorAelopoV 1) €BVOTIXOU OXEQULMTIONOV
moémer va eEaheldOel pe ) duowxi) ovviTaEn oA oWV CVUPOA®Y, AWV
xnou Beopav. (O dodivio Kopdoura, emtoromog tng Mmdvia Aoxza, (uog molv-
eBvotint|g OGS pe oepPuxi) mhetovotnta oty Kooatia, mov onuega amotelet
avrrelpevo duapdyng avapeoa otovg 2€ofovg xat toug Koodteg, to Aéel ol
oAb « Eva MBEdL pe modhd dradogetind houvhotdia elvar opoedpoteQo amd
évo MPadL 6mov peyohmvel LOvVo wia motrthio AOUAOVILMDV»).

H Evoomn éuabe pe #6mo va amodéyetol Ty moQovoio TeQLocdTeEQMV OUO-
AOYLOV TUOTEMG TTOU UTOQEL VAL CUVUTIAQYOVY OTNV (OL0L ETUHQATELO ROL VAL [NV



€YOUV G OTOYO VO. XVQOLALQYTCGOVY 08 OAOVG %Ol 0 OAa 1] VO EEQTOADOOVV oL~
Paiovg duwypoic: Toea, N dla dadiraocto yoeldletar vo emavaindOel ontd
0e OY£01 LE TIS TTOAVEOVOTINES TTQAYUATIROTNTES: 1) OUVUTAQEN dLOPOQETIRDV
eBvotiTmV otov (010 Y MO, Le atouxd L CVALOYIRE dnatdpota xatdiinlo
yior TV eEaodaiion (ong aElompénelag xol ehevBegiag Yo OAOVG TOETEL VO
yivelL o ravovag, Oyl 1 eEalpeon).

7. TA AIKAIQMATA KAl Ol EFTYHSEIS EINAI OYZIQAH, AAAA AEN APKOYN- Ol
EONOKENTPIKOI KANONEX EYNOOYN E©ONOKENTPIKEX ZYMIMEPI®OPEX.

No unv motépel noaveic 6t 1 eéBvotint TautdTNTA KoL 1) SleBvoTint] cVVOTaQEN
UmoQo UV Vo eEA0PAAOTOVY TEMTA Ot OAO aTtd TOVS VOUOUGS, TOug Beouoie,
TG QoUES naL Ta draoTOLa, oV dev elval oL muéves 0Ty ouveldN oM TOU HOTHOV
%L av e PaciCovtal o a gveela ®owvmvirt] ouvaiveon: alld olTe TRémeL va
vrofabotel 1 omovdoaldTnTo evog 0aPols KAl ®A.ONOVYAGTIROD RAVOVIOTL-
%00 mhauoiou, OV va eyyvdtoal oe OAOVG TO drA{MUC OTNV TAVTOTNTA TOVG
(LEOW YAMOOKMV, TOMTIOTIXDV, OYOMAOV SXALOUAT®V %Al ORAULOUATOV
avapooLHd e Ta PECO EVIUEQMONG %.ATT.), OTNV (01 0.Elomeémela (LEow eyyVT-
OEMV TATQOUS OUUUETOYTS, EVAVTLO O ®ABe dLAxQLON), 0TIV ATTAQA{TN T AVTO-
dLolxnon, Ywe(g MELQAOHOVE TQOOAQTNONG VITEQ RATOLOG AT TIS CUVUITTAQYOV-
0eG €BVOTINES HOLVOTITES. ZUYHERQLUEVQL, EIVOL TTOAD ONUAVTIRO OL RUTAOTAOELS
dedvotirilg ouVOTAEENS Vo AtoAapPavouy €va TAOIoLO0 OVTOVORIOG TTOU VO
mBel TV Torunt| nowdTNTO (OAT, YWEIS €BVOTIKES dLangloels) Vo aQeL T Hoi-
Q0L TNG 0T Y£QLA TNG KOL VA VITOYQEMVEL OT1] OleBvoTInt] ouveQyaaia, dote Vo
avamTuy el o »owvi) edadpirn ovveidnon (xou o xowvi cuveldnon moteidag):
autd poel va ovufdier oty amofd.oeuvon mpoonafeldy va emAvBoiv ol
€VTAOELS 1Ol OL OUYRQOVOELS e TOQOPLACELS TOV edadnol OTATOVS (TQOCOQ-
THNOELS, AMAOYES OUVOQMV K.ATT.).

Ko ag pnv Egyvape 6tL ol évrova efvoxevtouroi vopol zat dopés (faotopévor
OMAad” otn ovveyn éudaon oto eBvotnd avirewy, otov cadi) eBvotind da-
XWOLOUO %.AT.) ®OTAAYOUV avaTOPevRTO 0TIV OEVVOT] TV OUYRQOVOEMV RO
TV EVTACEMV %Ol 0T ONuovyla 1 evioyvon eBvoxevigurmv ouITEQLHOQOV,
eV avTLOETMS oL VOUOL %ol Ol QOUES TV €UvooUV T dleBvotiny) ouvegyaoio
UmoQoUv va evBaoUvouy %ol Vo evOUVOUMOoUV EMAOYES AQUOVIXTG OUVD-

TaQENG.
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8. I'IA TH EMOYAAIOTHTA AIAMESOAABHTON, FE®YPOMMOION, NMAPATOAMQON
SAATAAOPQON, EZEEPEYNHTQON ZYNOPQON. XPEIAZONTAI «MPOAOTES THE
EONOTIKHZ OMOOYMIAZ>» AAAA OXI «AMOZTATEZ».

e #a40e ratdotaon defvotinig ouvimapEng Oemoeiton dedouévy, oty oy,
1 éMewym apopaiag yvaong, oxéoemv, eEoreimons. EEapetind Ogtint onua-
ol ooV va. £ouv dtopa, opdades, WUpoTa ov Tilevtal cuveldntd ota
000 AVAPEDO OTLG CUVUTIAQYOVOES ROLVOTNTES ROl RAAMEQYOUV UE nAOE TQO-
7O T YVOON, ToV OLdhoyo, T ovvegyooia. H mogodbnon xowvdmv exdnhmoemv
%O EVROLQLDV CUVAVTNONG %ot xowig 0dong dev mponlrttet ex tov undevog,
oG astontel éva emipovo xou Aemtd €QY0 gvaofnTomoimong, dlapecordpnong
xaw eEowelmong, To omolo meémeL va avamrdooeTon pe Gpovtida xal afom-
otio. [Tagdhnho pe TV TovTdTNTA 2oL TO AlYo ¢ TOAD codt) 6oLo TV o~
GOV BVOTIRMY OPAdWV, £XEL Paotry) oNuacic RATOLOG, O€ ROLVOTNTES QUTOU
TOV €(00VG, VO ApLEQMVETAL OTNV EEEQEVVNON %O TNV VIEQPAON TWV OVVOQMV:
0000TNELOTNTES TTOV EVOEYOUEVIG OF RATAOTAOELS EVTOONG ROL OVYRQOVONG
0a OupiCovv haboepmodLo, po mov elvar ®a0oQLOTIRES VLU VO XOAUQWOEL M
axopia, vo oxetnomotn0oiv ta 6oL, vo evvon el 1 alinienidoaon.

O\ eEdpoelg eOvinopol, cwpPviopot, QaTolopol, 0ENo%EVTIROT GAVATIOUOV
%.AIT. CUYRATOAEYOVTOL OTOVUGS IO LOLOTIALOTIROVG TTOQAYOVTES THG OUVUTTOQENS
TOV TOMTOV 10V YVWE{LOUE (FTEQLOCOTEQO AUTTO TIG ROVIVIES, OLKOLOYLXES 1)
OLKOVOURES EVTAOELS) ROL TIQARTIRG OVUITOQACVQOUV OLES TIS OLALOTAOELS TG
ovMOYLNS CmNG: TOV TTOMTIONO, TV Otrovouia, TV »adnueowvi Lo, Tig meo-
RATAAMPELS, TaL EOLaL, TEQOL aTd TNV ToMTLxd] 1) T Ognoxeia. XpewdleTar ov-
VETDG UEYAAY LXAVOTNTO OVTLHETMIUONG RO ETHAVONG TNG EOVOTIRNG CUY®RQOV-
olardTTas. Autd Oo amaitioel og xA0e eOvotirt) xowvdTNTa vo alomot0oiv
TOL GITOUOL KOLL OL QUVAUELS TTOU E(VAL LXOVE YLOL GLUTOXQLTLXT] TTQOG TNV ROLVOTY-
TA ToVg: alnOwvol «teoddTES TG e0VOTIXTS OpoOVUING», TTOV OUmG deV TRETEL
TOTE VO, LETOTQATIOVV O€ ATTOOTATES, av BEAovv va dratnenoovy tig pileg Toug
%OL VO TOLQOUEIVOVY aELOTIOTOL. € TEQIMTMOoT UAMOTO 0VYRQOVONG EIVOL ON-
LOVTLRO VO OYETLXOTIOLOUVTOL KOL VO LELOVOVTOL TO £0eBiopaTa ToV 0dNYOUV
TG dlohoQeTRéS €OVOTIHES HOLVOTHTES VO 0valnTov eEmTeQnt) VITOOTNQLEN
(undepovinég duvauels, eEEMTEQIRES TOQEUPAOELG % AIT.) RO VAL EVIOYVOVTOL TO.
oToLy el ROV SECUMV UE TNV ETUXQATELCL.



9. MIA ZQTIKH NMPOYMO®ESH: NA MEPIOQPIOMOIHOEI KAGE MOP®H BIAS.

Kotd ) debvotnt] ouvimapsn elvor amBavo vo uny vmdQyouvv evtdoels,
AVTAYWVIOUAOS, OVYRQOVCOELS: dVOTLVYMGS, OL CUYRQOVOELS 0voTirng, Oononey-
NG, e0virng, puletinng x.Amt. mpoéhevong £xouvv Tepdotia dUvaur eUTAonng
%O XLVNTOTIONONG RO AVOIERVVOUY TOGO TTOAAN %O TETOLOL OTOLYElOL CUANOYL-
%Ng ovvaoOnpotixig pvong, dote eival Tohb dhoxrolo va Thyouv diayeliolong
%o v ovay0o0v og Aoywrég MogLg, av Eepiyouv art’ Tov éleyyod.

'V owtd o avayxn meofdiier emrantind] évavit OMmV TOV GAM®V: va TeQL-
Oworomomn et xabe poodn Piag, vo aviidQovpe Pe TN HEYLOTY ATOPAOLOTIRO-
™to ®40e Gpoed mov eppaviCetar o omodQOS g eBvotirilg Blag, o omolog, av
TOV aVEYTOUUE, XLVOVVEDEL VO TTVQOOOTHOEL [ULOL TTQOLYLOTIRA ROTO.OTQOPLXT) HOL
aveEéheyntn xhpdrwon. Kol og aut) v megimtmon dev agrotv oL vopoL 1 1
aotuvouio, ahhd YELGTETOL O ATTOPACLOTIRT ROLVOVIRT] %Ol NOKT] TTOQQL-
Y1, pe duvartés iles: éva .oyueod rat ewoTind oL ot Pio.

10. O1 «MPQTOI 3MOPOI» THE KOYATOYPAS THE SYNYMAPZHS: MEIKTES
AIEONOTIKEX OMAAEZ.

e nATOOTAOELS EVTAOoNS, 0UY®QOVONG 1] ®oL OTANg dteOvoTixng ovvimaEng
pwoQel va. £xouvv avextiunty agio ov pewmtés opddes (000 unég %L ov glvar).
Avutég pmoov vo 0oxud.oovy tavem Tovg, OTmg o€ éva 0aQQaiéo, TEWTO-
T0QLA RO EQYOOTNQOLO, TO TTQOPAMUATOL, TIG QUOROAIES RO TIG EVROLQIES TNG Ole-
Ovotunig ovvimaEENs. Ot dtebvotinés opuddeg wropotv va £xouv TV ToAITIUY
a&lo Toug »at vo emtehoVV T €QY0 TOVg 0T Mo dLapogetind medio: amd ™)
Bonoxeio wg TV TOATLXT), ATTO TOV AOANTIOHO WS TNV ROLVOVIROTNTO TOV EAEV-
BeQov XEOVOU, ATTd TOV OUVOLLOMOUO WG TNV TOMTLOTIXT CUpUETOYT. e REOE
meQimTtwon, 0o aToTEMECOVY TO TO TROYWENUEVO €D0POG TELQOUATIOUOD YLt
T oOVVOTIOEEN RO, RATA OVVETELX, 0EICOVV ®A0E 0TNELEY €% uéQovg GOWV eVIL-
adEQOVTOL YLOL TNV TEYXVN ROL TNV ROVATOVQO TNG CUVUTAQENS WG T LOVOdLRY
QEQAOTIXT) EVOMMAKRTIRT] OTNV ETTOVEUDAVLOT LUOG YEVIXEVUEVNS E0VOREVTOLUTG
PaoPagdtnrac.

Translation by Maria Oikonomidou
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Alexander Langer:
dix points pour I’art de vivre ensemble

1. LA COPRESENCE DE DIFFERENTS GROUPES ETHNIQUES VA DEVENIR
LA NORME PLUTOT QUE L’EXCEPTION: NOUS AVONS LE CHOIX ENTRE
L’EXCLUSIVISME ETHNIQUE ET UN MODELE DE VIE LES UNS A COTE DES
AUTRES

A D’avenir, en Europe et surtout dans les villes, nous aurons des communautés
de langue, culture, religion et ethnie différente qui se partagent un territoire. Le
phénomene n’est toutefois pas nouveau, car dans 1’ Antiquité et au Moyen Age
beaucoup de villes avait déja un quartier africain, grecque, arménien, juif, polo-
nais, allemand, espagnol etc.

Le fait que des gens appartenant a des ethnies, des cultures, des confessions re-
ligieuses, des nations et des langues différentes vivent ensemble sur un méme
territoire est donc la régle plutdt que 1’exception, et le sera toujours davantage.
Cependant ce n’est pas toujours facile, bien au contraire. La diversité, I’incon-
nu et tout ce qui est étranger complique la vie, peut faire peur et éveiller notre
méfiance, provoquer des tensions, voire des conflits, jusqu’a arriver au terrible
mors tua, vita mea (le malheur des uns est la condition du bonheur des autres). Il
suffit de penser a quelqu’un qui apres le mariage change de vallée ou simplement
déménage et doit donc s’adapter, mais a son tour demande du respect et de 1’es-
prit d’adaptation. Les migrations sont toujours plus nombreuses et la mobilité de
notre vie moderne multiplient inévitablement les occasions de contacts intercultu-
rels et interethniques partout dans le monde. Pour la premiere fois dans 1’histoire
nous pouvons — peut-€tre, espérons-le ! — choisir en toute conscience d’affronter
et trouver une solution pacifique aux déplacements si nombreux de personnes,
groupes et peuples, méme si ces migrations sont trés souvent causées par la vio-
lence (misere, exploitation, destruction de 1’environnement, guerre, persécution).
Mais la rhétorique et les déclarations de bonnes intentions ne suffisent pas : si on
veut vraiment construire une coexistence sociale sur un méme territoire, il faut
développer I’art complexe de vivre ensemble.

De I’autre coté, il apparait toujours plus clairement qu’imposer des prétendus
droits ethniques ou bien des droits invoqués sur la base de principes semblables
(comme par exemple la nation, la confession religieuse, la tribu, la race) ayant
pour objectif la construction de I’état ethnique, la sécession ethnique, 1’épura-
tion ethnique, I’homologation nationale etc. mene a des conflits et a des guerres



qui peut prendre des dimensions imprévisibles. Choisir entre I’exclusivisme eth-
nique (indépendamment de sa motivation et méme s’il s’agit d’autodéfense) et la
coexistence de différentes ethnies est de nos jours la question essentielle qui se
pose a I'intérieur de la problématique ethnique, sans considérer s’il s’agit d’eth-
nies opprimées ou minoritaires, immigrées depuis longtemps ou récemment, de
minorités religieuses ou ethniques, que 1’on parle de résurgences ethniques ou de
conflits entre différentes ethnies, confessions ou cultures.

Le fait que différentes ethnies vivent sur un méme territoire peut étre percu et
vécu comme un enrichissement et une opportunité ou bien comme une condam-
nation. Il ne s’agit pas de précher contre le racisme, I’intolérance et la xénopho-
bie, il faut plutot des expériences positives et des projets qui montrent de facon
crédible la culture de la coexistence.

2. IDENTITE ET COEXISTENCE, DEUX NOTIONS INDISSOCIABLES — PAS
D’INCLUSION NI D’EXCLUSION FORCEE

«Plus nettement on se sépare et mieux on se comprendra. » : ¢’est ce que 1’on a
longtemps proclamé dans ma région et actuellement se poursuit la tendance a af-
fronter par la séparation les problémes liés a la présence simultanée de différents
groupes ethniques. L’idée du «melting pot» américain n’a pas eu un grand succes
en Europe et beaucoup de gens protestent contre une assimilation plus ou moins
forcée. Mais au méme temps, il y a aussi des mouvements pour 1’égalité et la
parité et contre I’émargination et la discrimination ethniques.

Jusqu’a présent on a essay€ la politique de I’inclusion forcée (assimilation, inter-
diction d’utiliser une langue, de pratiquer une religion etc.) ou bien celle de 1’ex-
clusion forcée (émargination, ghettoisation, expulsion, extermination). Ni I’une ni
I’autre ont donné de grands résultats. Il faut un plus large éventail de possibilités
pour les choix individuels et collectifs : des moments « d’intimité ethnique » («on
reste entre nous»), mais aussi des moments de rencontre et de coopération entre
les différents groupes. Les garanties pour la conservation de I’identité doivent
aller de pair avec 1’égalité et la participation en s’intégrant réciproquement. Cela
ne demande pas seulement des réglementations et des institutions publiques, mais
surtout que les communautés concernées choisissent le vivre ensemble plutot que
la confrontation.
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3. CONNAISSANCE RECIPROQUE, DIALOGUE, INFORMATION ET INTERACTION:
«PLUS NOUS AURONS AFFAIRE LES UNS AUX AUTRES ET MIEUX ON SE
COMPRENDRA»

Vivre ensemble offre et au méme temps demande beaucoup de possibilités pour
se connaitre mutuellement. Afin que cela puisse se faire avec la méme dignité
et sans émargination, il faut se connaitre le plus possible. «Plus que nous au-
rons affaire les uns aux autres et mieux on se comprendra», pourrait étre la ré-
ponse au slogan séparatiste cité ci-dessus. Apprendre a connaitre et comprendre
la langue, I’histoire, la culture, les habitudes, les préjugés, les clichés et les peurs
de différentes ethnies qui vivent ensemble sur le méme territoire contribue for-
tement a créer de bonnes relations. Les médias qui s’adressent au méme temps
a plusieurs ethnies (journaux, émissions radiophoniques et télévisées etc. pluri-
lingues et multiculturelles) mais aussi les occasions communes de formation ou
de loisirs peuvent contribuer beaucoup. Toutes les occasions de rencontre, toute
invitation adressée a «I’autre» pour assister de temps en temps a des événements
«interne » d’une communauté qui n’est pas la notre (fétes, célébrations etc.) ou
bien de simples invitations a partager des repas peuvent jouer un role important.
Des livres d’histoire en commun, féter ensemble des anniversaires d’événements
publiques, voire, si possible, prendre part a des moments de priere ou de médi-
tation peut aussi aider a éviter le risque que des visions ethnocentriques puissent
s’ancrer jusqu’au point de devenir des idées préconcues dangereuses.

4. ETHNIQUE C’EST CHIC, MAIS IL FAUT AUSSI AVOIR D’AUTRES
DENOMINATEURS COMMUNS COMME L’ENVIRONNEMENT, LE GENRE,
LES QUESTIONS SOCIALES, LE TEMPS LIBRE ETC.

Structurer une communauté suivant des criteres ethniques peut avoir sa 1égitimité
et parfois méme de bonnes raisons, a condition que cette forme soit choisie libre-
ment et qu’elle ne devienne pas a son tour exclusive et donc intégriste et totali-
taire. Il faudra donc accepter des partis ethniques, des associations ethniques, des
clubs ethniques, voire aussi des écoles et des églises ethniques, mais il est évident
que si I’on veut encourager la coexistence, il faudra valoriser toutes les autres
dimensions de la vie personnelle et communautaire qui n’ont pas un caractere
ethnique prédominant. Il faut avant tout penser a I’environnement et a sa défense,
mais aussi aux objectifs et aux intéréts professionnels et sociaux ainsi qu’aux
besoins liés a I’age et aux domaines liés au genre, ou la sensibilité féminine peut
aider dans beaucoup de cas a assouplir la rigidité de la séparation ethnique. Il
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faut éviter qu’une personne passe toute sa vie et tous les moments de sa journée
a l’intérieur de structures et dimensions ethniques et lui offrir des opportunités de
contacts interethniques et interculturels. C’est essentiel que les gens puissent se
rencontrer et parler directement sans que ce soit par I'intermédiaire du «représen-
tant diplomatique» de leur ethnie. C’est pourquoi il est extrémement important
que méme dans les sociétés ou les groupes qui ont une forte connotation ethnique
chacun puisse jouir des droits individuels a c6té des droits collectifs nécessaires.
Beaucoup de droits ont bien évidemment leur dimension ethnique et par 1a né-
cessairement une dimension collective : ils concernent la langue, la sauvegarde
de la tradition etc. Toutefois on doit pouvoir bénéficier de ces droits collectifs (et
surtout des droits sociaux comme le logement, le travail, la santé, 1’assistance
sociale etc.) indépendamment de toute appartenance ethnique.

5. L’APPARTENANCE NE DOIT PAS ETRE UNE STRUCTURE FIGEE. |L NE FAUT
PAS EMPECHER LES APPARTENANCES ET PARTICIPATIONS PLURIELLES

Normalement I’appartenance ethnique ne doit pas étre définie ou délimité d’une
facon spécifique: elle est le résultat de I’histoire, de la tradition, de 1’éducation,
des habitudes bien avant d’étre une option, une volonté ou bien un choix. Plus
la définition de I’appartenance et la délimitation envers les autres sont rigides et
artificielles, et plus les pulsions conflictuelles et le risque d’un conflit augmen-
tent. L’emphase mise sur la discipline ethnique, voire I’imposition d’une loyauté
ethnique, par exemple dans la langue utilisée, dans les pratiques religieuses, dans
la facon de s’habiller (jusqu’a I’imposition d’un uniforme) ou dans les compor-
tements quotidiens, ainsi que le fait de définir légalement I’appartenance (avec
I’inscription dans un registre, I’annotation sur des documents etc.) conduisent a la
pratique néfaste d’avoir a se compter et a se mesurer. Tout cela peut mener a des
épreuves de force, a dresser des barricades et des frontieres physiques et méme a
la demande d’un territoire pour chaque ethnie.

Il faut au contraire préférer une interprétation plus pragmatique et plus flexible
— et surtout moins exclusive — de 1’appartenance a une ethnie, une confession reli-
gieuse etc. Il faut permettre une certaine osmose entre les différents groupes. Les
frontaliers doivent pouvoir s’agréger d’un c6té et de ’autre. Il faut également des
«zones grises», des territoires ou I’on peut se déplacer librement sans I’obligation
d’avoir toujours a se déclarer et ou 1’échange est plus libre, fait de dialogue et
d’interaction.

Afin de prévenir les conflits ethniques, la xénophobie, le racisme, il faut éviter
de coller aux gens par la loi une «étiquette» ethnique, confessionnelle ou méme
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raciale. La véritable autodétermination des personnes et des groupes ne doit pas
viser a établir les frontieres de son territoire ou des interdictions d’y pénétrer,
mais plutot partir de la définition en positif de ses valeurs et de ses objectifs et ne
doit slirement pas aboutir a I’exclusivisme et a la séparation. Il doit y avoir aussi
la possibilité d’étre ouvert et loyal a I’égard de plusieurs groupes — sans exclu-
sivité ! Surtout les enfants des immigrés ou des «familles mixtes» ainsi que les
personnes de formation pluraliste et cosmopolite ont besoin de cette possibilité.

6. LA DIMENSION PLURIETHNIQUE DOIT ETRE RECONNUE ET RENDUE
VISIBLE. LES NORMES, LES SIGNES D’APPARTENANCE ET LES SYMBOLES
AINSI QUE LES GESTES DE LA VIE QUOTIDIENNE DOIVENT ETRE LE REFLET
DE LA PLURALITE.

La présence simultanée de différentes ethnies, langues, cultures, religions et tra-
ditions sur le méme territoire, dans la méme ville, doit étre reconnue et rendue
visible. Les appartenants aux différentes ethnies doivent pouvoir se sentir chez
eux, leur droit de cité doit étre reconnu et leur aspiration a s’enraciner prise en
compte. Le bi- ou le plurilinguisme, le droit d’exister pour les différentes institu-
tions religieuses, culturelles, linguistiques ainsi que la présence de structures et
d’occasions de rencontre sont des éléments importants pour la culture du vivre
ensemble. Plus on garantit la libre expression de 1’identité sur tout le territoire en
commun a travers les différentes religions, langues et cultures, moins quelqu’un
pourra prétendre avoir un territoire, des institutions etc. en exclusivité et moins
il y aura des luttes pour établir a qui « appartient » un endroit ou un autre — il
suffit de penser aux conflits qui durent depuis des siecles entre les religions et
les confessions pour avoir I’exclusivité sur les saints lieux de Jérusalem ! Toute
sorte d’exclusivisme ou d’intégrisme ethnique peut étre plus facilement évitée
en assurant la présence simultanée de signes, langues, symboles et institutions
multiformes. (Selon 1’évéque Franjo Komarica de Banja Luka «un champ plein
de toutes sortes de fleurs est bien plus beau qu’un autre ol il y en a un seul type».)
L’Europe a eu beaucoup de mal et il a fallu plusieurs guerres pour apprendre a
accepter que différentes confessions puissent coexister sur le méme territoire,
sans que 1’'une d’entre elles essaie de dominer les autres ou de les chasser. Main-
tenant il faut étendre le méme processus aux réalités multiethniques. Arriver a
vivre ensemble sur le méme territoire avec des droits individuels et collectifs qui
garantissent a tout le monde la méme dignité et la méme liberté, doit devenir la
regle et pas 1’exception.
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7. GARANTIR LES DROITS NE SUFFIT PAS, CAR DES REGLES
ETHNOCENTRIQUES FAVORISENT DES COMPORTEMENTS ETHNOCENTRIQUES

Il ne faut pas croire que 1’identité ethnique et la coexistence interethnique puissent
&tre garanties par des lois, des institutions, des structures et des tribunaux, si elles
ne sont pas ancrées dans la société et ne sont pas approuvées par la population.
Cependant il ne faut pas sous-estimer 1I’importance d’avoir des normes claires et
rassurantes qui donnent a tout le monde le droit a I’identité (grace a des droits
linguistiques, culturels, concernant 1’école et les médias etc.), a 1’égalité (parti-
cipation, information, contre toute discrimination), a 1’autogouvernement sans
aucune obligation de rattachement a une autre communauté. Il est particuliere-
ment important que la ot plusieurs ethnies, confessions religieuses etc. vivent en-
semble, I’autonomie locale soit assez large, afin que toute la communauté locale
(sans discrimination) se sente responsable et ressente qu’elle appartient au méme
territoire, a cette « patrie » tout a fait particuliere : cela pourrait contribuer a dé-
courager toute tentative de résoudre les tensions et les conflits en ayant recours a
la force (annexions, changements de frontiere etc.).

Il ne faut pas non plus oublier que des lois et des structures fortement ethno-
centriques (ol on insiste sans cesse sur 1’appartenance ethnique et sur une sé-
paration ethnique bien nette) favorisent les comportements et les attitudes eth-
nocentriques et par 1a, inévitablement, les tensions et les conflits, tandis qu’au
contraire des lois et des structures qui favorisent le dialogue et la coopération
entre les ethnies encouragent la coexistence et soutiennent dans ce choix.

8. DE L'IMPORTANCE DES MEDIATEURS, DES CONSTRUCTEURS DE PONTS,
DES SAUTEURS DE MURS, DES EXPLORATEURS DE FRONTIERES. IL FAUT DES
«TRAITRES DE L’EXCLUSIVISME ETHNIQUE» ET NON POINT DE «TRANSFUGES»

Partout ou des groupes ethniques, des confessions religieuses etc. vivent ensemble
sur un méme territoire, au début on ne se connait pas, il y a peu de familiarité et
les relations sont rares. Les personnes, les groupes et les institutions qui se placent
consciemment a la frontiere entre ces différents groupes et travaillent pour fa-
voriser le dialogue et la collaboration peuvent jouer un role significatif. L’or-
ganisation de manifestations communes, d’occasions de rencontre et d’actions
communes ne se fait pas a partir de rien, mais, au contraire, demande un travail de
sensibilisation, de médiation et de familiarisation tres délicat, fait avec soin et cré-
dibilité. Si en vivant ensemble, 1’identité de chaque groupe doit étre préservé, il
est aussi important que dans les sociétés de ce type il y ait des gens qui explorent
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et ensuite passent les frontieres. Ou il y a des tensions ou des conflits cette attitude
pourra étre considérée comme dangereuse ou vue comme de la contrebande, et
par conséquent interdite. Toutefois elle est essentielle pour assouplir la rigidité,
combattre la séparation et la méfiance et favoriser I’inter-action.

Le nationalisme, le chauvinisme, le racisme, le fanatisme religieux etc. menacent
sérieusement la coexistence interethnique, bien plus que les facteurs sociaux, éco-
logiques ou bien économiques. Tous les domaines de la vie sociale sont touchés:
la culture, I’économie, la vie quotidienne, les visions précongues, les habitudes
ainsi que la politique et la religion. C’est pourquoi il faut absolument reconnaitre
en temps utile les moteurs de la conflictualité ethnique et décrisper les conflits.
Pour lutter contre ce virus, il faut des anticorps que 1’on trouve dans tous les
groupes. Les «traitres de I’exclusivisme ethnique» sont parmi les plus importants,
car ils gardent toujours une distance critique, y-compris a 1’égard de leur propre
groupe d’appartenance. Mais ils ne doivent jamais devenir des «transfuges eth-
niques», car alors ils perdraient leurs racines et leur crédibilité. Surtout en cas de
conflit il est essentiel de relativiser les questions divergentes concernant I’ethnie,
de freiner toute tentation de mobiliser des forces protectrices a I’extérieur et, au
contraire, de valoriser les liens en commun avec le territoire. Pour faire cela il faut
des personnes qui soient capables de dépasser les barrieres qui se créent quand
I’exclusivisme ethnique est considéré comme la valeur supréme.

9. UNE CONDITION ESSENTIELLE:
PROSCRIRE TOUTE FORME DE VIOLENCE

Quand plusieurs ethnies vivent ensemble sur le méme territoire, il est quasiment
impossible qu’il n’y ait pas de tensions, de concurrence ou de conflits. Malheu-
reusement les gens se laissent bien facilement impliquer dans des conflits d’ori-
gine ethnique et se mobilisent pour eux. Ces conflits suscitent rapidement des
mouvements d’émotivité collective, solidarité, unité, ressentiments, sentiments
de vengeance etc. dont surtout un conflit ethnique peut porter a se retrancher dans
son camp, mais aussi a des réactions ou on ne veut plus entendre raison et qu’on
arrive difficilement a contrdler.

Dans ce cas un élément essentiel a la priorité: il faut absolument exclure toute
forme de violence et réagir avec extréme décision chaque fois que se présente un
germe de violence ethnique, car s’il était toléré, il pourrait déclencher des esca-
lades de violence qui pourraient se révéler funestes et incontrolables et qu’on ne
pourrait guere arréter. Dans ce cas aussi, il ne faut pas avant tout des lois ou les
forces de I’ordre, mais plutot un refus convaincu et convaincant de la violence de
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la part d’une société qui s’est décidée a résoudre les conflits de fagon démocra-
tique et sans recourir a la violence.

10. IL FAUT DES GENS QUI OUVRENT LA VOIE : LES GROUPES MIXTES

Quand la tension monte, lors d’un conflit ou simplement dans les différentes
situations de coexistence, les groupes mixtes interethniques (mais aussi inter-
confessionnels et interculturels) ont une valeur inestimable (aussi petits soient-
ils). Comme dans un laboratoire courageux de pionniers, ces groupes peuvent
expérimenter sur eux-mémes les difficultés et les opportunités de la coexistence
interethnique. Ils peuvent étre actifs dans différents domaines : de la religion a la
politique, dans le sport ou le temps libre, a I’intérieur des syndicats ou pour des
activités culturelles. IIs représentent le terrain le plus avancé dans I’expérimenta-
tion de la coexistence dans tous ses aspects pratiques et au méme temps 1’antidote
le plus simple et le plus efficace contre un conflit ethnique qui peut naitre partout
ainsi que contre le retour a la barbarie ethnocentrique.

Translation by Christine Stufferin
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Alexander Langer:
deset taCaka za umjetnost zajedni¢kog suzivota

1. ZAJEDNICKO POSTOJANJE SVE VECEG BROJA RAZLICITIH ETNICKIH GRUPA
POSTAT CE UOBICAJENO STANJE | SVE MANJE IZUZETAK; ALTERNATIVA JE
MEBUETNICKA ZATVORENOST ILI ZAJEDNICKO ZIVLJENJE.

Situacije postojanja zajednica razliCitih govornih, kulturnih, religioznih i
nacionalnih grupa na istom prostoru, postat ¢e sve uclestalije, pogotovo u
gradovima. To i nije nekanovost. I u starim srednjovjekovnim gradovima postojale
su africke, grcke, armenske, jevrejske, poljske, njemacke, Spanske Cetvrti...

Multietnicki, multikulturalni, multijezi¢ni, multinacionalni suzivot... pripada,
dakle, i sve Ce viSe pripadati normalnom stanju, nikako izuzetku. To medutim
ne znaci da ¢e se do te normalnosti do¢i bez poteSkoca, naprotiv. Razliditost,
nepoznato, stranac, sve to komplikuje Zivot, moZe biti izvor straha, mozZe
postati predmetom nepovjerenja i mrznje, moZe postati izvorom rivalstva, koje
moZe dovesti do ekstremne situacije u kojoj “tvoja smrt” znaci “moj Zivot”. To
potvrduje i iskustvo onih koji se sele iz jedne u drugu dolinu iste regije i koji
se, dakle, moraju ponovo prilagodavati i istovremeno iziskivati poStovanje i
prilagodavanje. Sve veca kretanja i sve vece migracije koje nam moderan Zivot
donosi sa sobom, neizbjezno povecava postotak meduetnicke i medukulturalne
isprepletenosti u svim dijelovima svijeta. MoZzda, po prvi put u historiji svijeta,
moZemo svjesno odabrati da se suo¢imo i na miran nacin rijeSimo premjeStanje
tako velikog broja ljudi, zajednica, naroda, iako je obi¢no uzrok tom seljenju
nasilje (siromaStvo, bijeda, izrabljivanje, uniStena Zivotna sredina, ratovi,
progoni). Ali retorika i izjave dobre volje nisu dovoljne: Ako se zaista Zeli
izgraditi zajednicko Zivljenje izmedu razli¢itih ljudi na istom prostoru, potrebno
je razviti kompleksnu umjetnost zajednickog Zivljenja. S druge strane, postaje
sve ociglednije da pokusaji koji se temelje na potvrdi etnickih ili sli¢nih prava
— npr. nacionalnih, religioznih, plemenskih,’rasnih” — kojima je cilj stvaranje
etnicke drzave, etnicke secesije, etnickog ¢iSCenja, nacionalne homogenizacije
i slicno, vode ka konfliktima i ratovima nepredvidljivih razmjera. Alternativa
izmedu etnicke zatvorenosti (pa ¢ak i kada je ista motivisana samoodbranom) i
multietni¢kog suzivota, predstavlja pravo klju¢no pitanje u etnickoj problematici
danasnjice. Bilo da se radi o potlacenim ili manjinskim etnickim grupama, o
starijoj ili novijoj emigraciji, religioznim manjinama, nacionalnim budenjima
ili da se radi o meduetnickim, medureligijskim, medukulturalnim konfliktima
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(sukobljavanjima).

Multietnicko zajednicko Zivljenje moZe se poimati i doZivjeti kao obogacivanje i
dodatna moguénost, za razliku od dozivljavanja istog kao kazne: u tu svrhu nisu
potrebni govori i pridike protiv rasne netrpeljivosti, intolerancije i ksenofobije,
veé pozitivno iskustvo i pozitivni projekti te kultura zajednickog Zivljenja.

2. IDENTITET | ZAJEDNICKO ZIVLJENJE: NIKAD JEDNO BEZ DRUGOG (NEDJELJIVI
SU); NI PRISILNO UKLJUCIVANJE, ALI NI PRISILNO ISKLJUCIVANJE.

“Sto se jasnije razdvojimo, bolje éemo se razumijeti”’; u dana$nje vrijeme postoji
tendencija da se problemima zajednickog multietni¢kog Zivljenja, pristupi
putem Cistog razdvajanja. Nisu brojni oni koji se slazu sa idejom “melting potsa
(razdvajanje)” npr. SAD-a, ve¢ su prisutni sve bezbrojniji protesti vezani za ideju
viSe ili manje prisilne asimilacije. Istovremeno se sve viSe susreéemo sa raznim
pokretima za jednakost, protiv etni¢ke izoliranosti i diskriminacije te pokrete koji
se bore za ista prava.

Do sada nisu dale pozitivne rezultate niti politika prisilnog uklju¢ivanja
(asimilacija, zabrana koriStenja vlastitog jezika, religije i sl.) niti politika prisilnog
isklju¢ivanja (marginalizacija, getoizacija, protjerivanje, unistenje.).

Moramo dozvoliti $to veéu moguénost individualnih i kolektivnih izbora,
prihvatanjem i pruzanjem prilika za “etnicku” prisnost (biti medu svojima)
kao i za interetnicke susrete i suradnju. Garancija ouvanja identiteta s jedne
strane, te ravnopravnost i participacija s druge strane, nedjeljivi su i moraju se
medusobno dopunjavati. To naravno, ne zahtjeva samo javne propise i pravila,
veé je potrebno da se pogotovo zainteresirane zajednice orijentiSu ka toj opciji
zajednic¢kog Zivljenja.

3. UPOZNAVATI SE, MEDUSOBNO RAZGOVARATI, INFORMISATI SE, ZAJEDNICKI
DJELOVATI: "STO VISE BUDEMO RADILI JEDNI UZ DRUGE, BOLJE CEMO SE
RAZUMIJET!”.

Zajedni¢ko Zivljene pruza, ali i iziskuje mnoge moguénosti medusobnog
upoznavanja. Kako bi do medusobnog upoznavanja doslo bez marginalizacije i
na ravnopravan nacin, potrebno je razviti §to je mogucée veci nivo medusobnog
upoznavanja. Slogan “Sto vise budemo radili jedni uz druge, bolje ¢emo se
razumijeti”’, mogao bi da se postavi kao antiteza gore navedenom sloganu
separatizma.
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Nauciti upoznavati jezik, historiju, kulturu, obicaje, predrasude, stereotipe
i strahove razli¢itih zajednica koje zajedno Zive, jedan je od bitnih koraka u
izgradnji interetnickih relacija (odnosa). Presudnu ulogu u tom smislu mogu
imati zajednicki izvori informacija (novine, medukulturalne i viSe-jezi¢ne radio
emisije i sl.), trenuci zajedni¢kog ucenja ili zabave, medusobna, makar prigodna
posjeéivanja, moguénost ucestvovanja- makar samo u izuzetnim slucajevima,
u “unutra$njim”dogadanjima etni¢ke zajednice koja nije tvoja (slavlja, rituali i
sl.), pa ¢ak i1 obi¢ni pozivi na rucak ili veceru. Zajednicki udzbenici historije,
zajedniCka proslava javnih dogadaja, moZda Cak i trenuci zajednicke molitve i
meditacije, mogu biti od pomo¢i u izbjegavanju rizika ucvrs¢ivanja etnocentricke
(nacionalisticke) vizije do te mjere da postanu prirodnima i o¢ekivanima.

4. ETNICKO, MOZEMO CAK | PRIHVATITI, ALI NIKAKO U SAMO JEDNOJ DIMENZIJI:
COVJEKOVA SREDINA, SPOL, DRUSTVENI POLOZAJ | MNOGI DRUGI ZAJEDNICKI
NAZIVI.

Ponekad, organizovanost razlicitih etnickih zajednica na etni¢koj bazi, imaju svoju
opravdanost i dobre razloge za, ali samo pod uslovom da se radi o slobobnom
izboru i pod uslovom da takva organiziranost ne postane totalitaristickom
i integralistickom. Ali, evidentno je da, ako se Zeli raditi u korist zajednickog
Zivljenja, viSe nego u smjeru etnicke (auto) izolacije, taj rad ¢e se morati usmjeriti
ka valorizaciji svih ostalih dimenzija osobnog Zivota, ali i Zivota zajednice, a
koje nisu u prvim linijama etni¢kog karaktera. Tu prije svega spada zajednicki
prostor i briga o njemu, ali i zajednicki ciljevi i zajednicki interesi profesionalnog,
socijalnog tipa, zatim ciljevi i interesi vezani za starosnu dob i, sa posebnim
osvrtom na ciljeve i interese vezane za spol: Zene mogu otkriti i na bolji na¢in
doZivljavati zajednic¢ke ciljeve i zajednicki senzibilitet. Treba izbjegavati da
osobe provedu cijeli svoj Zivot i trenutke svakodnevice unutar struktura etnicke
dimenzije, naprotiv, potrebno je dati priliku i drugim moguénostima koje ¢e u
nacelu imati interetnicku bazu.

Od posebnog je znacaja dati mogucnost osobama da se susreéu, medusobno
razgovaraju 1 da istaknu svoju valjanost, ne samo putem “diplomatske
reprezentacije”, ve¢ i direktno: dakle, vrlo je vazno da svaka osoba moZe uZzivati u
snaznim individualnim ljudskim pravima, pored, dakako potrebnim kolektivnim
pravima, medu kojima neka od tih prava mogu imati i etnicku konotaciju (upotreba
vlastitog jezika, oCuvanje tradicija i dr.); sva kolektivna prava ne moraju uzivati
prednost ili biti usmjeravana po etnickim linijama (npr. socijalna prava-pravo na
stan, na posao, na skrb, na zdravlje ili ambijentalna prava).
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5. DEFINISATI | ODREDITI GRANICE ETNICKE PRIPADNOSTI NA $TO JE MOGUCE
MANJE RIGIDAN NACIN, DAKLE, NE ISKLJUCITI ETNICKE PRIPADNOSTI | NJIHOVO
MNOGOSTRUKO UKRSTAVANJE.

Naravno, etni¢ka pripadnost ne iziskuje neku posebnu definiciju ili odredenu
granicu: ona je produkt historije, tradicije, odgoja, obicaja, prije nego svjesna
opcija, Zelja ili ciljani izbor. Sto rigidnijom i izvjeStatenijom postaje definicija
pripadnosti odredivanje granica u odnosu na druge

(pripadnike druge nacije), tim opasnijom i urodenijom postaje sklonost ka
konfliktu. Pretjerivanje u disciplini ili ¢ak iznudivanje etni¢ke lojalnosti u
upotrebi jezika, ucestvovanja u vjerskim duznostima, nacinu odjevanja (u nekim
slu¢ajevima c¢ak u iznudivanju noSenja uniforme), svakodnevnog ophodenja, pa
¢ak pravnom definisanju pripadnosti (registracija, navodenje etni¢ke pripadnosti
na licnim dokumentima i sl.), nose u sebi nezdrav poriv da jedni druge
prebrojavamo, odmjeravamo snage sve do barikada i fizickog razgranicenja, te
do zahtjeva teritorija samo za etni¢ku grupu.

Nasuprot tome, dozvoliti i promovisati pojam fleksibilnije i manje iskljucive
vizije pripadnosti, dakle, dozvoliti odredenu dozu mjeSanja izmedu razlicitih
etni¢kih zajednica te mnogostruko uporiste subjekata pograni¢nih zona, olakSava
postojanje tzv.”’sivih zona” sa niskom etni¢kom definicijom i disciplinom, te
omogucava slobodnu razmjenu interkomunikacija i interakcija.

Izbjegavanje bilo koje forme “etiketiranja” osoba po etnickoj ili religioznoj
osnovi, dio je potrebnih mjera koje sluZe prevenciji konflikata, ksenofobije,
rasizma.

Pravo na samoodredivanje subjekata ili zajednica ne treba prevashodno
podrazumjevati odredivanje vlastitih granica i zabrane pristupa istim, ve¢ treba
polaziti od pozitivnhog imenovanja vlastitih vrijednosti i ciljeva, nikako ne smije
dostiéi nivo iskljucivosti i razdvajanja.

Mora se dati mogucénost jednoj stvarnosti koja ¢e biti otvorena ka $to ve¢em broju
razli¢itih etnic¢kih zajednica, stvarnost koja nece biti isklju¢iva i u kojoj ¢e se
dobro osjecati, pogotovo djeca imigranata i djeca “mjeSanih obitelji” te osobe
kozmopolitske i pluralisticke formacije.

6. PRIZNATI | UCINITI VIDLJIVOM MULTIETNICKU DIMENZIJU: LJUDSKA PRAVA,
JAVNI SIMBOLI, SVAKODNEVNI POSTUPCI, PRAVO DA SE OSJECAS “U SvV0JOJ
KUCI”™:

Zajednicko Zivljenje razlicitih nacija, razlicitih jezika, kultura, religija i obicaja
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na istom prostoru, u istom gradu, mora biti priznatim i vidljivim. Pripadnici
razli¢itih etnickih zajednica koji zajedno Zive, moraju imati osjecaj da su “kod
kuée”, da imaju drzavljanstvo, da su priznati, da mogu “postati” institucija, te
postojanje struktura i specificnih prilika vrednovanja svake prisutne nacije, vazni
su elementi zajednikog Zivljenja. Sto se vie bude organiziralo zajednicko
bitisanje razlicitih jezika, kultura, religija, karakteristi¢nih znakova, manje ¢e biti
diskusija vezanih za nadleZnost ove ili one nacije u odnosu na prostor i teritorij:
potrebno je da se bilo koji oblik etnic¢ke iskljucivosti ili separatizma razblazi u
prirodan nacin zajedni¢kog postojanja mnogostrukih znakova, zvukova i
intuicija (Franjo Komarica, biskup Banja Luke, grada u kojem Zive stanovnici
viSe nacionalnosti, ali sa ve¢inom stanovnika srpske nacionalnosti, grad koji je u
danaSnje vrijeme predmet rasprave izmedu Srba i Hrvata, objasnjava to na vrlo
jednostavan nacin:” Livada na kojoj raste mnogo vrsta cvijeca, puno je ljepSa od
livade na kojoj raste samo jedna vrsta cvijeca”).

Evropa je sa puno napora naucila da prihvati moguénost zajednickog postojanja
viSe razli¢itih vjeroispovjesti na istom prostoru, a da to istovremeno ne znaci
prevlast jedne vjeroispovjesti nad drugom ili medusobno protjerivanje: dakle,
sada je potrebno da se taj isti proces desi u raznim multietni¢kim stvarnostima;
zajedniCko Zivljenje razli¢itih nacija na istom prostoru, prikladna individualna i
kolektivna prava koja treba da predstavljaju garanciju slobode i Casti za sve, takva
stvarnost treba druStvenu saglasnost: da postane pravilo, a ne izuzetak.

7. PRAVA | GARANCIJE SU OD BITNOG ZNACAJA, ALl NISU DOVOLJNE;
ETNOCENTRICKE NORME IDU U PRILOG ETNOCENTRICKOM PONASANJU.

Ne smije se vjerovati da se etnicki identitet kao i interetnicko zajednicko Zivljenje
mogu obezbijediti, prije svega zakonima, institucijama, strukturama i sudovima,
ako takav stav nema bazu i korijene u ljudima i Siroku druStvenu saglasnost: ali,
ne smije se niti podcijeniti jedan umirujuéi normativni okvir koji ¢e svima dati
garanciju vlastitog identiteta (putem osiguranja prava na vlastiti jezik, kulturu,
Skolu, sredstava informacija itd...) ravnopravnosti (putem garancije ucestvovanja
tj. protiv bilo kojeg tipa diskriminacije) kao i neophodno samoupravljanje, bez
pokus$aja prisile na prikljucivanje u korist jedne ili druge etni¢ke grupe koje
zajedno Zive.

Od posebnog je znacaja da mnogoetni¢ke zajednice posjeduju takav nivo
samoupravljanja koji ¢e zajednicu voditi (cijelu zajednicu, bez etnicke
diskriminacije) u smjeru da sudbinu uzme u vlastite ruke i da prisili na interetnicku
suradnju do te mjere da razvije zajednicku teritorijalnu svijest: to moZe i¢i u korist
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obeshrabljivanja onih koji misle da se tenzije i konflikti vezani za teritorijalni
status mogu rijeSiti mjenjanjem ili pripajanjem granica.

I ne treba zaboraviti da snazno obojena etnocentricka prava i strukture (tj. ona
koja se temelje na kontinuiranom pretjeranom isticanju pripadnosti odredenoj
naciji i na snaznom etnickom izdvajanju) neizbjezno dovode do jacanja tenzija i
konflikata, te do radanja i jacanja etno-centri¢nih nacina ponasanja - dok suprotno
tome, zakoni i strukture koje unapreduju interetni¢ku suradnju, ohrabruju i jacaju
kulturu valjanog zajednickog Zivljenja.

8. O VAZNOSTI POSREDNIKA, GRADITELJA MOSTOVA — ONIH KOJI PRESKACU
MEPE | ONIH KOJI PUTUJU PREKO GRANICA. POTREBNE SU “IZDAJICE
ETNICKOG JEDINSTVA”, ALI NE | PREBJEGLICE

U bilo kojoj situaciji zajedni¢kog Zivljenja vise etnickih grupa, ono $to u pocetku
manjka medu ljudima jest uzajamno poznavanje, medusobni odnosi, prisnost.

U takvim situacijama od posebnog znacaja mogu biti ljudi, grupe i institucije koje
se svjesno postavljaju duz granica interetnickih grupa koje zajedno Zive i koji se
u svakom smislu zalaZu i njeguju medusobno upoznavanje, dijalog i suradnju.
Promocija zajednickih prigodnih dogadanja, susreta i aktivnosti, ne radaju se
sami od sebe ve¢ zahtjevaju uporan i delikatan rad na senzibilizaciji, sticanju
povjerenja, rad u koji treba uloZiti puno njege i vjerodostojnosti.

Osim njegovanja identiteta i viSe — manje jasnih granica izmedu raznih etnickih
agregacija, od izuzetnog je znacaja da u takvim zajednicama postoji neko ko ée
se posvetiti radu na ispitivanju, omekSavanju i konacno prevazilazenju granica:
aktivnosti koje ¢e mozda, u situacijama napetosti ili konflikata izgledati kao
krijumcarenje, ali akcije takvog tipa su od klju¢ne vaZnosti u omekSavanju
rigidnosti, relativizaciji granica i unapredenju zajednickih akcija.

Eksplozije nacionalizma, Sovinizma, rasizma, religioznog fanatizma itd.,
predstavljaju najrazornije dosad poznate faktore u zajednickom Zivljenju (viSe od
socijalnih, ekoloskih ili ekonomskih tenzija) i obuhvataju osim politike ili religije,
prakti¢no sve dimenzije kolektivnog Zivljenja: kulturu, ekonomiju, svakodnevni
Zivot, predrasude, navike. Dakle, stvarno je potrebna velika sposobnost u pristupu
i razblazivanju etnicke konfliktnosti. To zahtjeva da se u bilo kojoj etnickoj grupi
vrednuju osobe ili snage koje su u stanju da ispolje autokritiku prema vlastitoj
zajednici: znaci prave izdajice “etnicke kompaktnosti”, ali koji se, ako Zele da
odrze korijene i kredibilitet, nikako i nikada ne smiju pretvoriti u prebjeglice.
Bas u slucaju konflikata od izuzetne je vaznosti relativizirati i smanjiti porive
koji razliCite etni¢ke grupe vode ka traZzenju podrske izvana (zaStitne snage, razne
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intervencije izvana i sl.) i dati vecu snagu elementima zajednickih veza za prostor.

9. NEOPHODNI USLOV: ISKLJUCITI BILO KOJI OBLIK NASILJA.

Vrlo je teSko naéi meduetniCke zajednice, a da medu njima nema tenzija,
konkurencije, konflikata:

Nazalost, konfliktualnosti religioznog, rasnog ili drugog porijekla imaju veliku
mo¢ uplitanja i mobilizacije i nose u sebi elemente takve kolektivne emotivnosti
da postaje vrlo teSko odrzati kontrolu nad situacijom ili dovesti do razumnog
rjeSenja, ako nam situacija “pobjegne” iz ruke.

U takvim sluc¢ajevima potrebno je prije svega: Iskljuciti bilo koji vid nasilja u bilo
kojem trenutku i ako se pojavi klica etni¢kog nasilja, smjesta i odlu¢no reagirati
— jer, ako se toleriSe, postoji rizik da se ta klica poveZe u razarajucu spiralu koju
je nemoguce kontrolisati.

I u ovom slucaju nisu dovoljni samo zakoni ili policija, ve¢ je potrebno duboko
ukorijenjeno, odlu¢no druStveno i moralno odbijanje: uvjereno i uvjerljivo
odbijanje nasilja (ili re¢i uvjereno i uvjerljivo NE nasilju).

10. ZACETNICI KULTURE ZAJEDNICKOG ZIVLJENJA

Oni su od neprocjenjive vaznosti u situacijama tenzija, konfliktualnosti ili ¢ak
u situacijama obicne koegzistencije mjeSovitih interetnickih grupa (makar se
radilo i o vrlo malim grupama). Oni kao u jednom hrabrom laboratoriju, mogu na
vlastitoj koZi iskuSati probleme, poteskoce i moguénosti koje pruza meduetnicko
zajednicko Zivljenje.

poljima, od religije do politike, od sporta do zajednickog provodenja slobodnog
vremena, od sindikalnih aktivnosti do kulturalnog zalaganja. U svakom slucaju,
oni ¢e biti najnapredniji eksperimentalni teren zajednickog Zivljenja — i stoga
zasluzuju potpunu podr§ku onih kojima je stalo do umijeca i kulture zajednickog
Zivljenja kao jedine stvarne alternative ponovnom javljanju generaliziranog
etnocentrickog barbarstva.

Translation by Lilijana Radmanovic¢
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AnexaHpep Jlanrep: [leueT Ta4yaka 3a
YMUETHOCT 3aeJHUYKOr Cy)XuBoTa

1. 3AJE,D,HI/ILIKO MOCTOJAHE CBE BEREIN BPOJA PA3NNYNTUX ETHUYKNX
FPYMNA MOCTARE YOBUYAJEHO CTAHE U CBE MAHE N3Y3ETAK; ANITEPHATUBA
JE MEBYETHUYKA 3ATBOPEHOCT WU 3AJEOHNYKO XXUBJbEHE.

Cutyanuje nocTojama 3ajeJHILA PA3IMYUTUX TOBOPHUX , KYJITY PHUX, PEJTUTHO3HUX
1 HAMOHAIHMX TPYIa Ha MCTOM MPOCTOpY, nmocTahe cBe ydecTanuje, OroToBo y
rpafgoBuma. To u HUje Heka HOBOCT. M y cTapuM CpeiOBjeKOBHUM I'PajloBUMa
nocrojajne cy appuuke, rpuke, jepMeHCKe, jeBpejcKe, MOJbCKE, HeMauKe, LITMAHCKe
YETBPTH ...

MyATHETHUYKY,  MYJITHKYJITYypallH,  MYJITHjE3UYHUM,  MYJITHHAUWOHAIHA
CY>KMBOT ... IPUMNAaJIa, JaKlie, 1 cBe he Bullle npunafaTi HOPMAIHOM CTakby , HIKaKO
u3y3etky. To mebyTum He 3Hauu f1a he ce 1o Te HopManHocTH johu 6e3 npobiema,
HanpoTuB. PaznmmuuTocT, Heno3HaTo, CTpaHall, cBe TO KOMIUIMKYje KUBOT, MOKe
OUTH W3BOpP CTpaxa, MOXe MOCTATH TPEAMET HENOBjepemha M MPKIE, MOXKE
TIOCTATH M3BOP PUBAJICTBA, KOje MOKE JIOBECTH 10 EKCTPEMHE CUTYallje Y KOjoj
"TBoja cMpT" 3HauM "MoOj xkuBOT". To MOTBphYje U UCKYCTBO OHUX KOjU C€ celle U3
jefiHe y IpYTY JOJIMHY UCTE PEeruje U KOju Ce, IaKJie, MOpajy OHOBO NMpuiiarobaBatu
U MICTOBPEMEHO W3UCKUBATU IOLITOBame U Npuiarobasame. CBe Beha KpeTama
u cBe Behe Murpanyje Koje HaM MOJepaH >KMBOT JJOHOCU ca COOOM, HEU30jesKHO
nosehaBa mpoueHat MehyeTHnuke  MebyKyaTypHO WCHPEIVIETEHOCTH Y CBUM
penoBuma cujeta. Mox/a, o NpBU MyT Y UCTOPUjU CBUjETA, MOKEMO CBjECHO
oabpatu jla ce CyounMoO M Ha MHMpaH HAauMH PHUjEelIMMO TIPEeMjelITambe Tako
BEJMKOr Opoja Jbyau, 3ajelHula, Hapoaa, UaKo jeé OOMYHO Y3POK TOM CEJbEeHbY
Hacwibe (cMpoMaluTBO, OMjefia, M3pabibMBakbE, YHWINTEHA JXMBOTHA CpPEJMHA,
paToBU, MPOroHu). AlK peTopUKa U u3jaBe Jo0pe BoJbe HUCY NOBOJbHE: AKO ce
3aMcTa XKeNMM M3TPAuTH 3ajeIHIYKO XKHMBJbEHe M3Meby pasnuumTux Jbyau Ha
WCTOM TIPOCTOPY, MOTPEOHO je pa3BUTH KOMIUIEKCHY YMjETHOCT 3ajeTHIYKOTr
KuBJbewa. C ipyre cTpane, nocTaje CBe OUUIJIeHN]E /1a TOKYIIaj/ KOjU Ce TeMETbe
Ha MOTBPAM €THUUKUX WJIM CIMYHUX TpaBa — HIP. HALMOHAJIHKUX, PEJIMTMO3HUX,
MJIeMEHCKUX, "pacHux" - KojuMa je UMb CTBapame €THUYKE JP>KaBe, ETHUUKE
celiecuje, eTHUIKOT YMIIYeHa, HAMOHAIHE XOMOTeHU3allje W CIMYHO, BOIe Ka
KOH(JIMKTUMA M paTOBMMAa HETPE/IBUUbUBUX pa3Mepa. AnrtepHatnBa nimeby
€THUYKE 3aTBOPEHOCTH (Ia 4aK M Kaja je UCTa MOTHMBUCAHA CaMOOJIOPaHOM) U
MYJTHETHUYKOT CY>KMBOTA, MPEJICTaB/ba MPAaBO KIbYYHO THUTAaHE Yy E€THUUKO]
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npobJeMaThIM JaHalubuLe. Buiio a ce pagu o MOTIAYEeHUM MIIM MalbMHCKUM
©THUYKHUM I'pynama, 0 CTapHjoj U HOBHjOj EMUTPALj!, PEITUTHO3HUM MatbIHAMA,
HALMOHATTHUM OybemeMm mim fa ce pagu o MebyeTHHUKuM, Mebypenurujckim,
MebyKynTypanrHOM KOH(IUKTHIMA (CyKOOIbaBamba).

MynTHETHUYKO 3ajeJHIYKO SKUBJbEHE MOXKE Ce MOMMATH M JIOKHMBM Kao
oGorahuBare 1 10fjaTHa MOrYhHOCT, 32 Pa3JIUKY O/l I05KHMBIbaBaHa UCTOT KA0 Ka3He:
y Ty CBPXy HHCY NMOTPeOHU IOBOPH M MPUAMKE MPOTHUB pacHe HETPIEeIbUBOCTH,
MHTOJIepaHIyje 1 KceHoobuje, Beh MO3UTUBHO NCKYCTBO U MO3UTUBHU MPOjEKTH
Te KyJTypa 3ajeHIYKOT >KUBJbEHA.

2. VIBEHTWUTET W SAJEOHUYKO >KUBJBEHE: HUKAL JEQHO BE3 OPYror
(HE,D,JEJ'bl/lBl/I CV); H/A NMPUCUITHO VYKIbYYMBAKE, AT HWU MPUCUNHO
NCK/bYHMBAHSE.

"IllTa ce jacHuje pa3aBojuMo, 6oibe hemo ce pasymjeTn"; y AaHAllbe BpUjeMe
MOCTOjU TEH/CHIIMja fla Ce MPOobJieMUMa 3ajeJHIUKOT MYJITHETHIUKOT >KUBJbEHA,
MPUCTYMNHU TTyTeM YUCTOT pas3fBajarba. Hucy 6pojH OHM KOjH ce cllaxy ca HfejoM
"MenTuHr notc (pasasajame)’ Hrp. CAJl-a, Beh cy mpucyTHu cBe 6e30pojHUju
NPOTECTH BE3aHU 32 Wiejy BULLIE MJIM Makbe PUHY/IHEe acuMutanyje. MicroBpemMeHo
ce cBe BuLIe cycpehieMo ca pa3sHMM MOKpeTHMa 3a je[HaKOCT, NPOTHUB €THUYKe
M30JI0BAaHOCTH M AMCKPUMUHALMjE Te MOKpeTe KOoju ce Oope 3a UcTa Npasa.

o caga Hucy pane MNO3WTHBHE pe3yJiTaTe HUTU MOJUTUKA MPUCHIHOT
yKJbyuMBama (acuMuianyja, 3abpaHa Kopuithera CONCTBEHOT je3uKa, peluruje
Y CJ1.) HUTY MOJIMTUKA MPUCUITHOT NCKJbYUMBamka (MapriuHaiu3anyja, reTonsamnyja,
MIPOTjepUBALE, YHUILITABAE).

Mopamo po3BoiuTi wrTo Behy MOryhHOCT MHAMBHAYaJHUX M KOJEKTHBHUX
n360pa, MPUXBATAEM U TMPYXKamkbeM NpPUINKa 3a "eTHWYKY" mpucHOCT (6UTH
Meby cBojuMa) Kao 1 3a MHTEpeTHUYKE CycpeTe U capafmwy. ['apaHipja ouyBama
WGHTHUTETA C jefiHe CTpaHe, Te PAaBHONPABHOCT M MapTHLMNALM]jA Ca ApyTre CTPaHe,
HelleJbUBU Cy M Mopajy ce mebyco6HO momymaBaTu. To HapaBHO, He 3axTjeBa
camo jaBHe TIPONMCE U MPaBuIIa, Beh je moTpeOHO /1a ce MOroTOBO 3aMHTEPECOBaHE
3ajefIHULIe OPHjEHTHIIY Ka TOj ONIMjH 3ajeTHIYKOT KUBJbEHA.
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3. VMNO3HABATU CE, MEBYCOBHO PA3rOBAPATU, WHOOPMUCATU CE,
SAJEOHNYKN OENOBATW: "LLITO BULWE BYOEMO PAOMAW JEAHM V3 OPVIE,
BOJ/bE REMO CE PA3YMJETU".

3ajeHIUKO KMBJbECH:E TPY3Ka, Al U M3UCKYyje MHore MoryhHocTn mebycobHor
yno3HaBama. Kako 6u 10 Mebyco6GHOr yrno3HaBama I0LUI0 6e3 MapruHaIn3alije
¥ Ha paBHOMpPABaH HAuyMH, MOTPEGHO je pa3BUTH WTO je Moryhe Behu HHMBO
MebycobHor ynosHaBamwa. Crnoran "llITo Buiie 6yaeMoO paguiu jeaHu y3 pyre,
605me hemo ce pazymjeT", Morao 6u ia ce MoCTaBM KA0 AaHTUTE3a TOpe HABEIEHOM
CIIOraHy cenapaTusma.

HayunTtu yno3naBaT je3uK, UICTOPHjY , KYATY Y ,0014aje, mpefipacyyie, CTepeoTHIe
Y CTPaxoBe Pa3IMYUTUX 3aje[IHULIA KOje 3ajeTHO K1Be, jeflaH je off ONTHIX Kopaka
y M3Tpajiibll MHTEPETHUUKKX pelanuja (ogHoca). [IpecynHy ymory y Tom cMuciy
MOTY MMAaTH 3ajeJHIYKM W3BOpU MH(OpManuja (HOBUHE, MeHYKYITypaJHOM U
BUIIIE - je3WYKEe PajIio eMUCHje U CIT), TPEHYLM 3ajeIHIUKOr y4yera UM 3abase,
MebycobHa, Makap npurofaa nocehmpama, MOryhHOCT yyecTBOBama - Makap camo
y U3y3eTHUM CllyyajeBuMa, y "yHyTpalmuM" jlorabambiMa eTHUYKE 3ajefHULe
KOja HMje TBOja (ClaBJba, pUTYald U CJ), A YaK ¥ OOMYHU MO3MBU HA PyYyaK WU
Beuepy. 3ajemHnuKy yIIOSHUIM UCTOPHje, 3ajeJHIYKa TpocyaBa jaBHUX forabaja,
MOXK/Ia YaK U TPEHYIM 3ajeJHIUKE MOJIMTBE U MEIUTALje, MOTY OUTH Off ToMOhu
y u36jeraBamy pu3srka yuBpirhiiBamba eTHOIEHTPUUKE (HALMOHATINCTIYKE) BU3Hje
JI0 Te Mjepe Jia IOCTaHy NMPUPOAHNMA 1 OUEKHBAHUMA.

4. ETHWYKO, MOXEMO YAK W MPUXBATUTU, AN HUKAKO Y CAMO JEAHOJ
OUMEH3MJN. YOBJEKOBA CPEOVHA, MOJ, OPYLUITBEHW MOMOXAJ M MHOIM
OPYIN SAJEOHNYKN HASKMBW.

IToHekay|, OpraHM30BaHOCT PA3IMUYUTUX ETHUUKUX 3aje[HNIA HAa €THUYKOj OasH,
rMajy CBOjy OINMpAaBJAHOCT W A0Ope pasiore 3a, ajd CaMo MOJ{ YCJIOBOM Ja ce
pajgu 0 c10000HOM U300PY U NOJ] YCJIOBOM J]a TaKBa OPraHU30BAHOCT HE MOCTaHE
TOTAJIUTAPUCTUUKOM U MHTETPAMCTUUKOM. AJM, EBUJIEHTHO je Jia, aKO CE JKeJn
PaUTH Y KOPMCT 3ajeIHUUKOr >KUBJbEHA, BUILIE HETO Y CMjepy €THUUKE (ayTo)
n3onanyje, Taj pag he ce MOpaTM yCMjepuTH Ka BaJOpU3alMji CBUX OCTAIMX
[AMMEH3Hja JIMYHOT 3KUBOTA, AJIM U KUBOTA 3aje[IHULIE, A KOje HICY y IPBUM JIMHIjaMa
@THUYKOT KapakTepa. Ty nmpuje cBera craja 3ajelHiuKu NpoCTOp U Opyra o ey,
ANy ¥ 3ajeTHIYKY [TeBU M 3ajeIHIYKN MHTEPECH MPOMECUOHAIHOT,, COLMjATHOT
TUMA, 3aTUM LUJbEBM U WHTEPECHU BE3aHW 3a CTAPOCHY 700 M, ca MOCEOHUM
OCBPTOM Ha LJUJbEBE M MHTEpece Be3aHe 3a noul: 2KeHe Mory OTKPUTH U Ha 60sbU
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HAYMH JIOKMBJHABATHU 3ajefHUUKE IUJbEBE U 3ajefJHUUKM ceH3uoummreT. Tpeba
n3bjeraBaTu Aa ocobe MPOBEAY LHjeJM CBOj XXMBOT M TPEHYTKE CBAKOJHEBHILE
YHyTap CTPYKTYpa €THUUKE IMMEH3Hje, HAPOTUB, NOTPEOHO je JaTh MPUINKY U
apyrum MoryhHocTuMa Koje he y Hauesy IMaTh UHTEPEeTHUUKY 6asy.

Op noce6HoOr je 3Haudaja faTh MoryhHoOCT ocobama fia ce cycpehy, mehyco6Ho
pasroBapajy M Jila MCTaKHy CBOjy BaJbaHOCT, HE CaMO MyTeM "MUIIIOMaTCKe
penpe3eHTanyje"’, Beh M AMpEKTHO: Aakie, BPIO je BaXKHO Ja cBaka ocoba
MOXKE Y>XKMBaTHU Y CHa>KHUM MHJIMBUAYaJHUM JbYJCKUM TIpaBUMa, MOPE], JAKaKO
MOTPEOHUM KOIEKTUBHUM NpaBuMa, Meby Kojuma Heka Off TUX IpaBa MOT'y UMaTh
1 €eTHUYKY KOHOTAaI|]jy (ynoTpeda CONCTBEHOT je3nKa, 0UyBame TPANULMja U AP);
CBa KOJIEKTHMBHA MpaBa HE MOPajy Y>KMUBATH MPEHOCT UM OUTH ycMjepaBaHa Mo
€THUYKUM JIMHUjama (HIIp. COLMjajiHa paBa - PaBo Ha CTaH, Ha 1ocao, Ha Opury,
Ha 37paBJbe WM aMOMjeHTaIHA MPaBa).

5. JEGMHNCATU N OOPEONTU TPAHULE ETHWUYKE MPUMAALHOCTM HA LITO
JE MOIYRE MAHWE PUTMOAH HAYMH, OAKNE, HE WCK/bYYUTW ETHUYKE
NPUMNAOHOCTU N HBXOBO MHOTOCTPYKO YKPLUTABAMSE.

HapaBHo, eTHMYKa TPHUMAJHOCT HE W3UCKYje HEKYy MOoceOHYy Ae(PUMHUIM]Y WIIH
onpebeHy rpaHmily: OHa je MPOAYKT MCTOpHje, Tpaiullije, BacluTamba, oonJaja,
Mpuje Hero CBjeCHa OMNIHja, Kejba WM IMibaHu u3bop. lllto purupHMjoM U
M3BjEIITAYeHIjOM TOCTaje Ae(UHULMja NPUMAJHOCTH ofipebrBama TpaHUIA Y
OJIHOCY Ha Jipyre

(mpunagHUKe Apyre Halyje), TUM OMACHUjOM M ypobeHHjoM MmocTaje CKIOHOCT
Ka KOH(puKTY. [IpeTjepuBame y JUCUMIVIMHM WM YaK W3HYbuBame eTHUYKE
JI0JaJTHOCTHU y YMOTPeOH je3uKa, yYeCTBOBaHkA Y BjePCKUM Iy>KHOCTAMA, HAUMHY
onjeBama (y HEKMM CJydYajeBUMa 4YaK y W3HybuBamy Hollewa yHupoOpMe),
CBAKOJHEBHOI onxobemwa, Ma 4YaK MpPaBHOM Jfie(bMHKCAY NPUITQHOCTU
(perucrpanuja, HaBobere eTHUUKe MPUNAJHOCTH HA JIMYHUM IOKYMEHTHMA U CII.
), Hoce y cebu He3fipaB MOpPUB A jefIHU ipyre mpebpojaBajy, oaMjepaBajy cHare
cBe 10 6apuKazia 1 (PU3UUKOT pasrpaHueHha, Te 10 3aXTjeBa TEPUTOPUja CaMo 3a
©THUYKY TpyIy.

Hacynpor Tome, A03BONIMTH U TPOMOBHMCATH MOjaM (PIEKCHOMIIHMjE W Mame
WCKJbYUYMBE BU3Mje TPHUIMATHOCTH, AAKJe, JO3BOIUTH OfipeheHy M03y Mjellama
n3Meby pasNIMuUTHX eTHUYKUX 3ajefHUIA Te MHOTOCTPYKO YIOPUILTE cy6jekaTta
MOTPAaHMYHMX 30HA, OJAKIIaBa TMOCTOjalkeé T3B. "CHBUX 30HA" ca HHCKOM
€THUYKOM Je(PMHUIMJOM M JVCHUIUIMHOM, Te oMoryhaBa clioOOmHY pa3MjeHy
VHTEPKOMYHHKAIMja 1 MHTePaKIija.
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N36jeraBambe 6mi0 koje opme "eTukeTupama' ocoba MO ETHUYKO] WIIH
PEeNMTrHO3HO] OCHOBHM, AMO je TMOTPEeOHMX Mjepa Koje CiyXke MpeBeHIUju
KoH(piMKaTa, KceHo(oOmje, pacu3ma.

ITpaBo Ha camoonipebuBame cybjekaTa WM 3ajefHHIA He Tpeda MPeBaCXOHO
nofipasyMjeBaTu ofipebrBame CONCTBEHUX TpaHulia U 3a0paHe MPUCTYIa UCTHM,
Beh Tpe6a nosa3nuTy off MO3UTUBHOT MIMEHOBaHA CONICTBEHUX BPEAHOCTH U LMJbEBa,
HHUKaKO He CMHje JOCTHhY HUBO MCKIJbYUMBOCTHU M Pa3fBajarmba.

Mopa ce faTii MOryhHOCT jefiHOj cTBapHOCTH K0ja he 61Tn oTBOpeHa Ka 1mto Behem
6pojy pa3nMUYUTUX €THUUKUX 3ajefIHUIA, CTBAPHOCT Koja Hehe 6MTH MCKibyunBa
1 y Kojoj he ce 1o6po ocjehaTtn, TOroTOBO MIjelia UMHUrpaHaTa | fjena "MjerraHnx
nopopia’ Te 0co6e KO3MOIOIUTCKE U TUTypAMCTIUKe (hopMaluje.

6. TIPUSHATU N YUYVMHUTL BUO/BUBOM MYATUETHUYKY OUMEH3WJY:
TbYICKA MPABA, JABHV CUMBOJSIN, CBAKOAHEBHW MOCTYMLM, MPABO [JA CE
OCJERALL "Y CBOJOJ KYRM":

3ajelHIUKO KMBJbEH-E¢ PA3IMIATUX HalMja, Pa3NIUuuTHX je3uka, KyITypa,
pesmruja 1 odnyaja Ha KCTOM NPOCTOPY, Y UCTOM Ipajy, MOpa OUTH NMPU3HATUM
1 BUATbMBUM. [IpUnaiHuIy pasnuunTiX eTHUYKMX 3ajelHULA KOjU 3aje/JHO XK1Be,
Mopajy umatu ocjehaj na cy "kon kyhe", 1a mMajy Ip>KaBJbaHCTBO, ia Cy MPU3HATH,
ma Mory "moctatu" MHCTUTYLHMjA, T€ TOCTOjare CTPYKTYypa M CHeUU(PUIHUX
NpUJIMKa BPEHOBAA CBaKe NMPUCYTHE Halje, BAsKHU Cy €JIEMEHTH 3aje/JHIYKOTr
>KuBJbesa. 1lITo ce Buile Gyfe OpraHn30BalIO 3ajeJHIYKO OUTHCAE Pa3IMINTHX
jesuka,

KyJATypa, peluruja, KapakTepUCTUUHMX 3HAKOBa, Mame he OWTH muckycuja
BE3aHMX 32 HAJTIEXKHOCT OBE MJIM OHE Hallfje Y OHOCY Ha MPOCTOP U TEPUTOPH]Y:
noTpe6HO je fia ce OUio Koju OONIMK €THUYKE MCKIbYYMBOCTH WIIHM CermapaTu3Ma
pa30lakKy y MPUPOJIaH HAUMH 3ajeJHIYKOr IOCTOjara MHOTOCTPYKHMX 3HAKOBA,
3BYKOBa U

uaTynja (®pamo Komapuna, 6uckyn bamwa Jlyke, rpaga y Kojem >KuBe
CTAHOBHMLY BHILIE HALMOHAJHOCTH, alM ca BehMHOM CTAaHOBHMKA CpIICKe
HALMOHAJTHOCTHU, T'Paj] KOjU je y MaHallibe BpUjeMe MpeAMeT pachpaBe uzMeby
Cpba u XpBata, objaiimaBa TO Ha BpJIO jefHOCTaBaH HauuH: "JIuBama Ha K0joj
pacTte MHOro BpcTa 1BHjeha, MMyHo je Jbemiia off IMBaJie Ha KOjoj pacTe caMo jefHa
BpcTa 1pujeha ").

EBpona je ca myHo Hamopa Hayuymjia Jla NPUXBAaTH MOTYhHOCT 3ajemHMYKOr
MOCTOjarba BUILIE PA3NUYUTHX BjEPOMCIOBjECTH Ha WCTOM TPOCTOPY, a fia TO
HCTOBPEMEHO HE 3HAuM TPEBIACT jefHE BjepOMCIIOBjeCTH HaJ[ APYroM WU
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MebycobHO mpoTjepuBame: Jakie, caja je moTpebHo f1a ce Taj UCTU MpoLeC AeCH
y Pa3sHUM MYJTHETHUYKUM CTBAPHOCTHMA; 3aj€JHMYKO >KMBJHEHC PA3IMUUTUX
Halyja Ha KCTOM IPOCTOPY, NPUKJIJIHA MHAMBUyaJIHA 1 KOJIEKTHBHA TIpaBa Koja
Tpeba Jia IpeAcTaBIbajy rapaHiijy cJI000/e 1 YaCTH 3a CBE, TAKBA PEATHOCT Tpeba
APYLUTBEHY CarJacHOCT: 1a IOCTaHe NMPABUJIO, A He U3y3eTaK.

7. TIPABA 1 FTAPAHUMJE CY Of BUTHOT 3HAYAJA, AJIM HUCY [OOBOJBHE;
ETHOLIEHTPUYKE HOPME MAOY VY NMPUNOI ETHOLIEHTPUYKOM MOHALLARY.

He cmuje ce BepoBaTy ja ce eTHUYKHU MAGHTUTET Ka0 ¥ MHTEPETHUYUKO 3ajeJHIIKO
KUBJBCHE MOTy 00e30ujejuTv, Tpuje CBera 3aKOHMMa, WHCTUTYyLIHWjaMa,
CTPYKTypama M CyJOBMMA, aKO TaKaB CTaB HeMa 0a3y M KOpjeHe Yy Jbyuma U
LIMPOKY APYIITBEHY CarjlaCHOCT: alld, HE CMHje C€ HUTHU TOAUMjeHUTH jefaH
yMUpyjyhr HOpPMaTHMBHM OKBHMp KOju he cBMMa AaTu rapaHiyjy COINCTBEHOT
uaeHTUTeTa (MyTeM OCUIyparba MpaBa Ha COMNCTBEHM je3uK, KYJTYpy, LIKOJY,
cpeficTaBa MH(OpMaIja UT/ ..) PABHOTIPABHOCTH (TTyTEM rapaHIije yUeCTBOBAA
Tj. IPOTHUB OUJIO KOjer TUMNa AUCKPUMHUHALM]E) Ka0 ¥ HEOTIXOJJHO CAaMOYTPaBIbatbe,
0e3 TMOoKyIlaja MpUHyAe Ha MPUKIbYUYMBaba y KOPUCT jefiHEe WM Jpyre eTHUUKe
rpyme Koje 3ajef{HO >KUBE.

Op moceGHOr je 3Hayaja 1a MHOTOSTHMYKE 3ajefHMIEe MOCjeflyjy TaKaB HUBO
camoymnpaBibalba Koju he 3ajeHully BopuTH (IMjeny 3ajefHuIy, 6e3 eTHHUKe
JMCKPUMUHALMjE) y CMUjepy Aa Cy[OMHY y3Me y CONCTBEHEe pyKe U Ja MPUCHIN
Ha MHTEPETHUYKY Capajiiby 0 T€ Mjepe Jia pa3Bhje 3ajeHIUKY TEPUTOPHjaTTHY
CBHjeCT: TO MOKe MhM y KOPUCT 00ecXpabibiBamha OHUX KOjU MUCIIE fia Ce TeH3Hje
1 KOH(PIIMKTHU BE3aHM 32 TEPUTOPHJATTHU CTATYC MOTY PUJEILINTH MjEHhambeM WU
TIpUTajabeM TPaHuLA.

W He Tpe6a 3a60paBUTH Ja CHA3KHO 000jeHa €THOLGHTPUYKA MTPaBa U CTPYKTYpe (Tj.
OHA KOja ce 3aCHMBAjy Ha KOHTUHYHNPAHOM TPETjepaHOM UCTULAHY MPUTATHOCTH
onpebeHoj HaUWju ¥ HAa CHAXKHOM ETHMYKOM H3/IBajarby) HEen30jesKHO JIOBOTE
[0 jayama TeH3Wja W KoH(umkaTa, Te A0 pabama M jayama €THO-LEHTPUYHHUX
HAYMHA TIOHAIIamka - IOK CYNPOTHO TOME, 3aKOHHU U CTPYKTYpe Koje yHampjebyjy
MHTEPETHUUKY Capaimwy, 0Xpabpyjy M jadyajy KyATYpYy BasbaHOT 3ajeHUYKOr
SKUBJbEHbA.
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8. O BAXHOCTM MOCPEOHVIKA, TPAOVUTE/bA MOCTOBA - OHUX KOJU
MPECKAYY MEBE W OHMX KOJM MYTYJY MPEKO rPAHMUA. OTPEBHE Cvy
"VIBOAJVILIE ETHUYKOT JEOUHCTBA", AN HE W NPEBJEMVLIE

Y 61510 K0jOj CUTYyalljy 3ajeHIUKOT KUBIbEH-A BUIIIE €THUUKKX IPYIa, OHO IITO
y MoYeTKy MamKa Meby JbyfrMa jecTe y3ajaMHO TO3HaBame, MehycobHn ofgHoCcH,
MIPUCHOCT.

Y TakBUM CUTYaIjama Ofi TOCeOHOT 3HaYaja MOTy OUTH JbY/IH, TPYyTIe U MHCTUTYLIMje
KOje ce CBjeCHO TMOCTaBJbajy AY>K T'PaHULA MHTEPETHUUYKUX Ipyna Koje 3ajeffHO
>KMBE U KOjU C€ y CBAKOM CMHCIY 3aJaXKy U Heryjy MehycoOHO ymosHaBame,
aujanor u capamy. IIpoMonuja 3ajefHUUKNX MPUTOHMX Aorabama, cycpera u
aKTHUBHOCTH, He pabajy ce camu off cebe Beh 3axTjeBajy ynopaH u JlelluKaTaH paj
Ha CeH3MOMNM3ALMj1, CTULIALY TTOBjepeha, pajl y KOju Tpeba YIOKUTH MyHO Hhere
1 BjepOIOCTOJHOCTH.

OcuM WeroBama WASHTUTETA U BUIIIE - Malke jaCHUX TpaHULa M3Meby pasHux
©THUYKUX arperamija, off U3y3eTHOT je 3Havaja 1a y TaKBUM 3ajefJHULaMa TIOCTOjU
HeKO KO he ce mocBeTWTHM pPay Ha MCNMTHBAKY, OMEKIIABAakby M KOHAYHO
MpeBa3uiIakemhy IPaHnIa: aKTUBHOCTH Koje he MosKzia, y cuTyanijaMa HaneTocT!
Wi KOH(IMKATa M3MVIElaTh Kao KpHjyMuapeme, aiay aklije TaKBOI THMa Cy
Ol KJbyUHE BaYKHOCTH Y OMEKIlaBaby PUTMAHOCTH, PeNlaTUBU3ALMjH TPAHULA 1
yHanpebemy 3ajeHUUKNX aKLuja.

Excnunosuje HapoHanu3Ma, IOBUHI3MA, PACH3Ma, PEJIMTHO3HOT (haHaTU3Ma UTH.,
MIPEe/ICTaBIbajy Hajpa30pHMjU AOCAJ MO3HATEe (DAKTOPE Y 3ajeIHUYKOM KUBJBCHY
(BMIIIE O COLMjATHUX , EKOJIOIIKMX MJIM EKOHOMCKHX TEH3Mja) U 00yXBaTajy OCUM
NOJINTUKE WM pelluruje, NPaKTUYHO CBE AMMEH3Hje KOJIEKTUBHOT >KUBJbEH:A:
KYJITYpy, EKOHOMHMjy, CBAKOJHEBHM >KUBOT, Mpeapacyje, Hasuke. J[lakie,
CTBApHO je MOTpeOHa BelIMKa CIOCOOHOCT y NPUCTYIY U Pa30iIaXKuBamby eTHUUKe
koH(mKkTHOCTH. TO 3axTjeBa fja ce y OUII0 KOjoj €THUYKO] TPYIH BPEAHY]Y JIMLA
WJIM CHare Koje Cy y CTamy Jia NCIIOJbe ay TOKPUTHUKY MPeMa COTICTBEHO] 3aje/IHHILI:
3HAYM TIpaBe U3Aajulle "eTHUUKE KOMIIAKTHOCTU", a7l KOjU Ce, aKO >KeJle /la Ofip>Ke
KOpjeHe 1 KPeUOMIINTET, HUKAKO 1 HUKAJ|a HE CMU]jy TIPETBOPUTH Y Nipebjernute.
Bamr y cayvajy KoH(pMKaTa off M3y3eTHE je BaKHOCTU pPEJaTHBU3UPATH U
CMamUTH TIOPUBE KOjU PAa3IMYUTe €THUYKE IpyIe BOJie Ka TPakKerwy MOJpIIKe
Crojba (3aIUTUTHE CHare, pa3He MHTEPBEHLMje Crosba M Ci1.) U faTu Behy cHary
eJIeMeHTHMA 3aje[JHIYKMX Be3a 3a IPOCTOp.
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9. HeonxoaHm ycnoB: VICKibYYUTIN BUNO KOJN OBMIMK HACWUIBA.

Bpno je Temko Hahu MebyeTHuuke 3ajepnuie, a na Meby mHUMa Hema TeH3uja,
KOHKYpEeHIHje, KOH(mKaTa:

Haskanoct, KOH(IMKTYaJTHOCTH PENMIUO3HOT, PACHOI WM JAPYror MOpHjeKia
Majy BeNMKy MOh ymimTama M MOOMIM3alyje M HOce y CeOM eleMeHTe TakBe
KOJIEKTMBHE E€MOTHMBHOCTH Ja ITIOCTaje BPJIO TELIKO OfpXKaTH KOHTPOJY Haj
CUTYaIMjOM WUJIM IOBECTH /IO Pa3yMHOT pHjellieha, ako HaM CUTyaluja "modjerne”
U3 pykKe.

Y TakBUM cilyyajeBuMa MOTpPeOHO je mpuje cBera: VMckibyunTu OMI0 Koju BUJ
Hacusba y OMII0 KOjeM TPEHYTKY ¥ aKO Ce TI0jaBM KJIMIIa €THUYKOT HaCHJba, CMjecTa
U OJVIy4YHO pearoBaTH - jep, aKO ce TOJIepHIle, OCTOjU PU3UK Aa Ce Ta KJMIa
noBeke y paszapajyhe cnmpaiy Kojy je Hemoryhe KOHTPOJIMCATH .

W y oBOM ciyyajy HHUCY IOBOJbHU CaMO 3aKOHM WJIH Tosmnyja, Beh je moTpe6Ho
nyOOKO YKOpjeHEHO, OfUIyYHO JAPYLITBEHO M MOpPAIHO OfidWjame: yYBEPeHO U
yBjepib1BO ofidHjame Hacuiba (M pehn yBjepeHo u yBjepsbrBo HE Hacumby).

10. SAYETHULM KYNTYPE 3AJEAHUYKOT YKUBIBEHA:

OHu cy off HenpolljemhHBe BasKHOCTH y CUTYyalljaMa TeH3Hja, KOH(PIMKTYaITHOCTH
WM YaK y CUTyanujamMa OOMYHE KOEr3UCTEHLje MJeIIOBUTUX MHTEPETHUUKUX
rpymna (Makap ce pauiio U o0 BpJIO MajuM rpynama). OHM Kao y jeqHOM Xxpabpom
abopaTopujy, MOTY Ha CONCTBEHOj KOXHU MCKYIIATU mpobieme, moTemkohe u
MoryhHOCTH Koje Tpy:Ka MebyeTHUYKO 3aje[HIYKO KUBIHEHHE.

WHTepeTHHUKE Tpyne MOTY MMAaTH CBOjy JIParoljjeHy TOIUIOTY U JjeJIOBaTH Ha
Hajpa3IMYUTUjIM NOJbMMA, Off PEJIUTHje 10 MOJUTHUKE, Off CIIOPTa /IO 3ajeMHUIKOr
npoBobewa CJI000AHOT BpEMEHA, Of CUHAMKAIHUX aKTUBHOCTU /IO KYJTYpPAIHOT
3ajarama. Y CBAKOM CIlyuyajy, oHM he OWTH HajHANpefHUju eKCIepPUMEHTATHU
TEpeH 3ajelHNUKOr KUBJ/bEHA - U CTOra 3acily>Kyjy MOTIYHY MOAPIIKY OHUX
KojuMa je cTajo Ao ymujeha M KyAType 3ajeTHUYKOr >KMBJbEHA Kao jeflHe
CTBAapHE AJTEPHATUBE MOHOBHOM jaBJbatby T'€HEPAIM3UPAHOr ETHOLEHTPUYKOT
BapBapCTBa.

Translation by Lilijana Radmanovic¢
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ULGLRUU L LULAE:
UbPUUPUL UNLBLM UM4BUSPh SUUC M 3[e

1. RUQUUERULPY 2UUUSEN, LELUUSNRESNRLE UdBLE GUS
YLBLP LNCU, QUL AUSUNNRESNRL. USLOLSIULLL ERLRY
SULUUBLFNRR3UL UL ZUUUUESNRR3UL UPLl E:

Uhltnyt nwpwspmd (hquljub, dpwlnipuyhl, jpntwlub b Eplhly
Swgquwtt wnnidny wnwppkp hwdwjuptiph hwdwwntny ubkpluynipjut
hpunpnipmibtpp quwnd wikh hwdwhwyh Ypuetwl hwunljuwbu
puquputpmd: bhwplt, vw unpnipemnit sk Utwnhy b dhotmnwpju
punuplbkpmd B Juyhlt wwupplp punqudwubp’ whphlyjul, hnbwlw,
huwjjuljut, hpkwlwl, (Ehujub, gipdwbwljut, huywbtwlu...

Zhnbwpwp,  puquubtpthly’  puquudowlmpughl,  puquwlpnb,
puquutqny, puquwqq [...] hwdwlbgnipniip qpuuynid £ b quunyg
wykh Ynwugh npybu tnpuw), wy) ny npybu pugurmipni: Uw sh
wowbwlnud, wjintudktwjuhy, np nu htonn nmt uwhnit t {hubkn,
punhwjunwljp: Fuquuquunipnitp, wuhwynp, onwpp ndjupkgunid
E Jutpp, wytt Jupnn t Jujubgul), jupnn E nunbu] widunwhnipyut
Jud wnbnipjut yquwndwn, dpgulgnipnit wnwowgub) dhtsh hul
Sujpwhbnuljwinipinit "mors tua, vita mea" / «pn dwhu hd Jjubph b»
uljqpniiipny: Yw inyyl gl thnpdwnnippnibb b, hus kpp ukyp uh opewiih uh
nuonuwyuwiphg mknuthnpynud Edhlitngb opowtth Ukl wy) nupwnwduyp b
unhwyuwsd E{hund hwdwkpugdb) b winid nu hiipt b wwhwgbing, np
hphwinby buhwpquipny nthwdwlbpuyybing yupytu: Uhgpughwubpp
quuny wybkih qubuquéwghtt punyp Yypkl: dudwibwlwlhg Yjuuph
pipwd owpdnittwlnipnitt wjuntuwthbihnpbt wykh § junpugtnid
Uhotpuhly b vhourwlnipwyhtt thwhjniunidt wphiwuphh pojnp swyyptpnid:
NMuwundnipyub Uky wnwohtt wbqud Yupkh E ptplu, ghnwulgupun
puunpk) mu pwnun dwbwywphny mst) dwppljubg, hwdwjuputph,
dnnmnipnutph wynywth quuguswiht wknwpwpdh jnhpp tnyuhul
stwjws, np nputg hhupnid unynpupwp pujus b jhunud pounipiniup

1 «Epuhlp, «kplnu» Lqpnyph wjunbn gnpswsynmd L wqquyhl, Eqguijwub, jpnuwulub,
Upwlmpuyhtt hwnljwbhsubph wewbjugnyb pingpluwb ptwunny  hwunlwihoibp,
npnip uwhdwbmu ko hwjuwpwlui hupinipnip b Jupny b wj uply hwiqkghbing
Epunykunpninipyut’ hwjwpwlwi kgn-twihwh, npb wyjuop wnun]b] wupus]ws k:
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(poJunnipnil, owhwgnpdnid, opowlw  dhowduyph puypuynud,
wuunbpuqd, hwjwswiptbp...): Uwluytt hobunpupwinipniut oo
unull bhwjnwpupjws wuunpuwunwludnipmpiip pudupup sk
tpt hpuybu guwijwiunid tup dhltnyt wwpwspnd wwppkpubph
gnjuijgnipnilt unbknsdt), wyw withpudbown E dowljk] hwdwljkgnipjut
Uh pupn wpgbun: Ujmu §oqdhg qougn] wfbjh wwupgq b qunbmad,
np bpuhly hpumibpibph U Gdwbwwnhwy wy, ophtwl wqquyhb,
nujuwpwtiujul, hudpuyhty, «wwuwjuljuiy  hpuyniupubph
wpunwhwjndwt Jpu hhdtdws dnnbkgnudubpp - Lpuhl yhunipjul,
Epuhl wnwbdiwmgdwb, kpuhy quuuwb, thwnwppugdut b tdwbwnhy
wy] byywwnwlutph vhongny, hwighkgunid b wtjwijpownbubh swduih
hujuwdwpunnipniiubph b wunbkpuqdutph: Bpuhl nwuwpudbpdnipu
(npl, wyinuudkiwgihy, hhdugnpjws B awl hiphuwusnuywin pyub
wnbkuwlnithg) b puquukpuhl hwdwlbgnipjut dhol wypunpuipt
wyjuop wnwugpwyht kEphl punyph pughpubph puppnud: vnupt wjuntin
Jupnn E Jbpwpkpt) duonidubiph Bupwuplydus jud thnppudwutinipmnil
Juqunn kpuhly fudpkpht, ny jud qun tkpqunpwsttpht, jpnbujut
thnppudwutini pynibkphhb, bpihly Jepustdwip, b jud b pk dhekpuhy,
Uhonujuwpwbwlui b thodpwlnipuyhtt hwjuwunipjniutbph:
Puquukpuhl hwdwlignipmitp Jupnn b pujudt) b wypdb] npytu
hwpunugnid b hubpju htwpwynpmipymi, ny ph npybu wunhd.
withpwdbown ku ny ph ginuuywownnipjut, wthwiunnipdnyujuinteyu
b wyjuinjugnipyut hwjupwpnqubp, wyp gpuljut hnpdwnnipniubp n
Spugntip bt hwdwltgnipyut Upwlnyp:

2. I‘LPLHI\I&SH}\L b ZU.U'U.‘IbS[lI’\I&SHI*\L L n Q b[‘[—‘bP Utuu unuus
UsnkhuUb, [1 2 RFLP LELUNNRU, [1 2 fYLP NPLUUTNNRUT

«Qpputt wybkih hunwl nmwpugwnytip dhdjwughg, wjipwh wykih
Y Jhwulwbwip dhdjuugs - wyuop qquh dhinid juw puqlukpuhl
huwdwwnby ubpjunipjutt jpughpubpp hunnwl) wwpuipwnnulubph
vhongny (muskini: Ujuybu Ynsjws «<hwdwdnydut Jupuwtbpp»
("melting pot") Juytt Yntubiuniu skt dwynpnud, wyy «dnyuputiibpp»
hujnwpupjws tywnwl ki (wuktp' UUL-nwd), vwluyt hwpdh sk
wntmu plp]qnudtibpt’ pinnbd phs ph swn huplunpus thwdngdub
thnpdtph: Uhtitngt dudwbwl hwinhynid Eup owpdnwdubph, npntp
hwintu bkt quihu hwintt hwjwuwpnipjut, puggbd Epuhly fudpkph
dupghtwjugdw ((nuwbgpujiugdwiy) b jupnpuljwinipyub, husyku
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il hwbmt hwjwuwp wpdwbwwywnynppub:

Ppkllg Yhbumbwlympmip skt wuyugnigh) n's poth  plngpluwb
punupuwluwimpniubpp (Anynud /wupdhpughw/,  wpgblpubkp
(kqniubkph b Ypnuubph tuundwdp b wyl), ny £ pouth pugwundwt
(Uwpghtwugnid, ghnnunnjugnud, Juuupnud, phwetignidd...): Uuhpwudtown
E wywhndl] wthwnwlwi b hwjwpwlwb punpnipmpitubph wykh
[l opowluly pupmbkn] b wowewpllym] Eplhly «inbpimpjuis
wnhpubp, huswytu, ophtiwtly, Uhokpuhl sthuwt b hwdwgnpsulgnipjui:
Uh Ynquhg hipimpjut wwhywidwi puojuhpp, b dniu Ynnuhg
huwjwuwp wpdutwywnynipniuttt nt dwutwlgnipniup ywhwnp k
tnfupuguttt Jhdjuwtug: Upw hwdwp phwwbwpup juywhwiegh, np
ns vhuytt hwipuyhtt jwintubpt nt juinbwlupgbpp, wy) hwnljuybu
wqnuljhp hwdwyipibpp dqunbt hwdwlkgnipjut wju mwuppkpulht:

3. &uLU2tL, UPUBULS, MNUBL URUBULS 2ES, SEBNEUULUL UbUSULS UUUDUL,
ONENOUUSEL. «NRUL UYELP TUS UNFL2YEBULL UBUU USNRUD 2E6S, USLRUL
UdELP LUY W2UUYULULR UPUBULS»:

Zudwlignipniutwnweowpnud b yywhwignid Eihnjuwnupd hiwgni pjut
puquuphy htwpwynpmipniibp: Opytugh wyt jupnqubiu qupquitiug
wpduwtuywnynipjul hwjuwuwpnipjui b dfupghttwjugdut pugundu
wuydwitnpnud, wihpwdton L qupqugul] thnpuugupd hdwgnipu
wnwykjugnyt htwpuwynp dwljupgulp: «Qpput wbih pun wntisykup
Uklu Upniuh htin, wjiput wydth juy] jhwuljubiwtp dhdjutgs - uw jupng
Ep 1hub] whgwnnnuljuinipyut yipnhhojwy jupquinuh hwljunpnypn:
Unynpl)  Qwbugl) hwdwwnbn  phwldnn  wwppkp  hwdwjupubph
1kqnit,  dowlnypp, unynpnypbbpp, bwhwwywowpdniupubptt m
Jupspuwnhwbpp, Jupibpp - uw dhekpuhl hwpwpbpnipniutbpnud
wnwigpwihtt puy; b ULs ghp Jupnn i jupwnu) nbnbjunynipput
pughwunip wnpmipubpp (Uhodpwlnmipuyghtt b puquutignt phpphp,
hwnnpynudutp, nughn, b wyjy), hwdwwnbn ntunigdw b jupwfulwiuph
wnhpubpp, wnujuql wunwhwluw thnjuuygbnipniutbpp,
ubthwlwihg nwwppbpynn hudwyiph «ukpphty hpunupdnipnibbpht
(gnut wnhphg wnhpe) witdwul sdbunt htwpwynpoipniup (unbbp,
Shuwljunwpnipniintp, b wy), tnyuhull &wph b pupphph unynpuljui
bpwybpubpp: Muwndnipjut pughwunip gppbpp, hwbpuyhtt inbwlw
hpunwpdnipniuiinh hwdwnbn wiuglhugnidp, gnigh twb hwdwwntn
wnnpeph b tnwubndwt wnhptbpp jupnn ko dbswy bu oqubk) juntuwthly
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tpunlkiinpnt nkupuljwbikph wdpuyingiub, hisybu Gwb ppubg
wfuhuwyn b unynpuljub nunbwnt Juutghg:

4. Qnrsth EEULPY, UUUUSL N2 UNUY UBY 2UOUUL UBR. SULUOLUSPL,
utnusbhu, UN3hULUUUUL 7hrRP, ULQUS JUUULUYDL L pUQUURPY USL
CUZULNRC 2U8SULULSULES:

Zudwguph, wnwppkp hwdwjupubph tpuhl juquulkpynudp phiplu hp
wppupugus nt bwlb gpuljut gunwdwnubpt niuh, ek wt wqun
punpnipjut wpgniup kb hp mkuwlng sh gununud htnkgpuhunwlju
b wdpnnownhpuljut: Nuunh whwp L pugnitbup Lpuhly hhdph
Jpu unbnddws Ynruwlgnipniuubpp, dhnipnibtubpp, wynudpubpp,
hwfwpi twl nupngubpt ot Eyknkghubpp: Uwluytt wthuwyn E op
tpt gutuwinid kup jupwil] hwdwlkgnipnip, ns ph Epuhl (huptw-)
dbyniuwgnidp, whwp b wpdhnpyp widtwluwt b hwdwjiupuyghe
uwuph dniu ponp swwhnudubpp, nponup bwpe b wowe Ephly punyph
skl Luu b wpwy, nu hwduyupt b, tnupwdpt nt gpu wjundwdp
hnquémpmbp, puyg twl Jdwubughnwlwi, hwewpuulubh b
wnwphpuwjhtt tywnwlubpt nt hbnwppppnipniuubkpp ... b hwnjuyku
ubpuyht. jwbuwyp Ywpnp bh fwbwgl] e wdbh gy phluygby
Juuph tywwwlubkph b pughwinip puunudakph hbn juyus
puunhpubtpp: Uthpwdbton b juntuwthl) wytt Jpdwlhg, tpp dwpg hp nne
ghunnuljguljui Jyulpl nt opdw pnnp wuhbpt wig E jugund Epuhly
Junnygubph b swihnidubph tkpunid, b hwpudnp E wnwewnplly twlb
wy)] htwpwynpnipnibbp, npntp, npybu Juinb, Yhukt dhokpuhy
punyph: Ulswih Yuplnp k np dwpphl htwpwynpnipnit ntbbkbwt
hwunhwbnt b junubnt dhdjuug htwn, b dhljutg quuwhwwnbnt ns Jhuy
ubthwliwt Epuhl fdph «ghjutughnwljut  ubkplujugnigsnipiui»
Uhongny, wy bl wdhgwlwunpti: Niunp, bujub E, np jnipupwbgnip
wtd htwpwynpnipnit nitkiw oqunybnt hwuwnwwnnit wthwwnwlju
hpwymbpibphg  wihpuwdton huduwpwljwt hpudmbpitphg pugh,
npniig wnbgnipjudp ndwip Yniikwt bwb Epuhy ulqpniupubp ((Eqyp
gnpdwsnipjull, wjwinnypubph b wy wenidubpny): Zudupuljut ny
poinp hpuwyniupubpt B, np whwp E wpykt b hwuwubkh (huku Epuhl
wunuiknpjul hhdwh Jpu (op. unghwjuljwi hpunnibplkp’ nn,
qpuyudnipnil, wowlgnipinil, wnnnowwwhnipni.. jud opowlju
Uhgun]uypht JEpupkpnn hpunjnibpubpp):
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5. ZuurudnrpuU MUYUU Nes BNULUUNY, UUZUULEL I UUZUULUQUSEL
NUSYULGLNRESNRLE, 2RUSUNTL RULUUUYR NUSYULLCLARESNPULLELL Nk
ONVLELPUPULSNRULE C:

Unynpwpup Lpuhl wuwunwiubmpmniiop hwnntl] swhdwind  jud
nwpwiowwnnid sh wwhwbymd. wjt wdbkih swn wundnipjul,
wjuinnyph, puumhwpulnipjul,  unynpnypubph  wpquuhp
E, pwl punpubph, gwulnipjub, hunwl pbnpmput: Oppub
wykih Ynownn ni wphbunwjuwt b pupind guuijuibnmput b
wjinghg uwhdwbtwquuybint dbwlbtpynidp, wjipwt wykih £ ub
wupnitwnd  hwjudwpunnipjut  dhundubp:  Epuhl  Jupgbpp
shpnunypnudp Jwd nipuijh wwpnwgpnudp (kqdh gnpswsnipyul,
pntunujubupwtulul, hwgnijuuh (punhniy dhtigh hwdwgqbunp
wuwpuunpnidp), wnopju  Jupph 0t wwhywéph wpnudubpny,
b wuujwiubmpjut punhniy  Jhgh  ppwduluwb  vwhdwinudp
(gpuignidutip, upniduipthwunwpnpipnid huyg ) hupthtyupnibwlnid
kb whwpnne Unnud” ubthwljwi fudph mdbpp gmgunpupwp hopdbin,
dhqhjuljul yunubkoutp nt wuwnupukp junnighint, wdpnnowytiu b
Uhdhuyt ubthwlwt vh mwpusp ywhwbgbin:

By pinhwlwrwlp wuwnubbmput gnpstwlwi, wikh 4o b
wuwlwu pugunnn qunuthwp pugniubjy nt ppwpniutp, b hknbwpwnp,
wnwppbp hwdwjupubiph dhel npnowlh thnpjumqnbgnipnit pny; b,
husytu twl «awhdwbwhts unipjiljnnubph hwdwp puqduih hndwu
Jhnbp wywhndbp tywunmd k ainjupugniyc gninhibphs gnjmpjuip
b Eplhy vwhdwtdwt wrwybky dbndugdwit nt hbnbwpwp twb wnwyty
wquun  thnjuwbwlnudubpht, thnpj-hunnppuljgnipjuin nt thnju-
gnpduljgniprubip:

Epuply (qud nujubwpwbului, b wy) wbuwblnihg dwphpiuig
«unutidiwinliny  guijugws hpudulut npubnpnidhg  funtuwthbp
wuwnljuinid k hwljudwpunnipniubpp Jutjuupgbybyn,
wjjuinjunnt pintit nt pwuhqup Jubtubnt wthpudtown dhongubipnh owppht:
Unipkljintiiph b hundwyipibph hiptinpnpnudp swbwnp £ plup ubthwlub
uwhdwutbtphg b Uninph wpgbkpubtphg, wy; wykih omnn ubkthwlub
wpdbputiph b tyuwunwlubph pgpulijub vwhdwinidhg, b wyb sytwnp k
hwugkguh mwpwdtpdnipjut b wpwbdtwgdwt: Mkwnp L htwpwynp
1hth pug, hujuwwnwpht wunwiknpmiop dh puih hwdwjipubph
ny  wnuwpudbpdnqulub, npnd  gwbuwgkih Yhukt hwnljuybu
ubkpqunpjwubph, <uwnt punnwthpubph» qujuljutpp, wykh puquuptd
b wohtwphwpwnupughwlwi Yppntpjut nkp wtudhup:
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6. &uLu2tt, It SBUULELE HYUL2UEL PUQUUERBURY 2UGNRUL hrUMNRULRLELE,
2ULLUSPL LEULUELE, UNOrSU. FBUSELE, SULE 9QULNR hLUANRULL:

Swpptp  kpunuubph, (kqniubph, dowlnypubkph, Ypntubkph
wjuinnypttph hwdwwnbn tkpuynipmniip dhbinygt  wwpwspnid,
dhlunyt punupnid whwnp b fwtwsyh b mbuwbh npupdygh: Snjuljgnn
wnwppbp hwdwjupubph ubpuyugnighsutipp ywhwnp Eqquit, np «inwti s,
np niukt punupwghnipinil, np wynunbn punnitdws tu b hhdtwynpgus
(Qud np Jupnn Eu hhdbwdnpdby): Gpl- (Gud puqdw-)jEqynipniip,
Uppuut nnpumd Ypnbwlub, dowlnipughl, (kquiut wwppbp
ninnnipiniiubph hwuwubihnipnitp, thpju jmpupwbsnip Eplnup
hwdwp hhpwwnwlh b wpdinpdwt hwnntl wnhpubph wepuynipniup
hudwljignipjut  dpwlnyph Yuplnp wwppbp G Oppwb wybjh
Juquuljtpyyh (kqniukph, dowlnypubph, jpntubph, wpwbdbwhwnny
wowlbibph hwdwubpumpiniup, wjipwt wybkih phy Junbsytup
Juypkph b wwpwspubph’ wyu jud wyi kplnuhl wunlwibkine onipg
dSwyuw(ynn yJt&bph htwn. wbhpwdbon k, np nnwpwdbpdnipjut jud
Epthly puwnbqpuihqudh  jnipwpwbynip  ppubnpmd  wmwppunisyp
puquwdl bpwttnh, hsjniuubph b junnygubph ptwjut gnjuljgnipjut
Uty (dpwiyn Unpwdpub - n bwhulnynu b Pwiju Totjuymd
npjuphuh Uk dwuwdp ubppbpnd phulbgius puquubpuhl dh
punupmy, nplt wjuop ubppph U punpjwupltph Yynndhg Jh&wplyynng
gnunp E — whw wju wwpq punuptpny bt tkpjuyuginid tny dhwnpp.
«nupuwnbuwl Swnhlubpny h dwpquglnhtt wykh qbinkghl £ wy
Uklhg, npnid punudkup Uh mbuwlh Swnhly £ wdnid»:)

Gypnywt gwbwnpuwpwp unynplg punniubk] mwuppbip nuduwiwupubtph
ubpiuwynipynitp, npnup Ywpnn G gnjuygl) Uhbtnygh nwpuspnid’
sdéqunbiny hotubky pninphtt b wdkuphtt Yud nnipu dnk] dEhp dniupi:
Ujdd hwpluynp E, np tnytu gnpédplpwugp hunwlnpb mbnh niukiw
twl puquutpthl hpuynipmniuubph wnbisnipjudp. muppbp Epunutubph
qnujgnipnibp hlingt wwpwspnid wihwnwlwi b hujupulub
hpwyniuputpny hwinkpd, npnup Gpuwohiwydnpnud i hwdwuwp
wpduwbwyuunynipnit b wquunipnibubp pnjnph hwdwp, ywhwnp E
nuntw unpd, ny ph pugunnipinii:
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7. brudnprueubry Nk BLUTSWPLLELE YELUUYUL BU, RUSS N2 RUYULUC.
EFLAUGLS/NL LACUEMC UARUNRU BUL EELAYELSCNL UMRUSEUTYLE:

Uh"  hwjuwnwgkp, pk  Epbhl  hupunipmbbh  m dhebplhy
hwdwljignipmiip  Jupbkh E Gpuwopiwynpl] wnwehtt  hbppht
opkupttipny, hwmuwnwwnnipjniiibpny, junnygutpny nt punwpuuubpny,
Ept npuwip wpdwnwugws skt dnnnydpnh dbe b juyt wpnudny sk
hhdtwynpyniud hwuwpwluwlwi juytt Yntubktuntuny: Uwluwyt ny b
whwup L phpuquuwhwnt] hunwly b hntuwh tnpdwnhy-ppuduijut
puquyh  juplnpmpinibp,  npp popnph - hwdwp Ypwppiunph
ubthwlwb  huptmipnitt  niubbwmt  ((kqulut, dowlnipuyghl,
ppulul, nknkjunduiut b wy hpwyniuputph dhongny), hwjwuwp
wpdwluyunympyub ((hupdtp duubwlgnipyul tpwshihph dhengny
pugunkiny guujugws whwyh wpuwinipni) hpwyniupubph
hpwgnidt, husybu twb wuhpwdbon huptwljurwupnid niubiwnt
hpwyniuph hpwgnidp, uvwjuy wnwig ppuwlgdwt thnpdkph, npnp
dhwnqwsé Gihukl, ophtiwl, gqnjulignn tpuhl hwdwjipubphg nplhgh
Ubkjht vwwnwupbmt: Twutwynpuybu wyjunbn wbsuh Juplnp L,
np  uhotpuhl hwdwltgnipjut hpuyhdwlutpp qhnbndus (hukb
npnpwljh  huptwjupnipjut hwdwjtwyuwnlbpnud, husp wbknuiut
hwdwjuphtt (wdpnnowuyitiu, wnwtg Lpuhl punpuljubnipyui) Ynpnh
hupunipnyt  wbophtl] ubthwlwut Jdwluwnwughpp b wwpunwnhp
Ynwpduh dhokpuhl hwdwgnpduljgnipnittt wyipwlb, np qupqugup
wnwpwspwjhtt (b «Heimatl»-h) hwdpunhwinip  ghnwlgnipinii:
dbpohtiu  Yoquh Ywljubk uyt thnpdbpp, npnup dhwndws hukb
upusnipniutpt. nt hwuwdwpunipmibbtpp . wwpwspught
Qqupquyhfwljh»  wwpunwnpuipubpny skt (pruwlgnidubp,
uwhdwth thnthnjunipiniuubp, b wyb):

&y uh” Unnwghp, np opkupltpl nt juunnpkb Eplnybnpni junnygubpp
(wpuhtipll  Gpwbp, npnig wowbgpnid  kpuhYy  wwwnubknipmip
owpniiwjupwp okownbit k, Ephl hunwl nwwpwipwnnudp b wyj)
wlfuntuwthtjhnpitt hwighgumid  Ei hwjwdwpumpniuuibph b
(upubnipniuitph phdugdwip b unbpénid nt wdpuyinmd tu
Epunjtunpnt dninkgnidubp, dhtsntn dhotpuhl hwdwgnpsulgnipiniup
jupwiunn opkupubpti ni Yuopnygubpt, punhwlwpwlp, Jupnnp bGu
hupwjuntuby b wdpuybnt] hwenn hwdwlbkgnipjut mupphpuljutp:
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8. Upounraverh, YUUNRLOUBL  YUMNRSNNULLCR, MUSELR  dLUSNY,
uusunuerh, UuzUULU8PL 2BsU2NSNLErh yUurlinrnresuL
UuUbL: ULzPUdbss BL «BEEUPY YUCOCUSPIE 2UMUKULULER», N2 P6
«3NPLUSPULLELPL NRLUSNLEM»:

Anjujgnipyutt gmujugus hpwdhdulnid tjunymd b, twp b wnwy,
thnjuunupd  hdwgnipjul, hwpwpbkpnipnitubph b dnbkpdnipjut
puguluynipnil: Ubswth juplbnp Jupnn b (hul] wyjt wthwntbpp,
judptptt nt hwunmwwnnipmitttpp, npnup ghnwlgupup Yqpunbkgubu
uwhdwbuwght nhpp gnjuljgnn hwdwjupubiph dholt b wdkl epy Yurwltu
hdwgnipinil, Epjununipnit b hwdwgnpdwlgnipnit: Zwudpunhwunip
hpwnwpdnmipinitubph, hwinhydwt nt hwdwnbn  gnpénnnipjut
wnhplubph pjpwinidp qpnjhg sh unbnédynid. wyt ywwhwbenid E
hpuqtjuwt, dhounpynipjutt b tplunypubph tbpluyugdwb, npubg
htwn dwiunpugdwt sdwup nt tppwbjun wojpwwnwbp, npp whwp k
qupquglit) qgnipmpjundp b quinwhnipyudp: Eptply wwpptp udpkph
niitigué phy ph owwn hunwl] mwpnpnobih hiptnipjut b vwhdwtubph
Ynnpht juhuwnn twljub b twbl, np hus-np dbjp hudwywnwupwt
hwuwpuwlnipiiubph  tbpumd  hpktt wdhpdh wyn  uwwhdwbubph
opgwligdwi  minhkph  npnbdwip  dh gopdmiubmpil,  npp
(upjusnipjut nt hwjudwpunipyut ppughdwlnid phplhu fudwigh
dwpuwbbkugnipyul, puyg wjt wbhpwdbon b unip wblnitubpp
hwpptnt, uwwhdwtuubpp hwpwpbpujuinipyut Uy wnbkutbme b
thnjugnpduljgnipiniup ppwibint hwdwp:

Uqqujuwdnimpjut, onyhuhquh, ghnuuywounnipjul, Ypnuwlub
duttminhquh b wy] ynnphnidubpp punupughuljut hwdwljkgnipmiun
wukuhg owwn powphnn hwjnih gnpéntubph pwppmid Lu (wnwyly
pul  unghwjulwi, pluywhywiwiuh jud  ninbuwlwub
Jupuénipinitpp): Fpwbp gnpstwfuwiunid JEpupkpnid b hwbpught
Jjwuph pnnp  npnpuubkphtt dowlnyph, wbnbunipjub, wnopju
Ywiph, twpwyuowpdniipibph, unnpnypbbtph, wy 0y dhuyl
punupulwinipjul b §pnih: Nrunh, wihpudton k dks nibwnipmnit
nhdwgpuykint b skqnpugubkint dhokphl huljudwpwnnipjut nghti: Upw
hwdwp ywhwbeyh, np nipwpwignip kpihl hwdwyupnid wpdunpytu
wji wbdhtp U mdbtpp, npnbp mbwl b hiphwptbwnunmpul
ubthwlwt hwdwjiph upwjubpp nbkutikint, wjuhtpt nypbp hujuybtu
1httt «kpuhly Jupspunhwyh npujudwtubpr, nypbp, vwluyl, tppkp
swpinp L Jbkpwddtu nipwgnn nwuwihpubph, Epk gwilwinud tu
hwjwunwphd dow] wpdwnbbphtt b ywhywib] Junwhnipmiop: 2kug
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hujudwpunnipjul yupuguynid L juhun Jupbnp npybu vhwly £hown
wnwpphpuly sutipjuyugul), ntunpl skqnpugub] ponp wyt Unnidukpp,
npnup Epuhly wwppkp hwdwyuputph gponud Bu wpuwpht qgnpudhqubp
thunpbnt (hnqubwynpnn nidbp, wpunwphtt thpwdnnipjniubp b wyjy)
b Uhbiinygh dudwbwl wpdunpl) hwdwyipbph hudpinhwing juwp
huunpn wowplu nwpwsph htw:

9. YbLUuUuuUL MUSUUL UrabLBL UUBL SEUUYP AAULNRESNRU:

Uhotpluhl gnulgnipjutt Uk ndjup phk sjhukb jupdusdnipniubbp,
Upguignipnil, hwlwdwpunnipnitubp: Swynp, Epthl, Ypntwljul,
wqquhl, pwuwluyut b wy] hhdph Jpu wnwe Llws pouwdwupp
quiqubttphtt pungpylnt b Udnphjhqugubnt hujuwyulwt ubpnid
nith, pln npmd’ wyt Ukginbn  phpmd hwjupuljwi hniquljuim pjub
wyupwlt puwn b wytyhuh wwwpptp, np wyunthbnb nddup junwdupkh
E quptnid b npowdhwn jnisnudubiph sh hwiigkgunud, tpk gnipu k qujhu
Jtpwhuljnnnipinihg:

Niunh, popp withpudbynnipmititiphg wdktwnwigpuyhtin nu
Juplnpp dinud £ udbl nbuwlh ppintpmt wpghibp wowykjugngiu
Jdnuwljuinpkt hwjuqpbnyg jnipupwsnip yupuguynid, bpp dhokpuhly
ppimput b ubplwigmd dp Eplngp, npp hwingnipdbnt phugpnud
Jtpohtiu Jupnn t wydbphy nt wijunwdupljh whp wowewguby: By
unyuhull wyu nhwypnid opkuputiptt nt hpwdwwywhubpp puupun sk,
wj] withwpdbon £ hwuwpuwlulwb b pupnjuljul J&pwljwi dkpdnd,
npp Ynibiku winip hhdpbp. wjuhlipt’ hwdngws b hundnghs Ypuyny ny
wuk] ppunipjuip:

10. ZUUUUBSNRRSUL UTUUNRSED UNUQUUULSPULELC. UPQERUPY MUNLC
URBL:

Lupdubnipjul, pptudwtph jund b thotpithl unynpuiljut gnjuljgnipjui
hudwnbpunnul wiquuhwnbjhwpdtp jupnn buntiktw) jupwep adpkpp
(pEyniql thnpp): tpwbp Jupnn kb hpkig dwphh dpu qqui b thnpdby,
husybu hwdwpdwly hopdwupupuljut dh jupnpunnphuynud, dhekpuhly
hudwljgnipjutt wetsyny pnnp pughpubpp, nddupnipmnibaibpt no
httwpun|npnipymibiibpp: Uhgkpuhly fudpkpp Yupnn G hpkug uhun
wpdbpwynp tkpypniudi ntktw) wdkbwwnwpptp npnpuikpnud Ypnithg
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Uhlish pwnupwlwunipni, uynpunhg dhtish dwdwugh puljkpulju
Upunnpunh  dlwynpnud, wphdhnipnitiibphg  dhish  dpwlnipuyghe
gnpdnibnipnii: Udku ghwypnud iputp fubpjuyugub hwdwljignipyut
thnpdupupnipju wdkiwwnwewynp nuownp, b ntunh wpdwh bhwdkh
nkuwlh wowlgmpjut ipwig Ynnuhg, md hngkhwpuqun b pull kb
hulwlkgniput wpkunt m dpwlnypp’ npuybu dhwl hpunbuwlub
wjpinpubp  piphwipulwt  Eplnykbnpnt  puppupnunippui
JEpupuiunpnipyui:

Translation by Grigor Ghazaryan
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Alexander Langer: dieci punti
per I’arte della convivenza

1. LA COMPRESENZA PLURI-ETNICA SARA LA NORMA PIU CHE L’ECCEZIONE;
L’ALTERNATIVA E TRA ESCLUSIVISMO ETNICO E CONVIVENZA.

Situazioni di compresenza di comunita di diversa lingua, cultura, religione, etnia
sullo stesso territorio saranno sempre pil frequenti, soprattutto nelle citta. Questa,
d’altronde, non € una novita. Anche nelle citta antiche e medievali si trovavano
quartieri africani, greci, armeni, ebrei, polacchi, tedeschi, spagnoli...

La convivenza pluri-etnica!, pluri-culturale, pluri-religiosa, pluri-lingue, plu-
ri-nazionale... appartiene dunque, e sempre piu apparterra, alla normalita, non
all’eccezione. Cio non vuol dire, pero, che sia facile o scontata, anzi. La diver-
sita, I’ignoto, I’estraneo complica la vita, puo fare paura, puo diventare oggetto
di diffidenza e di odio, puo suscitare competizione sino all’estremo del “mors
tua, vita mea”. La stessa esperienza di chi da una valle si sposa in un’altra val-
le della stessa regione, e deve quindi adattarsi e richiede a sua volta rispetto e
adattamento, lo dimostra. Le migrazioni sempre pili massicce e la mobilita che
la vita moderna comporta rendono inevitabilmente piu alto il tasso di intreccio
inter-etnico e inter-culturale, in tutte le parti del mondo. Per la prima volta nella
storia si puo — forse — scegliere consapevolmente di affrontare e risolvere in modo
pacifico spostamenti cosi numerosi di persone, comunita, popoli, anche se alla
loro origine sta di solito la violenza (miseria, sfruttamento, degrado ambientale,
guerra, persecuzioni...). Ma non bastano retorica e volontarismo dichiarato: se
si vuole veramente costruire la compresenza tra diversi sullo stesso territorio,
occorre sviluppare una complessa arte della convivenza. D’altra parte diventa
sempre piu chiaro che gli approcci basati sull’affermazione dei diritti etnici o af-
fini — ad es., nazionali, confessionali, tribali, “razziali” — attraverso obiettivi come
lo stato etnico, la secessione etnica, I’epurazione etnica, I’omogeneizzazione na-
zionale, ecc., portano a conflitti e guerre di imprevedibile portata. L’alternativa
tra esclusivismo etnico (comunque motivato, anche per auto-difesa) e convivenza
pluri-etnica costituisce la vera questione-chiave nella problematica etnica oggi.
Che si tratti di etnie oppresse o minoritarie, di recente o pill antica immigrazio-
ne, di minoranze religiose, di risvegli etnici o di conflittualita inter-etnica, inter-

LTS

1 1l termine “etnico”, “etnia” viene usato qui come il pit comprensivo delle caratteristiche naziona-
li, linguistiche, religiose, culturali che definiscono un’identita collettiva e possono esasperarla sino
all’etnocentrismo: I’ego-mania collettiva pil diffusa oggi.
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confessionale, inter-culturale. La convivenza pluri-etnica puo essere percepita e
vissuta come arricchimento e opportunita in piu piuttosto che come condanna:
non servono prediche contro razzismo, intolleranza e xenofobia, ma esperienze e
progetti positivi e una cultura della convivenza.

2. IDENTITA E CONVIVENZA: MAI L'UNA SENZA L’ALTRA;
NE INCLUSIONE NE ESCLUSIONE FORZATA.

“Pil chiaramente ci separeremo, meglio ci capiremo”: c’¢ oggi una forte tenden-
za ad affrontare i problemi della compresenza pluri-etnica attraverso pil nette
separazioni. Non suscitano largo consenso i “melting pots”, i crogiuoli dichiara-
tamente perseguiti come obiettivo (ad esempio negli USA), e non si contano le
sollevazioni contro assimilazioni pitt 0 meno forzate. Al tempo stesso si incon-
trano movimenti per 1’uguaglianza, contro I’emarginazione e la discriminazione
etnica, per la pari dignita.

Non hanno dato buona prova di sé né le politiche di inclusione forzata (assimila-
zione, divieti di lingue e religioni, ecc.), né di esclusione forzata (emarginazione,
ghettizzazione, espulsione, sterminio...). Bisogna consentire una piu vasta gam-
ma di scelte individuali e collettive, accettando e offrendo momenti di “intimita”
etnica come di incontro e cooperazione inter-etnica. Garanzia di mantenimento
dell’identita, da un lato, e di pari dignita e partecipazione dall’altro, devono inte-
grarsi a vicenda. Cio richiede, naturalmente, che non solo le regole pubbliche e
¢li ordinamenti, ma soprattutto le comunita interessate si orientino verso questa
opzione di convivenza.

3. CONOSCERSI, PARLARSI, INFORMARSI, INTER-AGIRE:
“PIU ABBIAMO A CHE FARE GLI UNI CON GLI ALTRI, MEGLIO CI COMPRENDEREMO”.

La convivenza offre e richiede molte possibilita di conoscenza reciproca. Affin-
ché possa svolgersi con pari dignita e senza emarginazione, occorre sviluppare il
massimo possibile livello di conoscenza reciproca. “Piu abbiamo a che fare gli
uni con gli altri, meglio ci comprenderemo”, potrebbe essere la controproposta
allo slogan separatista sopra ricordato. Imparare a conoscere la lingua, la storia,
la cultura, le abitudini, i pregiudizi e gli stereotipi, le paure delle diverse comunita
conviventi & un passo essenziale nel rapporto inter-etnico. Una grande funzione la
possono svolgere fonti di informazioni comuni (giornali, trasmissioni, radio, ecc.,
inter-culturali, pluri-lingui, ecc.), occasioni di apprendimento o di divertimento
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comune, frequentazioni reciproche almeno occasionali, possibilita di condividere
— magari eccezionalmente — eventi “interni”” a una comunita diversa dalla propria
(feste, riti, ecc.), anche dei semplici inviti a pranzo o a cena. Libri comuni di
storia, celebrazioni comuni di eventi pubblici, forse anche momenti di preghiera
o di meditazione comune possono aiutare molto a evitare il rischio che visioni
etnocentriche si consolidino sino a diventare ovvie e scontate.

4. ETNICO MAGARI Si, MA NON A UNA SOLA DIMENSIONE:
TERRITORIO, GENERE, POSIZIONE SOCIALE,
TEMPO LIBERO E TANTI ALTRI DENOMINATORI COMUNI.

Ha la sua legittimita, e talvolta forse anche le sue buone ragioni, I’organizzazione
etnica della comunita, delle differenti comunita: purché sia scelta liberamente, e
non diventi a sua volta integralista e totalitaria. Quindi dovremo accettare partiti
etnici, associazioni etniche, club etnici, spesso anche scuole e chiese etniche. Ma
¢ evidente che se si vuole favorire la convivenza piu che 1’(auto-) isolamento
etnico, si dovranno valorizzare tutte le altre dimensioni della vita personale e co-
munitaria che non sono in prima linea a carattere etnico. Prima di tutto il comune
territorio e la sua cura, ma anche obiettivi e interessi professionali, sociali, di eta...
e in particolare di genere; le donne possono scoprire e vivere meglio obiettivi e
sensibilita comuni. Bisogna evitare che la persona trascorra tutta la sua vita e tutti
i momenti della sua giornata all’interno di strutture e dimensioni etniche, e offrire
anche altre opportunita che di norma saranno a base inter-etnica. E essenziale
che le persone si possano incontrare e parlare e farsi valere non solo attraverso
la “rappresentanza diplomatica” della propria etnia, ma direttamente: quindi ¢
assai rilevante che ogni persona possa godere di robusti diritti umani individuali,
accanto ai necessari diritti collettivi, di cui alcuni avranno anche un connotato
etnico (uso della lingua, tutela delle tradizioni, ecc.); non tutti i diritti collettivi
devono essere fruiti e canalizzati per linee etniche (ad es., diritti sociali — casa,
occupazione, assistenza, salute... — o ambientali).

5. DEFINIRE E DELIMITARE NEL MODO MENO RIGIDO POSSIBILE
L’APPARTENENZA, NON ESCLUDERE APPARTENENZE
E INTERFERENZE PLURIME.

Normalmente 1’appartenenza etnica non esige una particolare definizione o de-
limitazione: ¢ frutto di storia, tradizione, educazione, abitudini, prima che di
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opzione, volonta, scelta precisa. Piu rigida e artificiosa diventa la definizione
dell’appartenenza e la delimitazione contro altri, pill pericolosamente vi ¢ insita
la vocazione al conflitto. L’enfasi della disciplina o addirittura dell’imposizione
etnica nell’uso della lingua, nella pratica religiosa, nel vestirsi (sino all’unifor-
me imposta), nei comportamenti quotidiani, e la definizione addirittura legale
dell’appartenenza (registrazioni, annotazioni su documenti, ecc.) portano in sé
un’insana spinta a contarsi, alla prova di forza, al tiro alla fune, all’erezione di
barricate e frontiere fisiche, alla richiesta di un territorio tutto e solo proprio.
Consentire e favorire, invece, una nozione pratica piu flessibile e meno esclusiva
dell’appartenenza, e permettere quindi una certa osmosi tra comunita diverse e
un riferimento plurimo da parte di soggetti “di confine”, favorisce 1’esistenza di
“zone grigie”, a bassa definizione e disciplina etnica e quindi di pil libero scam-
bio, di inter-comunicazione, di inter-azione.

Evitare ogni forma legale per “targare” le persone da un punto di vista etnico (o
confessionale, ecc.) fa parte delle necessarie misure preventive del conflitto, della
xenofobia, del razzismo.

L’autodeterminazione dei soggetti e delle comunita non deve partire dalla defini-
zione delle proprie frontiere e dei divieti di accesso, bensi piuttosto dalla defini-
zione in positivo dei propri valori e obiettivi, e non deve arrivare all’esclusivismo
e alla separatezza. Deve essere possibile una lealta aperta a pil comunita, non
esclusiva, nella quale si riconosceranno soprattutto i figli di immigrati, i figli di
“famiglie miste”, le persone di formazione piu pluralista e cosmopolita.

6. RICONOSCERE E RENDERE VISIBILE LA DIMENSIONE
PLURI-ETNICA: | DIRITTI, | SEGNI PUBBLICI, | GESTI QUOTIDIANI,
IL DIRITTO A SENTIRSI DI CASA.

La compresenza di etnie, lingue, culture, religioni e tradizioni diverse sullo stesso
territorio, nella stessa citta, deve essere riconosciuta e resa visibile. Gli appartenenti
alle diverse comunita conviventi devono sentire che sono “di casa”, che hanno
cittadinanza, che sono accettati e radicati (o che possono mettere radici). Il bi- (o
pluri-) linguismo, I’agibilita per istituzioni religiose, culturali, linguistiche differen-
ti, I’esistenza di strutture e occasioni specifiche di richiamo e di valorizzazione di
ogni etnia presente sono elementi importanti per una cultura della convivenza. Piu
si organizzera la compresenza di lingue, culture, religioni, segni caratteristici, meno
si avra a che fare con dispute sulla pertinenza dei luoghi e del territorio a questa o
quella etnia: bisogna che ogni forma di esclusivismo o integralismo etnico venga
diluita nella naturale compresenza di segni, suoni e istituzioni multiformi. (Franjo
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Komarica, vescovo di Banja Luka, citta pluri-etnica a maggioranza serba, oggi as-
sai disputata tra serbi e croati, lo dice in modo semplice: “Un prato con molti fiori
diversi ¢ piu bello di un prato dove cresce una sola varieta di fiori”).
Faticosamente 1’Europa ha imparato ad accettare la presenza di piu confessioni
che possono coesistere sullo stesso territorio € non puntare a dominare su tutti e
tutto o a espellersi a vicenda: ora bisogna che lo stesso processo avvenga esplici-
tamente a proposito di realta pluri-etniche; convivere tra etnie diverse sullo stesso
spazio, con diritti individuali e collettivi appropriati per assicurare pari dignita e
liberta a tutti, deve diventare la regola, non I’eccezione.

7. DIRITTI E GARANZIE SONO ESSENZIALI MA NON BASTANO;
NORME ETNOCENTRICHE FAVORISCONO COMPORTAMENTI ETNOCENTRICI.

Non si creda che identita etnica e convivenza inter-etnica possano essere assicu-
rate innanzitutto da leggi, istituzioni, strutture e tribunali, se non sono radicate
tra la gente e non trovano fondamento in un diffuso consenso sociale; ma non si
sottovaluti neanche I’importanza di una cornice normativa chiara e rassicurante
che garantisca a tutti il diritto alla propria identita (attraverso diritti linguistici,
culturali, scolastici, mezzi d’informazione, ecc.), alla pari dignita (attraverso ga-
ranzie di piena partecipazione, contro ogni discriminazione), al necessario auto-
governo, senza tentazioni annessionistiche in favore di qualcuna delle comunita
etniche conviventi. In particolare appare assai importante che situazioni di con-
vivenza inter-etnica godano di un quadro di autonomia che spinga la comunita
locale (tutta, senza discriminazione etnica) a prendere il suo destino nelle proprie
mani e obblighi alla cooperazione inter-etnica, tanto da sviluppare una coscienza
territoriale (e di “Heimat”) comune: ci0 potra contribuire a scoraggiare tentativi
di risolvere tensioni e conflitti con forzature sullo “status” territoriale (annessioni,
cambiamenti di frontiera, ecc.).

E non si dimentichi che leggi e strutture fortemente etnocentriche (fondate cioe
sulla continua enfasi dell’appartenenza etnica, sulla netta separazione etnica,
ecc.) finiscono inevitabilmente a inasprire conflitti e tensioni e a generare o raffor-
zare atteggiamenti etnocentrici, mentre, al contrario, leggi e strutture favorevoli
alla cooperazione inter-etnica possono incoraggiare e irrobustire scelte di buona
convivenza.
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8. DELL'IMPORTANZA DI MEDIATORI, COSTRUTTORI DI PONTI,
SALTATORI DI MURI, ESPLORATORI DI FRONTIERA.
OCCORRONO “TRADITORI DELLA COMPATTEZZA ETNICA”,

MA NON “TRANSFUGHI”.

In ogni situazione di coesistenza inter-etnica si sconta, in principio, una mancanza
di conoscenza reciproca, di rapporti, di familiarita. Estrema importanza positiva
possono avere persone, gruppi, istituzioni che si collochino consapevolmente ai
confini tra le comunita conviventi e coltivino in tutti i modi la conoscenza, il
dialogo, la cooperazione. La promozione di eventi comuni e occasioni di incontro
e azione comune non nasce dal nulla, ma chiede una tenace e delicata opera di
sensibilizzazione, di mediazione e di familiarizzazione, che va sviluppata con
cura e credibilita. Accanto all’identita e ai confini pili 0 meno netti delle diverse
aggregazioni etniche ¢ di fondamentale rilevanza che qualcuno, in simili societa,
si dedichi all’esplorazione e al superamento dei confini: attivita che magari in
situazioni di tensione e conflitto assomigliera al contrabbando, ma ¢ decisiva per
ammorbidire le rigidita, relativizzare le frontiere, favorire I’inter-azione.
Esplosioni di nazionalismo, sciovinismo, razzismo, fanatismo religioso, ecc.,
sono tra i fattori pit dirompenti della convivenza civile che si conoscano (piu
delle tensioni sociali, ecologiche o economiche), e implicano praticamente tutte
le dimensioni della vita collettiva: la cultura, I’economia, la vita quotidiana, i
pregiudizi, le abitudini, oltre che la politica o la religione. Occorre quindi una
grande capacita di affrontare e dissolvere la conflittualita etnica. Cio richiedera
che in ogni comunita etnica si valorizzino le persone e le forze capaci di autocri-
tica, verso la propria comunita: veri e propri “traditori della compattezza etnica”,
che pero non si devono mai trasformare in transfughi, se vogliono mantenere le
radici e restare credibili. Proprio in caso di conflitto ¢ essenziale relativizzare e
diminuire le spinte che portano le differenti comunita etniche a cercare appoggi
esterni (potenze tutelari, interventi esterni, ecc.) e valorizzare gli elementi di co-
mune legame al territorio.

9. UNA CONDIZIONE VITALE: BANDIRE OGNI VIOLENZA.

Nella coesistenza inter-etnica ¢ difficile che non si abbiano tensioni, competi-
zione, conflitti: purtroppo la conflittualita di origine etnica, religiosa, nazionale,
razziale, ecc., ha un enorme potere di coinvolgimento e di mobilitazione e mette
in campo tanti e tali elementi di emotivita collettiva da essere assai difficilmente
governabile e riconducibile a soluzioni ragionevoli se scappa di mano.
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Una necessita si erge pertanto imperiosa su tutte le altre: bandire ogni forma di
violenza, reagire con la massima decisione ogni volta che si affacci il germe della
violenza etnica, che, se tollerato, rischia di innescare spirali davvero devastanti
e incontrollabili. E anche in questo caso non bastano leggi o polizie, ma occorre
una decisa repulsa sociale e morale, con radici forti: un convinto e convincente
no alla violenza.

10. LE PIANTE PIONIERE DELLA CULTURA DELLA CONVIVENZA:
GRUPPI MISTI INTER-ETNICI.

Un valore inestimabile possono avere, in situazioni di tensione, conflittualita o
anche semplice coesistenza inter-etnica, i gruppi misti (per piccoli che possano
essere). Essi possono sperimentare sulla propria pelle e come in un coraggioso
laboratorio pionieristico i problemi, le difficolta e le opportunita della convivenza
inter-etnica. Gruppi inter-etnici possono avere il loro prezioso valore e svolge-
re la loro opera nei campi piu diversi: dalla religione alla politica, dallo sport
alla socialita del tempo libero, dal sindacalismo all’impegno culturale. Saranno
in ogni caso il terreno pill avanzato di sperimentazione della convivenza, e me-
ritano pertanto ogni appoggio da parte di chi ha a cuore I’arte e la cultura della
convivenza come unica alternativa realistica al riemergere di una generalizzata
barbarie etnocentrica.
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Alexander Langer:

Zece puncte pentru arta convietuirii

1. COEXISTENTA MULTIETNICA VA FI O NORMA, NU O EXCEPTIE;
ALTERNATIVA ESTE INTRE EXCLUSIVISM ETNIC SI CONVIETUIRE.

Situatii de coexistentd a comunitatilor care vorbesc diferite limbi, de diferite cul-
turi, religii, etnii, pe acelasi teritoriu vor fi din ce in ce mai frecvente, mai ales
n mediul urban. Aceasta, de altfel, nu este o noutate. Si 1n orasele antice si me-
dievale existau cartiere africane, grecesti, armene, evreiesti, poloneze, nemtesti,
spaniole...

Convietuirea multietnica, multiculturald, pluri-religioasa, multilingvistica, multi-
nationald ... apartine, deci, i va apartine Intotdeauna, normalitatii, nu exceptiei.
Asta nu Tnseamnd, Tnsd, ca este usoard sau scontatd, dimpotriva. Diversitatea,
necunoscutul, natura diferitd complicd viata, poate naste temeri, poate deveni
obiectul neincrederii §i a urii, poate suscita competitivitate pana la extrema ,,mors
tua, vita mea” (moartea ta este viata mea). Aceeasi experientd a celui care prin
casdtorie se mutd dintr-o vale in alta a aceleiasi regiuni si trebuie, deci, sd se
adapteze si sd ceard la randul sdu respect si adaptare, demonstreaza acest lucru.
Migratiile din ce in ce mai masive si mobilitatea pe care viata modernd o com-
portd fac inevitabil mai mare rata de intersectare interetnicd si interculturald, in
toate partile lumii. Pentru prima datd in istorie se poate alege — poate — in mod
constient confruntarea si rezolvarea in mod pacifist a deplasarilor atat de nume-
roase de persoane, comunititi, popoare, chiar daca la originea lor std de obicei
violenta (saracia, exploatarea, degradarea mediului, razboiul, persecutiile ...). Nu
sunt suficiente retorica si voluntariatul declarat: daca se doreste intr-adevar con-
structia coexistentei intre cei diferiti pe acelasi teritoriu, trebuie dezvoltata o arta
complexd a convietuirii. Pe de altd parte devine din ce in ce mai clar faptul cd
aborddrile care se bazeazd pe afirmarea drepturilor etnice sau aseménatoare — de
exemplu nationale, confesionale, tribale, ,,rasiale” — prin intermediul obiectivelor
cum ar fi statul etnic, secesiunea etnicd, epurarea etnica, omogenizarea nationala
etc., duc la conflicte si razboaie de dimensiuni neprevazute. Alternativa Intre ex-
clusivismul etnic (oricum motivat, i prin autoapdrare) si conviefuirea multietnica
constituie adevarata chestiune-cheie In problematica etnica de astdzi. Fie cd este
vorba despre etnii oprimate sau minoritare, care au imigrat mai recent sau mai
de mult, de minoritati religioase, de desteptdri etnice sau de conflicte interetnice,
interconfesionale, interculturale. Convietuirea multietnica ar trebui perceputa sau
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vizutd ca o modalitate de imbogdtire sau ca o oportunitate in plus, decét ca o
condamnare: nu ajutd predicile Tmpotriva rasismului, intolerantei si xenofobiei, ci
experiente si proiecte pozitive si o culturd a convietuirii.

2. IDENTITATE SI CONVIETUIRE: NU POT EXISTA UNA FARA CEALALTA; NICI
INCLUZIUNE NICI EXCLUDERE FORTATA

,»Cu cat ne vom separa mai clar, cu atat ne vom Intelege mai bine”: exista astdzi o
tendintd puternicd de a Infrunta problemele coexistentei multietnice prin interme-
diul unor separdri mai nete.

Nu sunt aprobate la scard largd aceste ,,melting pots”, creuzetele sunt persecu-
tate Tn mod declarat ca obiective (de exemplu in Statele Unite), si nu conteaza
revoltele impotriva asimildrilor mai mult sau mai putin fortate. In acelasi timp se
intdlnesc prin similitudine, impotriva marginalizarii si discrimindrii etnice, pentru
aceeagsi demnitate.

Nu au dat un bun exemplu de sine nici politicile de incluziune fortatd (asimilarea,
interdictiile de limba si religie etc), nici de excludere fortatd (marginalizarea, in-
cluderea in ghetouri, expulzarea, exterminarea ...). Este necesard permiterea unei
game mai vaste pentru alegeri individuale si colective, acceptand si oferind mo-
mente de ,intimitate” etnicd pe de o parte, si de demnitate similard si participare,
pe de altd parte, acestea trebuie sa se integreze una pe alta. Acest lucru necesita,
bineinteles, ca nu doar regulile publice si ordonantele, dar mai ales comunitatile
interesate sd se orienteze cdtre aceastd optiune de convietuire.

3. CUNOASTETI-VA, VORBITI-VA, INFORMATI-VA, INTERACTIONATI: ,,CU CAT
AVEM MAI MULT DE A FACE UNII CU CEILALTI, CU ATAT NE VOM INTELEGE MAI
BINE”

Convietuirea oferd si necesitd multe posibilitdti de cunoastere reciprocd. Pentru a
vd putea deschide cu aceeasi demnitate si fara marginalizare, trebuie dezvoltat la
maximum nivelul de cunoastere reciproca. ,,Cu cat avem mai mult de a face unii
cu ceilalti, cu atat ne vom intelege mai bine”, ar putea fi contrapropunerea pen-
tru sloganul separatist mentionat mai sus. Tnvégarea limbii, istoriei, culturii, obi-
ceiurilor, prejudecatilor si stereotipurilor, a temerilor diferitelor comunititi care
convietuiesc este un pas esential in raportul interetnic. Un rol important poate fi
jucat de sursele comune de informare (ziare, transmisii radio etc. interculturale,
multilingvistice etc.), ocaziile de invatare sau de distractie comune, frecventa-
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rile reciproce, cel putin cele ocazionale, posibilitatea de a Tmpartdsi — mécar in
mod exceptional — a evenimentelor ,,interne” ale unei comunititi diferite de cea
de apartenentd (sdrbdtori, ritualuri, etc.), chiar si simplele invitatii la pranz sau
la cind. Cartile comune de istorie, celebrdrile comune a evenimentelor publice,
poate chiar si momentele de rugaciune sau de meditatie comuna pot ajuta mult in
evitarea riscului ca viziunile etno-centristice sd se consolideze pana la a deveni
evidente si prevazute.

4. ETNIC, POATE DA, DAR NU INTR-O SINGURA DIMENSIUNE: TERITORIU,
GEN, POZITIE SOCIALA, TIMP LIBER SI ATATEA ALTE DENUMIRI COMUNE

Are propria legitimitate, si uneori poate si motivele sale bune, organizarea etnicd
a comunitatii, a diferitelor comunitdti: cu conditia sa fie ales in mod liber gi sd nu
devina la randul sdu integralist si totalitar. Ar trebui, deci, sd acceptdm partidele
etnice, asociatiile etnice, cluburile etnice, adeseori si scolile si bisericile etnice.
Dar este evident cd, dacd se doreste favorizarea convietuirii mai mult decat (auto)
izolarea etnica, ar trebui valorificate toate celelalte dimensiuni ale vietii personale
si comunitare care nu sunt in primul rand cu caracter etnic. In primul rind teri-
toriul comun si Ingrijirea lui, dar si obiective si interese profesionale, sociale, de
varstd ... si in special de gen; femeile pot descoperi si trdi mai bine obiectivele
si sensibilitatile comune. Trebuie sd evitdm ca o persoand sa-si petreaca intreaga
viatd si toate momentele zilei in interiorul unor structuri si dimensiuni etnice,
si sd 1i oferim si alte oportunitati care sd fie pe baza interetnicd. Este esential ca
persoanele sd se poatd intalni sa vorbeasca si sa se valorifice nu doar prin ,,repre-
zentantele diplomatice” ale propriei etnii, ci direct: deci este destul de relevant ca
fiecare persoanad sd poatd sd se bucure de drepturi umane individuale, aldturi de
necesarele drepturi colective, dintre care unele pot avea si conotatie etnica (utili-
zarea limbii, mentinerea traditiilor etc.); nu trebuie sa profitim de toate drepturile
colective sau acestea sa fie canalizate pe linie etnicd (de ex. drepturile sociale —
casa, ocupatia, asistenta, sdndtatea — sau cele de mediu).

5. DEFINITI SI DELIMITATI IN CEL MAI PUTIN RIGID MOD APARTENENTA, DAR
NU EXCLUDETI APARTENENTA S| INTERFERENTELE MULTIPLE.
in mod normal apartenenta etnici nu necesiti o definitie sau delimitare speciali:

este fructul istoriei, traditiei, educatiei, obiceiurilor, inainte de a fi optiune, vointa,
alegere precisd. Cu cat devine mai rigida si artificiald definitia apartenentei deli-
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mitdrii contra celorlalti, cu atat este mai periculos saditd aplecarea cétre conflict.
Emfaza disciplinei sau chiar a impunerii etnice 1n utilizarea limbii, In practica
religioasd, ITn modul de a se imbraca (pana la uniforma impusd), in comportamen-
tele cotidiene, in definirea legald a apartenentei (inregistrdri, note pe documente,
etc) poartd in sine un impuls nesdnatos de a se socoti, la proba de fortd, la contri-
butia de bund voie la binele comun, la ridicarea de baricade si frontiere fizice, la
cererea unui teritoriu intreg doar pentru acea etnie.

Permiterea si favorizarea unei notiuni practice mai flexibile si mai putin exclusiva
a apartenentei, §i permiterea unei anumite osmoze intre comunitati diferite si o tri-
mitere pluralistd din partea unor subiecti ,,de granita” favorizeaza existenta unor
»zone gri”, cu definire slaba si disciplind etnicd si deci cu un schimb mai liber, de
inter-comunicare, de interactiune.

Evitarea oricdrei forme legale pentru ,,etichetarea” persoanelor din punct de vede-
re etnic (sau confesional etc.) face parte din méasurile necesare pentru prevenirea
conflictului, a xenofobiei, a rasismului.

Autodeterminarea subiectilor si a comunitdtilor nu trebuie sd plece de la defini-
tia propriilor frontiere si a interdictiilor de acces, ci mai degrabd de la definitia
pozitivd a propriilor valori gi obiective, si nu trebuie sa ajunga la exclusivism si
la separatism. Trebuie sa fie posibild o loialitate deschisd mai multor comunitati,
neexclusivistd, in care sd se recunoasca mai ales fiii imigrantilor, fii din ,,familiile
mixte”, persoanele de formatie pluralistd si cosmopolita.

6. RECUNOASTET!I SI FACET! VIZIBILA DIMENSIUNEA MULTIETNICA:
DREPTURILE, SEMNELE PUBLICE, GESTURILE COTIDIENE, DREPTUL DE A SE
SIMTI DE-AL CASEI.

Coexistenta etniilor, a limbilor, culturilor, religiilor si traditiilor diferite pe acelasi
teritoriu, in acelasi oras, trebuie sd fie recunoscutd si vizibila. Cei care apartin
diverselor comunitdti convietuitoare trebuie sda simtd cd sunt ,,ai casei”’, cd au
cetdtenia, cd sunt acceptati si ca au raddcini (sau cd pot sd prindd raddcini). Bi-
lingvismul (multilingvismul), starea de functionare a institutiilor religioase, cul-
turale, lingvistice diferite, existenta structurilor si ocaziilor specifice de chemare
si valorificare a fiecdrei etnii prezente sunt elemente importante pentru o culturd
a convietuirii. Cu cat se va organiza coexistenta limbilor, culturilor, religiilor,
semnelor caracteristice, cu atat se vor diminua disputele asupra apartenentei lo-
curilor si a teritoriului a unei sau altei etnii: trebuie ca orice forma de exclusivism
sau integralism etnic sa fie dizolvatd in coexistenta naturald a semnelor, sunetelor
si institutiilor multiforme. (Franjo Komarica, episcop de Banja Luka, orag mul-
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tietnic majoritar sarb, astdzi destul de disputat Intre sarbi si croati, spune in mod
simplu: ,,0 cAmpie cu multe flori diferite este mai frumoasd decét o cAmpie unde
creste o singura specie de flori”. Cu multd munca Europa a invatat sd accepte pre-
zenta mai multor confesiuni care pot coexista pe acelasi teritoriu si sd nu arate cu
degetul pentru dominare asupra tuturor sau sa elimine cu totul argumentul: acum
trebuie ca acest proces sd aibd loc explicit In legdturd cu realitatea multietnica;
coexistenta intre etnii diferite n acelasi spatiu, cu drepturi individuale si colective
potrivite pentru asigurarea egalitdtii Tn privinta demnitdtii si liberd pentru toti,
trebuie sd devina regula, nu exceptia.

7. DREPTURILE SI GARANTIILE SUNT ESENTIALE DAR NU SUFICIENTE;
NORMELE ETNOCENTRISTE FAVORIZEAZA COMPORTAMENTE ETNOCENTRISTE.

Sa nu credeti cd identitatea etnicd si convietuirea interetnica pot fi asigurate in pri-
mul rand de legi, structuri si tribunale, daca nu sunt eradicate in randul oamenilor
si nu 1si gasesc fundamentul Intr-un consens social larg; nu trebuie subevaluata
nici importanta unui cadru normativ clar si asigurator care sd garanteze tuturor
dreptul la propria identitate (prin intermediul drepturilor lingvistice, culturale,
scolare, mijloacelor de informare etc.) la egalitate Tn privinta demnitatii (prin ga-
rantii de participare deplind, impotriva oricérui tip de discriminare), la autoguver-
narea necesara, fara tentatii anexioniste 1n favoarea oricdreia dintre comunitatile
locale (totul, fira discriminare etnicd) pentru a-si lua destinul in propriile maini
si obligatiile pentru cooperarea interetnicd, astfel incat sd dezvolte o constiinta
teritoriald (si,,Heimat™) comuna: acest fapt va putea contribui la descurajarea ten-
tativelor de a rezolva tensiunile si conflictele cu fortdri ale ,,statusului” teritorial
(anexari, schimbdri de granite etc.).

Nu trebuie sd uitdm cd legile si structurile puternic etnocentrice (bazate pe conti-
nua emfaza a apartenentei etnice, pe neta separare etnicd etc.) sfarsesc, inevitabil,
prin asprirea conflictelor si tensiunilor si la generarea sau intdrirea atitudinilor
etnocentrice, 1n timp ce — din contrd — legile si structurile favorabile cooperarii
interetnice pot incuraja si intdri alegerile unei bune convietuiri.

8. DESPRE IMPORTANTA MEDIATORILOR, CONSTRUCTORILOR DE PUNTI,
CELOR CARE RIDICA ZIDURI, EXPLORATORILOR DE FRONTIERE. ESTE NEVOIE
DE ,,TRADATORI Al SOLIDITATII ETNICE”, DAR NU ,,DEZERTORI”.

In orice situatie de coexistentd interetnicd se sconteaza, in principiu, pe lipsa de
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cunoagtere reciprocd, de raporturi, de familiaritate. O importantd extrem de pozi-
tivd pot avea persoane, grupuri, institutii care sd se pozitioneze in mod constient
la granita intre comunitdtile convietuitoare si sa cultive in toate modurile posibile
cunoagterea, dialogul, cooperarea. Promovarea de evenimente comune si ocazii
de Intélnire i actiune comund nu ia nastere din neant, ci necesitd actiuni tenace si
delicate de sensibilizare, de mediere si de familiarizare, care se dezvoltd cu grija
si credibilitate. Langa identitatea si granitele mai mult sau mai putin clare ale
diferitelor agregate etnice si de o relevantd fundamentala pe care unii, in societdti
similare trebuie sd ne dedicdm explordrii si depdsirii granitelor: activitdti care
poate 1n situatii de tensiune si de conflict seamdna cu contrabanda, dar sunt deci-
sive pentru Tnmuierea rigiditatii n privinta frontierelor, favorizeaza interactiunea.
Exploziile de nationalism, sovinism, rasism, fanatism religios etc. sunt printre
factorii cei mai puternici de izbucniri in convietuirea civila care se cunosc (mai
puternici decat tensiunile sociale, ecologice sau economice) si implicd practic
toate dimensiunile vietii colective: cultura, economia, viata cotidiand, prejudeca-
tile, obiceiurile, pe 1angd politicd sau religie. Deci, este nevoie de o mare capaci-
tate de a Infrunta si dizolva conflictele etnice. Pentru asta este necesar ca in fiecare
comunitate etnicd sd se valorifice persoanele si fortele capabile de autocritica,
asupra propriei comunitdti: adevarati ,,trddatori ai spiritului etnic compact”, care
nsd, nu trebuie sa se transforme niciodata in dezertori, dacd doresc sd-si mentina
radacinile si sd rdmana credibili. Chiar in cazuri de conflict este esential s rela-
tivizezi si s diminuezi impulsurile care conduc diferite comunitdti etnice spre
cdutarea sprijinului extern (puteri tutelare, interventii externe etc.) si sa valorifice
elementele comune de legdturd cu teritoriul.

9. O CONDITIE VITALA: SUPRIMAREA ORICAREI VIOLENTE

in coexistenta interetnicd este dificil sd nu existe tensiuni, competitii, conflicte:
totusi conflictele de origine etnicd, religioasa, nationala, rasiald etc. au o putere
enorma de implicare si de mobilizare si pun in discutie atitea elemente de emotie
colectivd incat sunt destul de dificil de guvernat si de ghidat cétre solutii rationale,
daca ne scapa din mana.

Din acest motiv existd o necesitate care devine imperativd asupra tuturor celorlal-
te: suprimarea oricdrei forme de violentd, reactionarea cu maxima decizie ori de
cate ori apare un germen de violentd etnicd, care — dacd este tolerata — riscd sd de-a
nastere unor spirale ntr-adevér devastatoare si incontrolabile. Si in acest caz, nu
sunt suficiente legile sau politele, ci trebuie sa existe o repulsie sociald si morald
decisivd, cu rdddcini puternice: un convins si convingdtor NU impotriva violentei.
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10. PLANURILE PIONIERE ALE CULTURII CONVIETUIRII: GRUPURI MIXTE INTERETNICE

O valoare inestimabild pot avea, in situatii de tensiune, conflict sau in simpla
coexistenta interetnica, grupurile mixte (oricat de mici ar fi acestea). Ele pot expe-
rimenta pe propria piele, ca intr-un curajos laborator pionier, problemele, dificul-
tdtile si oportunitdtile convietuirii interetnice. Grupurile interetnice pot avea va-
loarea lor si se pot desfdsura in cele mai diferite domenii: de la religie la politica,
de la sport la socializarea in timpul liber, de la sindicalism la angajament cultural.
Acesta ar fi, in orice caz terenul cel mai avansat de experimentare a convietuirii
si de aceea meritd tot sprijinul din partea celor care poartd in inimd arta si cultura
convietuirii ca unicd alternativa realistd la renagsterea unei barbarii etnocentriste
generalizate.

Translation by Eugenia Popa
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Aleksander Langer: dhe dhjeté pikat mbi artin
e bashkéjetesés

1. BASHKEJETESA MULTI-ETNIKE DO TE JETE MBI TE GJITHA NORME
E JO PERJASHTIM; ALTERNATIVA QENDRON MES MONOPOLIZMIT ETNIK
DHE BASHKEJETESES.

Situatat e bashké&jetesés s&€ komuniteteve me gjuhé, kulturé e etni t€ ndryshme né té
njéjtin territor do t€ ekzistojné gjithmoné e mé shpesh, sidomos né gytete. Kjo veg
té tjerash, nuk éshté as edhe dicka e re. Edhe né qytetet antike e mesjetare kishte
lagje afrikanésh, grekésh, armenésh, ebrejsh, polakésh, gjermanésh, spanjollésh...
Pra bashké&jetesa pluri — etnike'), pluri — kulturore, pluri- fetare, shumégjuhéshe,
pluri — kombétare, i pérket e do t’i pérkasé gjithmoné normalitetit, jo pérjashtimit.
S'do ménd qé nuk do t& thoté se kjo éshté digka e lehté dhe natyrale, pérkundrazi.
Dallimet, e panjohura, e huaja t& ndérlikojné jetén, mund t& t€ frikésojné, mund t&
shndérrohen né objekt mosbesimi dhe urrejtjeje, mund t€ shkaktojé garimin deri
né ekstrem t€ “mors tua, vita mea”?. E tregon veté eksperienca e kujt martohet né
njé tjetér luginé t€ sé njéjtés zoné, ku i duhet t€ pérshtatet e po ashtu t& kérkojé
respekt e pérshtatje. Emigrimet gjithmoné e mé& masive, e pagéndrueshmeria qé
sjell jeta moderne e b&jné t€ paevitueshme rritjen e ndérthurrjes ndér-etnike e
ndér-kulturore anémbané botés. Pér heré t&€ paré né histori, ndoshta, mundet, té
zgjedhet ndérgjegjshmérisht trajtimi e zgjidhja pagésore e 1€vizjes s€ kaq shumé
personave, bashkésive, pupujsh, edhe pse shkaku i tyre &shté shpesh dhuna
(mjerimi, shkatérrimi i mjedisit, luftrat, pérndjekjet...) Pér két€ nuk mjaftojné
retorikat dhe vullnetarizmi i deklaruar: nése déshirohet vértet ndértimi i njé
bashkéjetese mes t&€ komuniteteve t€ ndryshme né t€ njéjtin territor, duhet krijuar
njé art t&€ ndérlikuar i bashké&jetesés.

Nga ana tjetér duket gjithmoné e mé e qarté sesi qasjet e bazuara mbi njohjen
e té drejtave etnike o t€ ngjashme me to — pér shémbull kombétare, fetare,
tribale, “racore” — pérmes objektivave si p.sh t€ njé shteti etnik, separatizmit
etnik, pastrimit etnik, homogjenizimit kombétar etj, cojné né konflikte e luftra
té pérmasave té paparishikueshme. Alternativa mes pérjashtimit etnik ( sado e

1 termi “etnik”, “etni”, kétu pérdoret pér lehtési kuptimore t&€ karakteristikave nacionale, gjuhésore,
fetare, kulturore qé pércaktojné njé identitet kollektiv e i cili mund ta degradojé kété t€ fundit deri
né etnocentricizém : ego — mania kollektive nga mé t€ pérhapurat sot pér sot. (shénim i Alexander
Langer).

2 “Mors tua vita mia” — shprehje latine: “vdekja jote jeta ime”.
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motivuar t€ jet€, edhe si vetémbrojtje) dhe bashkéjetesés pluri — etnike, pérbén
celésin e veérteté pér zgjidhjen e problematikave etnike t& sotme. Qofshin kéto té
etnive t&€ shtypura apo minoritare, t€ emigrimeve t€ fundit apo t& kahershme, t&
pakicave fetare, t€ rizgjimeve etnike apo t€ konflikteve ndér- etnike, ndér — fetare,
ndér — kulturore.

Bashkéjetesa pluri — etnike mund t€ perceptohet e t€ pérjetohet mé shumé si njé
pasurim e mundési sesa njé ndéshkim: nuk kané peshé thirrjet kundér racizmit,
intolerancés e xenofobis€, por pérvojat e planet e shéndetshme si edhe njé kuluré
e bashkejetesés.

2. IDENTITET E BASHKEJETESE: ASNJEHERE NJERA PA TJETREN; AS
PERFSHIRJE/AS PERJASHTIM | FORCUAR.

“Sa mé qarté¢ ndarja, aq mé i qart€ mirékuptimi”: sot ngre krye njé prirje e
fort€ pér t’i trajtuar problemet e bashkéjetesés multi — etnike pé€rmes ndasive
té mirfillta. Nuk jané shumé t& parapé€lqyeshme as modelet “melting-pots”—at,
kazane corbash, model qé géllimisht ndiget haptazi si objektiv (si pér shémbull
né USA), pa llogaritur revoltat kundér asimilimeve pak a shumé t& forcuara.
Njékohésisht hasen 1évizjet pér barazi, kundér margjinalizimit e dallimit etnik,
pér barazi né€ dinjitet.

Prova bindése nuk kané dhéné as politikat e pérfshirjes s¢ forcuar ( asimilimi,
ndalimi i gjuhés dhe i fesé, etj.) as pérjashtimi i forcuar ( shpérfillja, getoizimi,
débimet, pérzénjet...). I duhet dhéné mundésia njé game t& gjéré zgjedhjesh
individuale e kolektive, shkémbime momentesh “intime” etnike si edhe takimeve
e bashképunimeve ndér- etnike. Duhet t€ jeté reciproke garantimi i ruajtjes sé
identitetit nga njéra ané dhe e dinjitetit t&€ barabarté e gjithpérfshirjes nga ana
tjetér. Kjo kérkon, pa dyshim, jo vetém rregulla t& pérbashkéta e urdhéresa, por
mbi t€ gjitha, orientimin e komuniteteve t&€ interesuara drejt késaj mundésie
bashképunimi.

3. NUOHJUA, E FOLURA, INTERESIMI, NDER-VEPRIMI: "SA ME SHUME TE
BEHEMI ME NJERI TJETRIN AQ ME MIRE DO TE KUPTOHEMI”

Bashkéjetesa ofron e kérkon mundési t&¢ shumta njohjeje reciproke. Realizimi i
saj né kushte dinjiteti t& barabarté e né mungesé t€ njé margjinalizimi, ka nevojé
pér zhvillimin né maksimumin e mundshém t& nivelit t€ njohjes reciproke. “Sa
mé shumé t&€ béhemi me njéri tjetrin, aq mé shume do t€ kuptohemi”, mund té jeté
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kundérpérgjigja kundrejt parrullés separatiste t€ sipérpérméndur. Njohja e gjuhés,
e historisé, e kulturés, e zakoneve, e paragjykimeve e prototipeve, e frikérave t&
komuniteteve t€ ndryshme bashkéjetues, jané njé hap i réndésishém né raportin
ndér — etnik. Njé rol t&€ réndésishém mund t€ luajné burimet e informimit publik
(gazetat, transmetimet, radiot, ecc. ndér — kulturore, shumé — gjuhéshe, etj.), rastet
e mésimdhénieve apo t& argétimeve t€ pérditéshme, madje edhe mardhéniet e
ndérsjellta t€ rastit, mundésia pér t€ ndaré sébashku t& paktén, né raste t€ vecanta,
edhe ngjarje ““ personale” me komunitete t& tjera ( festa, rite, etj), qofté edhe sikur
ftesa pér drekéra e darkéra. Libra t€ zakonshém historik, gé€zime t€ pérbashkéta,
ndoshta edhe momente lutjesh fetare apo meditimesh t&€ pérbashkéta, mund t&
ndihmojné shumé né parandalimin e rrezikut t€ konsolidimit, t€¢ normalizimit e
natyralizimit t€ ideve etnocentrike.

4. ETNIKE, PSE JO, POR JO VETEM PERMES NJE ELEMENTI: TERRITOR,
GJINI, POZICION SHOQEROR, KOHE E LIRE E TE TJERA EMERTIME TE
PERBASHKETA.

Organizimi etnik i komuniteteve t&€ ndryshme, ka me vete t& drejtén e tij ligjore, e
madje shpesh edhe arsyet e veta t& shéndosha: por kjo duhet t€ mbetet njé zgjedhje
e liré, pa u shndérruar né integraliste e totalitare. Pra na duhet t& pranojmé parti
etnike, shoqata etnike, klube etnike, shpesh edhe shkolla e institucione fetare
etnike. Por kuptohet gé nése synohet mbi t& gjitha nxitja e bashké&jetesés né vénd
té vet — izolimit etnik, duhet t€ merren parasysh t€ gjitha pérmasat e tjera té jetés
personale e t&€ pérbashkét qé nuk jané né linjé t& paré me karakterin etnik. Si
fillim territori i pérbashkét e pérkujdesja pér t&€, por edhe synimet e interesat
profesionale, shogérore, t& moshés, e né vecanti t€ gjinis¢; graté mund t& zbulojné
e t'i pérjetojné mé miré objektivat dhe emocionet e pérbashkéta. Duhet shmangur
géndrimi i gjaté i njé personi, né jetén e tij, né struktura e pérmasa etnike, duke
ju ofruar edhe mundési té tjera qé té kené si rregull bazé: ndér — etning. Eshté e
réndésishme qé njerézit t&¢ mund t&€ takohen e t€ flasin e t&€ merren né konsideraté
jo vetém népérmjet “pérfagésimeve dipolomatike” t€ etnive pérkatése, por
drejtpérsédrejti: €sht¢ domethénése qé ¢do person t&€ mund t& gézojé t& drejta t&
plota njerézore dhe personale, pérkrah t€ drejtave t€ domosdoshme kolektive, disa
prej té cilave do t€ kené edhe njé fill etnik (pérdorimi i gjuhés, ruajtja e traditave,
etj.); jo t& gjitha té drejtat kolektive duhet t& pérftohen e t& kanalizohen népérmjet
linjave etnike (si pérshémbull, t& drejtat sociale — t€ banimit, t&€ punémarrjes,
shérbimeve, té shéndetit... — apo t& ambientit).
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5. TE PERCAKTOHET E TE KUFIZOHET NE MENYRA SA ME PAK TE NGURTE
PERKATESIA, TE MOS PERJASHTOHEN PERKATESITE DHE NDERHYRJET E
SHUMTA.

Normalisht pérkatésia etnike nuk ka nevojé pér njé emértim t€ veganté o
pérkufizime: para se t€ jeté fryt i mundésive, i déshirave, i njé zgjedhjeje t&
caktuar, &shté fryt i historisé, i tradités, i edukimit, i zakoneve. Sa mé i ngurté
dhe i sajuar t& jeté pércaktimi i pérkatésisé¢ dhe kufizimi i t& tjerave, aq mé i
mundshém &shté rreziku i prirjes pér konflikt. Emfaza e disiplinés apo mé keq,
pércaktimi etnik né pérdorimin e gjuhés, né praktikén fetare, né t& veshurit, (kjo
deri edhe si pércaktim uniformésh), né sjelljet e pérditshme, si dhe pércaktimi
ligjor i pérkatésisé (rregjistrime, shénime mbi dokumenta, etj.), mbart né vetvete
njé shtysé t&€ sémuré pér t'u llogaritur, si prové force, térheqje litari, pér ngritje
barrikadash e kufijsh fizik, pér kérkesé t&€ njé territori t& gjithin pér vete.

Né t& kundértén, lejimi dhe nxitja, njé koncept praktik mé elastik e mé pak
pérjashtues sesa pérkatésia, e si pasojé krijimi i njé lloj ozmozi mes komuniteteve
té ndryshme me déshmité e shumta t& personave “kufitaré”, ndihmon krijimin e “
zonave gri”’, me ngjyrim e materie t€ vakét etnike, qé lehtéson shkémbimin e liré
ndér — komunikues e ndér — veprimin.

Evitimi i ¢do forme ligjore g€ “vulos” personat sipas kéndvéshtrimit etnik (apo
fetar, etj.) &shté pjesé e domosdoshme e masave parandaluese kundér konfliktit,
xenofobisé, racizmit.

Vetvendosja e personave dhe e komuniteteve nuk duhet t€ nisé nga pércaktimi
i kufijve t€ veta e t&€ mungesés sé¢ akseseve, por nga vlerat pozitive personale e
objektike, e nuk duhet t€ ¢ojé né pérjashtim e ndarje. Duhet t&€ béhet e mundur njé
drejtési e hapur pér mé shumé se njé komunitet, njé drejtési jo pérjashtuese, ku
té gjejné veten sidomos fémijét e emigrantéve, fémijét e “familjeve t& pérziera”,
njeréz me formim t& larté e t& gjithanshém.

6. NUOHJA DHE VENIA NE PAH E PERMASAVE MULTI-ETNIKE: TE DREJTAT,
SHENJAT PUBLIKE, TE PERDITSHMET, E DREJTA PER T'U NDJERE SI NE
SHTEPI.

Bashkéjetesa e grupeve té ndryshme etnike, gjuhéve, kulturave, feve dhe traditave
né t& njéjtin territor, né t& njéjtin qytet, duhet t& njihet e dhe t& spikasé. Anétarét e
komuniteteve t&€ ndryshme qé jetojné sébashku duhet t€ ndjehen “t& shtépisé”, qé
jané shtetas, qé jané t€ mirépritur e q¢ kané hedhur rrénjé (o q¢ mund t&€ hedhin
rrénjé). Dy- (apo shumé-) gjuh&simi, mundésia e ushtrimit t€ institucioneve fetare,
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kulturore, gjuhésore, ekzistenca e strukturave e t€ rasteve specifike t&€ nxitjes e
vlerésimit t€ ¢do grupi etnik t&€ pranishém, jané elementé t& réndésishém pér njé
kulturé t& bashkéjetesés. Sa mé shumé t€ organizohet bashkéjetesa e gjuhéve, e
kulturave, e besimeve fetare, e shenjave karakteristike, aq mé pak do t&€ na duhet
té merremi me mosmarréveshje mbi réndésiné e véndeve e té territoreve t& kétij
apo t&€ atij grupi etnik: duhet q¢ ¢do formé pérjashtimi apo integrimi etnik té
zbehet né bashkéjetesé t& shenjave, t€ tingujve e t€ institucioneve shumforméshe.
(Franjo Komarica, peshkop i Banja Luka-s, qytet multi —etnik me shumicé serbe,
sot objekt pérplasjesh mes serbéve e kroatéve, e shpjegon kété né njé ményré t&
thjeshté:” njé livadh me lule t€ larmishme &sht€¢ mé i bukur sesa njé tjetér né t&
cilin rritet vetém njé lloj luleje”).

Europa me mundim u mésua me pranin€ e besimeve t¢ tjera fetare né€ territorin e
saj e me hegjen doré nga synimi i zot€rimit t& t& gjithéve e t€ gjithckaje, apo t&
debimit reciprok: tani duhet g€ i njéjti proges t& ushtrohet edhe né realitetet multi-
etnike; t€ jeturit bashké t& grupeve etnike t€ ndryshme né t€ njéjtén hapésiré, me
té drejta individuale e kolektive qé garantojné dinjitet t€ barabarté e liri pér t&
gjithé, duhet jeté rregull, jo pérjashtim.

7. TE DREJTAT E GARANCITE JANE THELBESORE POR TE PAMJAFTUESHME;
RREGULLAT ETNOCENTRIKE NXISIN VEPRIME ETNOCENTRIKE.

T& merret parasysh qé identiteti etnik e bashkéjetesa ndér — etnike nuk mund
té jené t&€ garantuara vetém népérmjet ligjit, institucioneve, strukturave té
Gjykatave, nése nuk ka zéné rrénjé tek njerezit e nése nuk kané gjetur mbéshtetje
té gjéré né shoqeéri; por njeékohésisht nuk duhet t& nénvleftésohet as réndésia
e njé kuadri normativ t€ qarté e nxités, q€ t'u sigurojé t& gjithéve t& drejtén e
identitetit individual (pérmes t& drejtave gjuh&sore, kulturore, shkollore, mjeteve
té informimit, etj), t& barazisé né dinjitet (pérmes garancive pér gjithpérfshirje,
kundér ¢do lloj diskriminimi), t& domosdoshmérisé pér vetgeverisje, pa tundime
aneksimi né favor t€ ndonjé grupi etnik t&€ caktuar. Né vecanti duket me shumé
réndési ¢ situatat e bashkéjetesés ndér — etnike t€ gézojné njé kuadér pamvarésie
té tille qé t€ detyrojé komunitetin lokal (t€ gjithé, pa asnjé dallim etnik) t&¢ marré
veté né doré fatin e vet e t€ shtréngojé bashképunimin ndér — etnik aq sa té
zhvillohojé njé ndérgjegjje territoriale (e té “Heimat-it?) t& pérbashkét: kjo mund
té ndihmojé né shkurajimin e tundimeve pér t'i zgjidhur tensionet dhe konfliktet

3 Heimat &shté njé term i gjuhés gjermane qé shpesh nénkupton véndin si territorin né t€ cilin jetohet,
njé “shtépi” apo njé  atdhe i vogél”.
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me kufizime t& “statuteve” territoriale ( aneksime, ndryshime kufijsh, etj.).
Gjithashtu nuk duhet harruar g€ ligjet dhe strukturat tepér etnocentrike (bazuar
né vénien e vazhdueshme t€ theksit mbi pérkatésiné etnike, mbi ndarjet etnike t&
mirfillta, etj.) sjellin né ményré t&¢ pashmangshme ashpérsimin e konflikteve e té
tensioneve, pérforcojné sjelljet etnocentrike; né t&€ kundért — ligjet dhe strukturat e
favorshme pér bashképunim ndér — etnik mund t€ ndihmojné e t€ nxisin zgjedhje
té shéndetshme t&€ bashkéjetesés.

8. MBI RENDESINE E NDERMJETESVE, NDERTUESVE TE URAVE,
KAPERCYESVE TE MUREVE, EKSPLORUESVE TE KUFIJVE. NEVOJITEN “
TRATHTARE TE NJEHSIMIT ETNIK”, POR JO “ DEZERTOR”

Dihet g€ né fillim t€ ¢do situate bashkéjetese ndér — etnike ka mungesé njohjeje
reciproke, mardhéniesh dhe familjarizimi. Njé réndési t&€ madhe marrin njerézit,
grupet, institucionet qé vihen me déshiré né rolin e ndérmjetésit né kufij té
komuniteteve bashkéjetuese duke ndihmuar né té€ gjitha format njohjen, dialogun,
bashképunimin. Pérurimi i ngjarjeve t& pérbashkéta, takimet e aksionet e
pérbashkéta, nuk vijné nga hici, por nga njé puné delikate e kémbéngulése pér
ta béré t& prekshém ndérmjetésimin e familjarizimin, gjé qé duhet ushtruar me
kujdes e me besueshméri. Krahas identitetit e kufijve pak e shumé t& pércaktuar
té shumé grupeve etnike, kané njé réndési t€ vecanté ata anétaré grupesh, qé u
pérkushtohen hulumtimit dhe kapércimit t€ kufijve: aktivitet, ndoshta né situata
té ndera konflikti do t'i ngjante njé kontrabande, i domosdoshém pér ¢ngurtésimit,
relativizimin e kufijve, nxitjen e ndér — veprimit.

Shpérthimet e nacionalizmave, t€ shovinizmav, t€ racizmave, fanatizmave fetaré¢,
etj. njihen si ndér faktorét mé shkatérrimtaré t& bashkéjetesés civile (mé& shumé
sesa tensionet sociale, ekologjike apo ekonomike),e pérfshijné t& gjitha fushat
e jetés kollektive: kulturé, ekonomi, t& pérditshmet, paragjykimet, zakonet, pa
llogaritur kétu politikén dhe fené. Pér kété, pérballimi e zgjidhja e konfliktit etnik,
ka nevojé pér njé pérgatitje e larté. Kjo kérkon qé€ né ¢cdo komunitet etnik tu jepet
vleré personave e forcave t€ afta pér autokritiké: “trathtaré t& vérteté e autentik té
njévehtsimit etnik”, q& nése jané t€ interesuar ti ruajné rrénjét e tyre e té fitojné
besueshméri, nga ana tjetér s’duhet né asnjé ményré té€ transformohen né dizertoré.
Pikérisht né rast konflikti €shté e réndésishme té relativizohen e t&€ zvogélohen
prirjet e komuniteteve t& ndryshme etnike pér t& kérkuar mbéshtetje t€ jashtéme
(fugi mbrojtése, ndérhyrje, etj.) e t&€ vlerésohen elementente t&€ pérbashkéta té
territorit.
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9. KUSHT | DOMOSDOSHEM: PARANDALIMI | GDO DHUNE

Véshtiré t&¢ mos keté presione, garime, pérplasje né bashjetetesén ndér — etnike:
pér fat t€ keq, pérplasja etnike, kombétare, raciale, fetare etj., kané¢ njé pushtet
gjithépérfshirés e mobilizues t& jashtézakonshém, e véné né veprim mekanizma té
shumté e me ndjeshmeéri aq t€ larté kolektive, sa, né raste t€ daljes jashté kontrolli
té situatés, béhet i véshtiré zotérimi e adresimi i saj drejt zgjidhjeje t€ arsyeshme,
Njé nga nevojat me prioritet mé t& larté &shté: parandalimi i ¢farédolloj forme
té¢ dhunés, reagimi i menjéhershém kundér ¢do shfagjeje t& farés sé¢ dhunés
etnike, gjé q¢ — né t&€ kundért mund t€ krijojé njé spirale shkatérrimtare dhe t&
pakontrollueshme. Edhe né kété rast nuk mjaftojné ligjet apo policia, por njé
ménjanim social e moral i drejtpérdrejté€, i menduar miré: njé Jo e qarté dhe
bindése kundér dhunés.

10. FILIZAT PIONERE TE KULTURES SE BASHKEJETESES: GRUPET
E PERZIERA NDER — ETNIKE.

Njé vleré t& pagmuar né situata t&€ ndera konflikti apo thjesht bashké&jetese ndér-
etnike, mund t& kené grupet e pérziera (sado t&€ vogla qé t& jené). Kéto mund
pérjetojné né kurriz t&€ tyre, si né njé laborator t&€ guximshém pionieristik,
problemet, véshtirésité e mundésité e bashkéjetesés ndér — etnike. Grupet ndér-
etnike mund t€ kéné vlerén e tyre t&€ ¢muar duke u ushtruar né fusha nga mé té
ndryshmet: nga feja né politiké, nga sporti né kohén e liré, nga sindikalizmi te
angazhimi kulturor. Né ¢do rast, jané terreni mé i pérshtashém pér t€ provuar
bashkéjetesén, e pér kété arsye meritojné ¢do mbéshtetje nga ata qé e kané pér
zemér artin dhe kulturén e bashkéjetesés si e vetmja rrugé reale kundér rizgjimit
té njé barbarie t& gjéré etnocentrike.

Translation by Gentiana Minga
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Alexander Langer: On maddede
birlikte yagsam sanati

1. QOK ETNISITELI BIRLIKTE YASAM BIR ISTISNA DEGIL KAIDE OLACAKTIR;
SECIMIMIZI ETNIK MUNHASIRLIK VE BIRLIKTE YASAM ARASINDA YAPACAGIZ.

Farkli dilsel, kiiltiirel, dini ve etnik topluluklarin ayni topraklarda birlikte yasa-
malar1 6zellikle kentlerde olmak tizere gittikce daha yaygin bir hale gelecektir.
Aslinda bu, yeni bir olgu degildir. Eski ¢ag ve Orta cag kentlerinde de Afrikali,
Yunan, Ermeni, Yahudi, Polonez, Alman, 1spanyol mabhalleleri vardi...

Cok etnisiteli', cok kiiltiirlii, ¢ok dinli, ¢ok dilli, ¢ok uluslu birlikte yasam, bu ne-
denle, gittikce istisna olmaktan ¢ikarak bir norm haline gelecektir. Ancak bu, ko-
lay ya da kendiliginden olacagi anlamina gelmiyor; bilakis... Cesitlilik, bilinme-
yen, yabanci olan, hayati1 karmasiklagtirir, korkutabilir, bir ¢atigsma ve diigmanlik
nesnesi olabilir, agir1 bir rekabete yol agarak “mors tua, vita mea” (senin 6liimiin,
benim yasamim)’a kadar gidebilir. Ayn1 bolgedeki iki ayr1 kdyden insanlarin bir-
birleriyle evlendiklerinde uyum saglamak zorunda kalmalar1 ve ayni saygi ve
uyumu karsidan beklemeleri de bunu destekler bir deneyimdir. Gittikge artan goc-
ler ve modern hayatin getirdigi hareketlilik diinyanin her kosesinde etnik gruplar
ve kiiltiirler aras1 etkilesim seviyesini artirmaktadir. Tarihte ilk kez, insanlarin,
toplumlarin, halklarm bu kadar ¢ok yer degistirmesini, kokeninde siddet de yati-
yor olsa (sefalet, somiirii, cevresel tahribat, savas, zultim...) barig¢il bir bicimde
ele almak ve ¢6zmek yoniinde bilingli bir tercih yapmak — belki de — miimkiindiir.
Ama retorik ve iyi niyet beyani yeterli degildir, eger ayni topraklar1 paylasan
farklr insanlar arasinda birlikte yasami miimkiin kilmak istiyorsaniz, karmagik bir
birlikte yagsam sanati gelistirmeniz gerekir.

Diger taraftan, etnik statii, etnik ayrilik¢ilik, etnik arinma, ulusal homojenlesme
gibi hedefler giiden etnik veya benzeri — 6r. milliyet, din, kabile, “irk” temelli- hak
iddiasina dayanan yaklagimlarin, 6ngériilemez boyutlarda catigmalara ve savag-
lara neden oldugu gittikce daha asikar hale gelmektedir. Ister baski goren ya da
azinliktaki etnik gruplar, ister yakin zamanda ya da daha eski tarihlerde go¢ etmis
etnik gruplar, dini azinliklar, etnik uyanislar ya da etnik gruplar arasi, dinler arasi
ve kiiltiirler aras1 ¢catismalar durumunda olsun, etnik miinhasirlik (gerekgesi, 6z
savunma olsa bile,) ve ¢ok etnisiteli birlikte yasam, gliniimiizde etnisite sorunsa-

1 “Etnik”, “etnisite” terimleri, burada, kolektif kimligi belirleyen ve onu etnik merkezcilige kadar
gotiirebilecek ulusal, dilsel, dini ve kiiltiirel 6zellikleri en genis bicimde kapsamaktadir: Giiniimiizde
etnik merkezciligin en yaygin hali kolektif egomanyadir.



linin ana konusunu teskil etmektedir.

Cok etnisiteli birlikte yasam bir mahkumiyetten cok, bir zenginlik ve bir firsat
olarak algilanabilir ve yasanabilir: Irk¢iliga, hosgoriisiizliige ve yabanci diisman-
ligina kars1 soylevlerden ziyade, olumlu deneyimler ve projelere ve bir birlikte
yasam kiiltiiriine ihtiya¢ vardir.

2. KIMLIK VE BIRLIKTE YASAM: BIRI OLMAKSIZIN, DIGERI DE OLMAZ; NE
KAPSAYICILIK NE DE DISLAYICILIK ZORLA OLMAZ.

“Ne kadar net ayrilirsak, birbirimizi o kadar iyi anlariz”: Giiniimiizde cok etni-
siteli birlikte yasam sorunlarint daha net ayrigmalarla ele almaya dogru yogun
bir yonelim var. ABD’nin hedefledigini belirttigi “melting pots”, eritme potasi
kavrami genig bir kabul gérmiiyor, az ¢cok zorlama asimilasyonlara kars1 sayisiz
bagkaldir1 ortaya c¢ikiyor. Ayni zamanda esitlik ve esit sayginlik yanlisi, otekiles-
tirme ve etnik ayrimcilik kargitt hareketler gelisiyor.

Bugiine kadar ne zorlayici kapsayicilik (asimilasyon, dil ve din yasaklari, vb.)
ne de zorlayici dislama politikalar1 (6tekilestirme, gettolastirma, sinir digi etme,
kiyim...) olumlu sonu¢ vermistir. Etnik “yakinlik™, (biz bize olma) anlar1 kadar
etnik gruplar arasi igbirligi ve bulusma noktalarin1 miimkiin kilan daha genis bir
bireysel ve kolektif tercih yelpazesine imkan taninmalidir. Bir yandan kimligin
korunmasimin garantisi, diger yandan da esit sayginlik ve katilim birbirini ta-
mamlamalidir. Bu, dogal olarak, sadece resmi kurallar ve diizenlemeler degil, her
seyden once ilgili topluluklarin birlikte yasam secenegine dogru yonelmelerini
gerektirmektedir.

3. BIRBIRIMIZI TANIMAK, KONUSMAK, BILGILENMEK, ETKILESMEK: “NE KADAR
COK ILISKI ICINDE OLURSAK, BIRBIRIMIZI O KADAR IYI ANLARIZ”.

Bir arada yasam birbirini tanima acisindan bircok imkan sunar ve gerektirir. Egit
sayginlikla ve otekilestirme olmaksizin gergeklesebilmesi i¢in, birbirini tanima
diizeyinin miimkiin oldugunca yukar1 cekilmesi gerekmektedir. “Ne kadar ¢ok
iligki icinde olursak, birbirimizi o kadar iyi anlariz”, yukarida anilan ayrilik¢i
slogana bir karg1 oneri teskil edebilir. Bir arada yasayan farkli topluluklarin dili-
ni, tarihini, kiiltiiriinii, aligkanliklarini, 6nyargilarint ve basmakalip diislinceleri-
ni, korkularin1 6grenmek, etnik gruplar arasi iligkide atilacak en temel adimdir.
Ortak haber alma kaynaklar1 (cok kiiltiirlii, cok dilli gazeteler, yaynlar, radyo-
lar, vb.), ortak 6grenme ve eglenme firsatlari, nadiren dahi olsa bir arada vakit
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gecirmek, farkli bir toplulugun “i¢” etkinliklerinden birine (bayramlar, térenler,
vb.) —istisnai de olsa — katilma imkani, hatta basit bir yemek daveti dahi 6nemli
bir islev gorebilirler. Ortak tarih kitaplari, kamu etkinliklerinin ortak kutlanmasi,
hatta ortak dua ve meditasyon anlari, etnik merkezli goriislerin dogal hale gelerek
kaliplagmasi riskinin Oniine gecilmesine yardimci olabilirler.

4. ETNIK OLSA BILE, TEK BOYUTLU OLMAYAN ALANLAR VARDIR: QEVRE,
CINSIYET, SOSYAL KONUM, BOS ZAMAN VE DAHA BIRCOK ORTAK PAYDA.

Toplulugun, farkli topluluklarin etnik orgiitlenmesinin bir mesruiyeti ve bazen
de gecerli nedenleri vardir, ancak 6zgiirce secilmis olup koktenci ve totaliter bir
boyuta doniismemek kaydiyla... Bu nedenle etnik siyasi partileri, etnik dernekle-
ri, etnik kuliipleri, hatta etnik okullar1 ve ibadethaneleri kabullenmeliyiz. Ancak
etnik bir 6z-tecrit yerine birlikte yasamin desteklenmesi isteniyorsa, kigisel ve
toplumsal hayatin etnik 6zelligi 6ne ¢ikmayan diger boyutlarinin giiclendirilmesi
gerekecektir. Oncelikle birlikte yasanan topraklar ve ona gosterilen 6zen, bunun
yaninda, profesyonel, sosyal ve yag gruplari, cinsiyete dayali hedefler ve ¢ikarlar
one ¢ikarilmalidir; 6zellikle kadinlar ortak hedef ve hassasiyetleri daha iyi kesfe-
debilir ve yasayabilirler. Insanlarin tiim hayatlarmni ve giiniin her anini etnik yap1
ve boyutlar igerisinde gecirmesinin 6niine gecilmeli, normal olarak etnik gruplar
arasi temellere dayanan baska firsatlar da sunulmalidir. Insanlarin sadece kendi
etnik gruplarinin “diplomatik temsilcisi” araciligiyla degil, dogrudan bir araya
gelip konusabilmeleri ve kendilerini ifade edebilmeleri elzemdir: Bu nedenle
gerekli olan ve bazilart dilin kullanimi, geleneklerin korunmasi, vb. gibi etnik
bir ¢agrisima da sahip kolektif haklarin yani sira, herkesin saglam bireysel insan
haklarindan faydalanmasi oldukc¢a 6nemli bir husustur; tiim kolektif haklar etnik
aidiyete gore kullanilmamali ve yonlendirilmemelidir (6r. Sosyal haklar - ev, is-
tihdam, sosyal yardim, saglik- veya cevresel haklar).

5. AIDIYET BELIRLENIR VE SINIRLANDIRILIRKEN ASGARI DUZEYDE KATI
OLUNMALI, GOGUL AIDIYET VE ETKILESIMLER HARIG TUTULMAMALIDIR.

Normal olarak etnik aidiyet belirli bir tanim veya sinirlama gerektirmez: Bir sege-
nek, bir irade, veya belirli bir tercih olmaktan ziyade tarihin, gelenegin, egitimin
ve aligkanliklarin iirtiniidiir. Aidiyetin tanimi1 ve bagkalariyla arasina koydugu si-
nir ne kadar kat1 ve yapay olursa, icerisinde o kadar tehlikeli bir ¢atisma egilimi
barimdirir. Dil kullamiminda, dini uygulamalarda, kilik kiyafette (empoze edilen

105



tiniformaya kadar), giinliik davraniglarda etnik disiplin ya da vecibelerin vurgu-
lanmasi ve aidiyetin 6zellikle yasal taniminin yapilmasi (niifus kayitlari, kimlik
belgelerindeki ibareler, notlar, vb.) beraberinde kendi giiciinii test etmeye, kuvvet
gosterisinde bulunmaya, cekismeye, fiziksel barikatlar ve sinirlar inga etmeye,
tamamen ve miinhasiran kendine ait toprak talep etmeye iten sagliksiz bir diirtiiyii
getirir.

Oysa, aidiyetin daha esnek ve miinhasirliktan daha uzak bir yorumunun kabul
edilmesi ve desteklenmesi; farkli topluluklar arasinda belirli bir gegisime ve “si-
nirlardaki” bireylerin herkes i¢in bir referans haline gelmesine izin verilmesi, et-
nik tanim ve disiplinin zayif oldugu, dolayisiyla daha serbest bir aligveris, iletisim
ve etkilesimin yasandig1 “gri bolgeler” in olugsmasina imkan tanir.

Insanlari etnik (veya dini, vb.) yonden “etiketleme” nin tiim yasal bicimlerinden
kacinmak, etnik catigma, yabanci diismanlig1 ve wrkciliga karsi alinmas: gereken
onlemlerin bir parcasidir.

Bireylerin ve topluluklarin kendi kaderini tayin etmesinin hareket noktasi, kendi
smirlari ve erisim yasaklar1 degil, kendi deger ve amaclarinin pozitif bir tanimi1
olmal1 ve miinhasirliga ve ayrilik¢iliga varmamalidir. Birden fazla topluluga agik,
miinhasir olmayan bir baglilik miimkiin olabilmeli, 6zellikle de gé¢cmenlerin ¢o-
cuklari, “karma aileler” in ¢ocuklari, ¢cogulcu ve kozmopolit yetismis insanlar
onda kendilerini bulabilmelidir.

6. GOK ETNISITELI BOYUTU KABUL ETMEK VE GORUNUR KILMAK: HAKLAR,
KAMUSAL SIMGELER, GUNLUK DAVRANISLAR, KENDINI EVINDE HISSETME
HAKKI.

Farkli etnik gruplarin, dillerin, kiiltiirlerin, dinlerin ve geleneklerin ayni toprak-
larda, ayn1 sehirde, birlikte varolusu kabul edilmeli ve goriiniir kilinmalidir. Bir-
likte yasayan farkli topluluklara ait bireylerin kendilerini “evlerinde” addetme-
leri, yurttag olduklarini, kabul edildiklerini ve koklerinin orada oldugunu (ya da
kok salabileceklerini) hissetmeleri gerekmektedir. iki (veya ¢ok-) dillilik, farkls
din, kiiltiir ve dil kurumlarina sahip olunabilmesi, var olan her etnik grubu 6ne
cikaran ve onlara deger veren yap1 ve firsatlarin var olmasi, birlikte yagsam kiil-
tiiriiniin onemli unsurlaridir. Dillerin, kiiltiirlerin, dinlerin, ayirt edici 6zelliklerin
bir arada var olmasi1 orgiitlendigi 6l¢iide, su veya bu etnik gruba ait yer veya
topraklarin mesrulugu kavgalart da azalacaktir: Bunun icin, etnik miinhasirhigin
ve koktenciligin tiim unsurlari, ¢ok sekilli simgeler, sesler ve kurumlarin dogal
bicimde birlikte varolusu icerisinde seyrelmelidir. (Hirvatistan'in, cogunlugunu
Sirplarin olusturdugu, giiniimiizde Sirplar ve Hirvatlar arasinda halen tartigilan,
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cok etnisiteli kenti Banja-Luka'nin piskoposu Franjo Komarica, bunu ¢ok basit
bicimde ifade etmistir: “Farkli ciceklerle dolu bir cayir, tek cesit ¢igegin yetistigi
bir cayirdan daha giizeldir”.)

Avrupa ayni topraklarda birden fazla inancin varligini kabul etmeyi, herkes ve
her sey iizerinde hakimiyet kurmamay1 veya birbirini diglamamay1 6grenmek igin
cok c¢aba sarf etti: Simdi ayni siirecin acik bir bicimde ¢ok etnisitelilik gercegi
icin yaganmasi gerekmektedir. Ayni ortamda farkli etnik gruplarin herkesin esit
sayginlik ve ozgiirliiglinii garanti altina alacak bireysel ve kolektif haklara sahip
olarak birlikte yasamalar istisna degil kaide olmalidir.

7. HAKLAR VE TEMINATLAR ELZEM OLMAKLA BIRLIKTE, YETERLI DEGILDIR;
ETNIK MERKEZLI KURALLAR, ETNIK MERKEZLI DAVRANISLARI BERABERINDE
GETIRIR.

Etnik kimlik ve etnik gruplar arasi birlikte yasamin, halk arasinda kok salmadan
ve yaygin bir sosyal mutabakata dayanmadan sadece yasalar, kurumlar, yapilar
ve mahkemelerle teminat altina alinabilecegi zannedilmemelidir. Ancak, herkese
kendi kimligine sahip olma (dil, kiiltiir, okul, bilgilenme araglari, vb. ile), esit
sayginlik (hicbir ayrimeilik yapilmaksizin, tam bir katilim teminati ile), kendi
kendini yonetme hakki veren agik ve giiven verici bir yasal cergevenin, birlikte
yasayan etnik toplumlardan herhangi biri lehine ilhak edici egilimler olmaksizin
var olmasinin nemi de goz ardi edilmemelidir. Ozellikle de etnik gruplar arasi
birlikte yagamin, yerel halki (etnik ayrim olmaksizin tiim halki) kendi kaderini ele
almaya itecek ve etnik gruplar arasi igbirligine mecbur edecek, bu sayede ortak
bir bolgesel biling (ve bir “Heimat™?) olusturulmasini saglayacak bir 6zerklik cer-
cevesinden faydalanmasi onem arz etmektedir: Bu durum, gerilim ve ihtilaflar
bolgesel "statii" zorlamalariyla (ilhak, siir degisiklikleri gibi) cozme girisimleri-
nin giiciinii kirmaya da katkida bulunabilecektir.

Fazla etnik merkezli (yani etnik aidiyetin ve net etnik ayrimn 1srarla vurgulan-
dig1) yasa ve yapilarin etnik merkezli davraniglart dogurdugunu ya da gii¢lendir-
digini ve kaginilmaz bicimde gerilim ve ¢atigmalar1 koriikledigini, bunun aksine,
etnik gruplar arasi diyalog ve isbirligini gozeten yasa ve yapilarin ise birlikte
yasam tercihlerini cesaretlendirdigini ve destekledigini unutmamak gerekir.

2 (Alm.) Vatan. (C.N).



8. ARABULUCULAR, KOPRU KURUCULAR, DUVARLARI ASANLAR VE SINIR
KASIFLERININ ONEMI. “ETNIK GECIRMEZLIGIN HAINLERI” NE IHTIYAG VAR,
AMA SAF DEGISTIRENLERE DEGIL.

Her etnik gruplar aras1 birlikte var olma durumunda, baslangigta karsilikli bilgi,
iligki ve aginalik eksikligi ile karst karsiya kaliir. Kendilerini bilingli olarak bir
arada yagayan topluluklarin siirlarinda konumlandiran kisi, grup ve kurumlarin
var olmast ve tliim giicleriyle bilgi paylasimi, diyalog ve igbirligi icin ¢aligmala-
r1 son derece onemlidir. Ortak etkinlikler diizenleme, bir araya gelme ve ortak
faaliyet sergileme firsatlari tek basina dogmaz; aksine, cok kararli ve hassas bir
bilinglendirme, arabuluculuk ve yakinlastirma ¢aligmasina ihtiya¢ duyar ve bun-
larin 6zenle ve inandiricilikla hayata gecirilmesi gerekir. Farkl etnik toplulukla-
rin kimliklerinin ve az ¢cok belirgin sinirlarinin yaninda, birilerinin, bu tiir toplum-
lardaki sinirlart kesfetmesi ve agmasi biiylik onem arz etmektedir: Bu faaliyetler
belki gerilim ve catisma durumlarinda bir nevi kacakeilikla 6zdeslestirilebilir, an-
cak sertlikleri yumusatmak, sinirlar1 gorecelestirmek ve etkilesimi artirmak icin
belirleyici olacaktir.

Milliyetgilik, sovenizm, irk¢ilik, kokten dincilik patlamalart medenice birlikte
yasam i¢in bilinen en yikici faktorler (sosyal, ekolojik ve ekonomik gerilimlerden
de fazla) arasinda yer almakta ve kolektif hayatin tiim boyutlarini kiiltiirii, eko-
nomiyi, giinliik yasami, 6n yargilari, alisgkanliklar: ve keza siyaset ve dini etkile-
mektedirler. Bu nedenle, etnik ¢atigmalara karsi koymak ve onlar1 sona erdirmek
icin giiclii bir kapasiteye ihtiyag¢ vardir. Bunun icin her etnik toplulukta 6z elestiri
yapma becerisine sahip kisi ve giiclerin 6ne ¢ikmasi gerekmektedir: Yani gergek
birer “etnik gecirmezligin hainleri” olmali, ancak bu kisiler koklerini korumak ve
inandiric1 olmak istiyorlarsa saf degistirmemelidirler. Ozellikle de catigma duru-
munda, farkli etnik topluluklari dis destek (koruyucu giicler, dis miidahaleler, vb)
aramaya iten diirtlileri mantik cergevesinde ele almak, hafifletmek ve yasanilan
topraklarla olan ortak bag unsurlarini 6ne ¢ikarmak elzemdir.

9. HAYATI BIR KOSUL: HER TURLU SIDDETI DISLAMAK.

Etnik gruplar aras: birlikte yasamda gerilim, rekabet, ihtilaf olmamasi1 zordur:
Maalesef etnik, din, ulus veya irk vb. kokenli catisma, insanlar1 6nemli ol¢iide
miidahil ve seferber etme potansiyeline sahiptir ve o kadar ¢ok sayida kolektif
duygusallik unsuru igin i¢ine girer ki, kontrolden ¢ikmasi halinde yonetilmesi ve
mantikli ¢oziimlere ulastirilabilmesi oldukga zor hale gelir.

Bu durumda kesinlikle hepsinden 6nemlisi, siddetin her bicimini diglamak, hos-
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gorii gosterilmesi halinde cok yikici ve kontrol edilemez bir girdaba doniisebile-
cek olan her tiirlii etnik siddet tomurcuklanmasina kars1 tavizsiz bir bicimde tepki
vermektir. Bu durumlarda da yasalar ve kolluk kuvvetleri yeterli olmaz; siddetin
toplumsal ve ahlaki ac¢idan koklii ve kararli bir bi¢imde reddedilmesi gerekir:
Siddete inancli ve inandirici bir bigimde hayir denmelidir.

10. BIRLIKTE YASAM KULTURUNUN ONCU KUVVETLERI: KARMA ETNIK
GRUPLAR.

Etnik gruplar aras1 gerilim, catisma ya da basitge birlikte yasam durumlarinda
karma gruplar (kii¢iik de olsalar) paha bigilmez bir degere sahip olurlar. Bu kar-
ma gruplar, etnik gruplar arasi birlikte yasamin sorunlarini, zorluklarmi ve fir-
satlarin1 cesur ve Oncii bir laboratuvar ortamindaymiscasina kendi ilizerlerinde
deneyebilirler. Karma etnik gruplar dinden siyasete, spordan sosyal etkinliklere,
sendikaciliktan kiiltiirel ¢aligmalara, ¢ok farkli alanlarda faaliyetler yiirtitiip bii-
yiik bir deger yaratabilirler. Bu gruplar, her haliikarda birlikte yasam deneyiminin
en gelismis boyutunu temsil edeceklerdir ve bu nedenle de birlikte yasam sanati
ve kiiltiiriiniin genellegmis etnik merkezli barbarliklarin yeniden dogusuna karsi
tek gercekgi alternatif oldugunu diisiinen herkes tarafindan desteklenmelidirler.

Translation by Laura Rossi
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Alexander Langer biography

Born in Sterzing/Vipiteno in South Tyrol, Italy on 22 February 1946. Langer lived
in Sterzing/Vitipeno, Bozen/Bolzano and Florence. He worked as a teacher, jour-
nalist, translator and collaborator on various journals and newspapers. From a
young age, he was active in associations and citizens’ initiatives.

From 1978 onwards, he was elected three times as a member of the Provincial and
Regional Council of Bolzano/South Tyrol for the New Left, the Alternative List
for South Tyrol and the Green Alternative List.

In the 1980s, he was one of the promoters of the green political movement in
Italy and Europe and a co-founder of the Italian Greens. He saw the Greens as an
innovatory force cutting across traditional party lines. From 1989, he was elected
a Member of the European Parliament, becoming the first chair of the newly
founded Green Group. He campaigned for a peace-oriented foreign policy, for
fairer North-South relations, for an opening to Eastern Europe and for the eco-
logical conversion of society, the economy and lifestyles. From 1991 to 1994, he
chaired the EP delegation to Albania, Romania and Bulgaria and also travelled to
Israel, Brazil, Russia and Argentina.

In 1981 and 1991, Alexander Langer refused to make the official census declara-
tion as to which ethnic and linguistic group he belonged, as it reinforced the poli-
cy of ethnic division of the population in his region. As a consequence, he was not
allowed in May 1995 to stand for election as Mayor of Bolzano (to little protest).

After the fall of the Berlin Wall, Langer became increasingly committed to fight-
ing the rising demons of nationalism. He supported those who strove to reconcile
opposing forces in the former Yugoslavia. He was a co-founder of the Verona
Forum for Peace and Reconciliation on the Territories of the Former Yugoslavia,
established to support inter-ethnic dialogue and reconciliation, bringing together
hundreds of activists for living together at meetings in Verona, Strasbourg, Vi-
enna, Brussels, Paris, Tuzla, Skopje and Zagreb.

On 26 June 1995, he was in Cannes with other MEPs, to deliver a dramatic appeal
to the Heads of States and Governments at the European Council: “Europe will
die or be reborn in Sarajevo”.






Alexander Langer Foundation

You can read on our website www.alexanderlanger.org many of the docu-
ments written and disseminated by Alexander Langer during his intense
lifetime full of encounters.

You can also find descriptions in several languages of the Foundation’s ac-
tivities, publications and prizes awarded.

The Foundation has a dream of a Euro-Mediterranean brotherhood and of a
European civil peace corps.

The Foundation is committed to fostering a culture that welcomes others
and to promoting a thoroughgoing transformation of the economy and life-
styles.

Since 2006, the Foundation has worked together with the Association Tu-
zlanska Amica in order to support the international network “Adopt Sre-
brenica”.

The Foundation is recognized by the Autonomous Province of Bolzano as a
non-profit volunteer organization (Onlus).
Via Bottai Straf3e 3
Italy — 39100 BOLZANO/BOZEN

C.F. 94069920216 St. Nr.

Tel. +39 0471 977691
E-Mail: info@alexanderlanger.net
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Accept that many ethnic groups sharing the same space will /
be the norm rather than the exception; the choice we have to
make is between ethnic exclusion and living together

Alexander Langer
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